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IS THE PREACHER LOSING HIS INFLUENCE?

O CCASIONALLY we hear it suggested th a t the preacher is losing his influence upon the 
life of the com m unity and  th a t the young men of th is generation are aw are of this and 
th a t this is the reason why the theological schools of the country  are so poorly attended 
and w hy there are so few, com paratively, who are p lanning and preparing to  spend their lives 
as preachers of the gospel.

B ut we do n o t accept the above conclusion. We believe the present generation is more 
exacting th an  form er generations have been and th a t it takes a better preacher to  m ake good 
;now th an  it did a generation  or tw o ago, ju st as it takes a b etter law yer, doctor, teacher 
o r farm er to  m ake good th an  it used to. A nd we believe th a t there are tw o explanations which 
en ter into the m atte r of the fewness of theological s tudents and candidates for the m inistry. The 
first of these has to  do w ith  the spirituality  of the C hurch. Spirituality  is a t a low ebb in the 
average church and  young men and  young women are n o t called to  the w ork of God under such 
conditions, or if they are called, they do no t readily and  quickly answer the call when they 
are surrounded w ith form ality  and  spiritual deadness. W herever there are revivals and wherever 
there are churches today  which are alive spiritually  there is no w an t of candidates fo r the m inistry. 
The o th er explanation is an  indictm ent against the theological institu tions themselves. They do 
n o t “m ake preachers” any more. The emphasis is p re tty  much upon “ religious education” 
now adays and  a young m an comes out of the schools w ithout know ing how  to preach and 
w ithout any th ing  especially to  preach, even if he could preach. The old “preacher schools” which 
taug h t young men to  read Greek and Hebrew , taug h t them  Christian evidences and  systematic 
theology, and gave them  good train ing in hom iletics and public speaking, just simply tu rned  out 
preachers, and  people who w anted to preach attended  them . N ow  the theological schools do not 
tu rn  out preachers. R a th e r they tu rn  out teachers and social workers and  institu tion  managers, so 
the people who really w an t to  preach do no t spend much tim e in them .

By the above pronouncem ent we do not mean to  infer th a t there is nothing good in the 
theological schools of today , b u t we do m ean th a t they are succeeding in w hat they plan to do, 
but th a t does not contem plate the production  of old-tim e gospel preachers. We have no plans 
for heading a theological school, so we speak the m ore freely and  say th a t we believe “the old 
w ay was the best w ay ,” and th a t a school of the old order where sound theology is taug h t and 
where the preaching mission of the preacher is emphasized and prepared for w'ould still find 
support and  w ould m ake a large contribution  to the Church and to  the good of the world today.

B u t to  come back to the m ain them e: the influence of a real, godly, sincere, earnest, well 
prepared, unctuous, effective gospel preacher in the com m unity could scarcely be greater than  
it is righ t now. Of course all will not hear him  and  all who do hear him will n o t repent, b u t 
considering the effort p u t fo rth , it is doubtfu l if any  age gave its preachers a b e tte r re tu rn  than  
th is age does.

T here are m any failures in the m inistry  today, b u t there have always been m ore failures 
th an  successes. W e have ju st heard  of those who succeeded in the past, while we know  both  
crowds now. And those who succeeded in the past h ad  to  p u t their best in to  the task, even as 
the successful of today  are doing and m ust do.

And alw ays i t  has seemed to  the men of one generation th a t those of previous generations 
were b e tte r th an  them selves and  had  b ette r advantages than  themselves.
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B ut to  come righ t down to  a personal application of the m atte r: any m an whom  God has 
called to  preach, who will m ake the best preparation  he can for his task, who will keep himself 
alive in head, heart and body, who will p u t his best into his w ork all the tim e and  who will 
m ake sure to  keep th a t holy unction of God upon him which makes it possible fo r him  to speak 
as the prophet of God, can gather people to  hear him  preach, can reach and  save and  build  and 
grow, and  he will have no good reason to com plain of his w an t of influence o r of the poor 
reception th a t the com m unity will accord him.

W herever the preacher’s influence is waning, the preacher is to  blam e. And as to  the 
m atte r of the m inistry  as an  institu tion  and the influence it  possesses in the abstract, we care 
very little fo r th a t. I t  is enough for us th a t every individual m inister can have as good and 
as large an  influence as he deserves to  have and  th a t the com parative num ber who will s tand  
by  a true messenger of the cross is sufficiently large to  enable him  to “ serve his day and  generation” 
w ithout any greater sacrifice than  the glory of the calling justifies.

In  fact, we feel a certain  resentm ent against th a t sem i-superstitious regard, for “ the cloth,” 
which would hear and heed a preacher just because he is a preacher, and  if those who say the 
influence of th e  m inistry is waning, m ean th a t people on the whole are m ore guarded as to  
whom they hear and  whom  they heed, then we say, “T hank  God,” we are glad it is so. F or now 
the unw orthy  will have less chance to deceive and the w orthy will be trusted  because they are 
proved.

EDITORIAL NOTES
T he conscientious singer said, “If  th a t o ther preacher tries to ta lk  to  you ton igh t while I 

am  singing, do no t let him  do it. H is m um bling d isturbs me and  draw s the atten tion  of the people.” 
W e replied, “I  will w atch th a t, fo r it d isturbs me to  see talking or to  hear m um bling w hen I 
am  reading th e  scripture lesson or starting  to  preach.” Preachers are g rea t offenders in this 
particular.

T here are few greater dangers th an  th a t of indefiniteness. Y esterday we h eard  a  g reat 
preacher. And some people while passing out, said, “W asn’t th a t g rea t?” A nd w hatever it was 
w as great, b u t we were not just sure w hat it was. The preacher w ho can m aintain  his clear 
lines of discrim ination and preach so th a t common people can com prehend him  has scored 
a w onderful point.

T he question of how  long a preacher should preach is largely determ ined by the tim e when 
he begins. I f  the preacher can close a t twelve, noon, a t four in the afternoon  service, and  a t nine 
in  the evening, he can preach a fairly long sermon. B ut he takes a big chance when he tries 
to  go m uch beyond these hours for closing, even if he has not preached unduly  long.

Should the divisions of the sermons be clear cut and definite o r should the preacher pass 
from  one division to the o ther w ith sm ooth transition? I t  depends, we th ink , upon the form  
of the sermon and upon the purpose of the preacher. If  the serm on is doctrinal and argum entative, 
the divisions should usually be clear cut and apparen t. If  the serm on is h o rta to ry  o r inspirational, 
i t  is no t necessary th a t the divisions be m ade to  stand  ou t clearly.

The wise preacher is a student of men, and  he pays particular a tten tion  to  the study of 
preachers who are succeeding. Their m ethods m ay be useful to  him  also.

Rom ance is the oil which keeps the preacher from  w earing out too soon. We all once looked 
forw ard to  the glorious possibility of preaching Christ to  a lost world and felt th a t we would 
be supremely happy, no m atte r w hat the sacrifice involved, if ever we could make even a small 
success of such a  noble undertaking. And such an evaluation  of the task  is needed continuously 
to  sustain us am idst the stra in  and  to il and inconvenience of the preacher’s calling, lest we become 
w eary in  well doing.

(2)
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Is the use of notes in  the pulpit a help or a hindrance to the preacher’s usefulness? We 
th ink  the answer depends som ew hat upon the preacher and som ewhat upon the subject. U nder 
ordinary circumstances, and  in treating  ordinary  subjects, it would seem to us th a t an outline which 
is so com plicated th a t the preacher cannot rem em ber it is too com plicated to  be of the best 
service to  the listeners also. W e th ink  it wise fo r the young preacher to  prepare full notes, and 
if he cannot tru s t him self to  “ th ink  on his feet,” let him  take his notes to  the pulpit for the 
first five or ten  years of his m inistry . B ut let him  tra in  away from  his notes as he becomes surer 
of himself. A nd as to  those preachers who preached w ithout notes for m any years and then finally 
took  up the use of them  (we have noticed a  num ber who belong in this class), we cannot b u t 
th ink  they have tu rned  back to  a  practice which rightly belongs in the childhood of one’s 
m inistry. Let the ideal be to  preach w ithout notes. Then if you cannot quite do it, approxim ate 
the standard  as closely as possible.

As the preacher goes along, more and more his problem  will be to  get “m eat” fo r his 
sermon “skeleton,” and  while personal experience and  observation will furnish the choicest bits, 
fo r the m ost p a rt the preacher m ust depend upon books and  periodicals to  save him  from  the 
“bone y a rd .” B u t even in his reading, the preacher m ust be prepared for disappointm ents. 
Frequently  it will be like it was w ith a friend of m ine who was alarm ed on account of his 
extreme leanness and determ ined to  pu t on some flesh. For a week or tw o he ate heartily, 
alm ost excessively, and  fancied th a t he was soon going to  be corpulent. B ut when he went 
back to  the scales he was chagrined to  find th a t he had gained only a half pound. So the 
preacher m ust be a vociferous and  greedy reader in order to  get even some help now  and  then. 
B ut once in a while he will strike a “thanksgiving find” which should encourage him  to  patien t 
plodding when th e  p an try  is n o t so replete.

The “prelim inaries” are n o t the m ost im p o rtan t p a rt of the service, b u t they are im portant 
enough to  justify  the preacher in p u ttin g  fo rth  an earnest effort to  m ake them  fitting and 
helpful. F requently  the opening service is too dull and  long draw n, or so light and w anting 
in the spirit of devotion th a t the preacher is a t a disadvantage from  the s ta rt of his sermon. 
I t  is a m istake to  divorce th e  “song service” from  the rest of the meeting, as is so frequently 
done. I f  the preacher is no t the song director himself, he should a t least give very special 
direction to  the song director.

The day for big mass meetings of a religious nature seems to have p re tty  much passed, b u t 
there was never a tim e when a true, G od-fearing, soul-loving, consistent, patien t, well-equipped 
preacher was more appreciated or had a larger and more fru itfu l field than  right now. I t  takes 
a little longer to  get into the confidence of people now th an  it did tw enty-five years ago, b u t 
it can still be done, and  is being done right along. This is pre-em inently a “pasto ral” day fo r 
the Christian m inistry.

The m atte r of the preacher's b reath  is not a question of life and death, b u t there is no 
excuse for the preacher to  eat onions and sausages with garlic in them . Also, he should be 
careful to  look after his teeth  and tonsils. And finally, to  m ake sure, he should m ake proper 
use of some wash, like listerine, each tim e before going to the church.

Diagnosis is as im p o rtan t w ith a preacher as w ith  a doctor. And the doctor, you know, m ay 
allow a patien t to  die who m ight have lived by ju st failing to  discern the n atu re  and seriousness 
of the disease; or on the o ther hand, he m ay kill a patien t w ith strong medicines because the 
patien t does not actually have th e  serious m alady which the doctor is attem pting to cure. 
W hen a soul needs the new b irth  or the baptism  w ith the H oly Ghost, mere activity  and soothing 
words will n o t m eet the need. B ut when a pure soul is suffering from  the fierce accusations 
of the devil, the preacher who comes w ith  “ham m er and tongs” to  help him out is practically 
sure to  do m ore harm  th an  good.

(3)
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A  DEFINITION OF THE PREACHER’S FIRE
B y  t h e  E d it o r

XN  describing preachers there is no more useful w ord than  th a t w ord “ fire.” And by the 
addition of qualifying words, this term  can be m ade to say a g reat deal. Preachers are said 
to  have “no fire,” “ little fire,” and  “ much fire,” bu t even a t this, the cxact quality  is not 
m ade sure; for w hat, indeed, is fire in the preacher?

Some years ago we called upon a preacher to  lead in p rayer a t the opening of an afternoon 
service; and he prayed th a t the L ord  m ight give us fire in the meeting. He said, “We prefer real 
fire. B ut we m ust have fire of some sort. Please give us real fire. B ut if we cannot have real 
fire, then give us fox fire or wild fire, bu t anyw ay give us fire.” N ow  we do not mean to approve 
the sentim ent of th a t prayer, b u t we did get help out of the suggestion as to  the various kinds 
of fire. And we have conceived the idea th a t every preacher has fire— fox fire, wild fire or real 
fire; and as a means of self-im provem ent, we suggest th a t we a ttem p t to  define these various 
aspects o r form s of fire and to classify ourselves with reference to  them .

Briefly, the distinction is this: fox fire gives some light, bu t no h ea t; wild fire gives much 
heat, b u t no ligh t; while real fire gives both  light and heat.

Fox fire is usually found on dead and  even on ro tten  wood, and it emits enough light to  be 
appreciated, especially on a very dark  night, b u t it is just as cold as its surroundings. To us this 
is a type of the “ bookish” preacher. He has gone to head. His sermons are lectures and his 
only contribution is light. One can learn som ething by hearing him, but he does n o t stir the 
heart.

W ild fire is a creature of the labora to ry  and is produced by com bining the properties of 
real fire in u nnatural and im proper proportions. The “nonlum inous flame” of the chemist is an 
example of w ild fire. This flame is exceedingly hot, but it em its no light. To us, th is represents 
the em otional preacher who does not study either men or books, and in whose sermon? the 
teaching factor is alm ost entirely w anting. This preacher is long on ejaculations, b u t is short 
on facts. He cavorts and exhorts, b u t docs no t enlighten. H is followers are “ h o t,” b u t not 
intelligent. They do some things, b u t their actions are nonm oral, for they do not know  why 
they do w hat they do.

R eal fire is not wierd, bu t n a tu ra l, and consists in the p u tting  together of the qualities of 
light and heat in p roper proportions. This illustrates the preacher w ho is balanced in character 
and in m ethod, and whose preaching instructs and inspires. The sermons of this m an are wrought, 
out by h ard  study and much prayer and they both  enlighten and  inspire. U nder their effect 
one will grow  both  in knowledge and in grace.

A nd in th is m atte r of fire, as in every other, the tendency is forever tow ard  the extremes 
and the ta6k is to  m aintain  one’s place on the golden m ean. One preacher becomes “ in tellectual” 
and cold as he proceeds w ith his life’s work, and another becomes sentim ental and  em otional, afte r 
the fashion of the flesh. One becomes a lecturer and the o ther becomes a mere shallow  p layer on 
hum an feelings. B ut the real task is to  keep alive intellectually and em otionally—to keep the 
balance between fox fire and wild fire—to possess real fire.

Perhaps it is no t amiss to  say th a t the “putting  together” of things is a  factor in m aking them  
a curse or a blessing. The same essences go into the m aking of carbolic acid as into the m aking 
of sugar—only the proportions are different—and yet one is a poison and the o th er a  food. 
Thus fox fire has the quality  of light, and yet it can scarcely be said to  be halfw ay good. W ild 
fire makes heat, and yet it is dangerous and destructive and hardly  to  be classed as a good. B ut 
real fire in the preacher’s life is a postive prerequisite of success.

M any a preacher has lost his place in the m inistry because he died, like a tree, a t the top 
first. H e failed to  study and  to grow intellectually and  his fire gave fo rth  no light, the people 
tired  of his repetitions, and  he himself wearied of his sameness and he was left stranded  w ithout 
a charge, or else he simply “draw s his b reath  and draw s his salary” in  some indulgent parish 
where there is the stillness and inactivity  of death.

I  have know n a preacher who was, tw enty  years ago, a  busy and m uch appreciated  m an. 
B ut he is today, a t forty-five, no wiser and no b etter p repared for his w ork th an  he was then,

(4 )
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and  now  he is constantly  “ open for calls.” E ith er his fire has entirely gone out or else it is so 
to ta lly  w anting in the light giving quality  th a t people do not dem and his m inistry any more.

W hen M offatt, th e  translato r, re tu rned  from  this country  to  England, he w rote an article 
for a British weekly on his impressions of the m inistry, of America. Among other things, he 
said, “American preachers are exceedingly busy, m ost of them  seem to have m otor cars; bu t their 
libraries are th in .” And perhaps we need not m ention the fact th a t these conditions do not seem 
to be producing great preachers.

In  fact, there is a question if the w an t of interest in church attendance of which preachers 
so comm only com plain is n o t very largely accounted for by the fact th a t so few preachers really 
“ tell them  som ething” when they do come.

D r. Wiley calls our a ttention  to  the fact th a t the m inistry is of tw o general classes: the 
evangelistic and the teaching m inistry. B ut while there are a few in which one or the o ther of 
these qualities is p redom inantly  present, it is a b etter balanced preacher who combines the two 
in  one personality. “Do the w ork of an evangelist” is a general, as well as a specific adm onition; 
and  “ teach all nations” is a tenet of the “great commission.”

Describing his own and the labors of his companions, P aul said, “O ur gospel came no t unto 
you in w ord only, b u t also in pow er.” B ut it did come in w ord as well as in power. T h a t is 
it came in the form  of sound doctrine and in the dress of good logic and excellent diction. I t  was 
unansw erable in its intellectual aspects, and yet it was delivered in the unction and pow er 
of th e  Spirit.

And w hat a rem arkable thing is u n c tio n ! I t  is th a t strange quality  which distinguishes 
preaching from  every o ther form  of public discourse. I t  is not easy to  define it. b u t it is not 
difficult to  discover its presence or to  detect its absence. B ut unction is dependent upon w hat 
is said as well as upon the way it is said. And it is observed th a t unction is not readily detached 
from  intellectual freshness and doctrinal depth. So the stale preacher is usually also a d ry  preacher. 
The effective preacher possesses both  light and heat in p roper proportions. He brings out of his 
storehouse “ things new and old.” The substance of his preaching is old, b u t there is forever 
the joy of the enam ored discoverer in his a ttitud e . A nd w ith it all, he speaks as one having 
au th o rity . H e is not only a pedagogue, he is a prophet. H e not only enlightens the mind, but 
he stirs the em otions and  compels the judgm ent. He no t only makes you th ink, b u t he makes 
you choose and act. H is fire has both  light and heat, and  th is is w hat makes him a good 
preacher.

.............................................. i t ' 1!  h i*  *11 ■ i i  i i  .........................................................................................................................................................................
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T H E  C U R R E N T  R E V IV A L  O F A N C IE N T  
E R R O R S  

N o. V II . T h e M ore R ecen t F orm s o f  A n cien t  
M y stic ism

T H E  Bible is the revelation of the m ystery 
of salvation, which as P aul asserts had been 
hidden from  th e  foundation  of the world 
bu t is now revealed unto  the saints. T hrough the 
Scriptures they are spoken of as containing, or 

being, the W ord of God as revealed by God. Holy 
men of old w rote as they were moved, o r borne 
along, by the Spirit. This inspired revelation is

declared to  be the standard  of tru th  by which 
erro r as well as tru th  is to  be judged. There have 
been num erous m ethods of viewing the Bible as 
a revelation. One is th a t of rationalism , which 
affirms th a t every fact of the Bible is subject to  
the standard  of m an’s mind, and th a t which the 
m ind is unable to  understand, sanction, and 
verify in the Bible is set aside as untrue, and not 
the result of revelation. In  fact, rationalism  
denies the validity  of inspiration and revelation. 
To rationalists the Bible is entirely the result of 
the m ental workings of hum anity  during the long
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years of the evolution of the race. Each age 
added to the sum  to ta l of th a t which goes to 
form  the Scriptures, as a  reflection of the ex
periences of the respective eras. Hence, as a 
standard  of tru th , the Bible is no m ore such a 
standard  than  the o ther form s of m an’s m ental 
philosophies. F or the ra tionalist u ltim ate tru th  
is not contained in the Bible, b u t it is the achieve
m ent of the m ind of m an unaided by revelation 
or inspiration. This sets aside the Bible as w orth 
less in hum anity ’s search for tru th  and ultim ate 
veracity.

Closely akin to  rationalism  on this score of 
the Bible being the depositum  of Christian tru th , 
and the revelation of the Spirit of God, is m ys
ticism. Rationalism  sets up  the m ind of m an as 
the standard  of tru th , false mysticism sets up 
the peculiar revelation of the Spirit to the mind 
as the ultim ate source of tru th  and divine leader
ship.

I. True m ysticism . There is a true mysticism, 
which consists of the illum ination of the minds of 
all believers by the H oly Spirit. This Spirit 
makes no new revelation of tru th , but it uses th a t 
revelation of tru th  contained in the Bible, through 
the prqphets, Christ and  the apostolic writers. 
The w ork of the Spirit in illum ination is there
fore the opening of m an’s m ental functions to 
understand tru th  as previously revealed in the 
Bible and in C hrist. T rue mysticism, as Strong 
writes, is th a t higher knowledge and divine fel
lowship which the H oly Spirit gives th rough the 
use of natu re  and  Scripture as subordinate and 
principal means. A b etter term , and one more 
in keeping w ith present day dogma, would be 
th a t of C hristian discernm ent. I t  is recognized 
th a t the tru th  of the Bible is spiritually  discerned, 
and th a t the peculiar opening of the understand
ing by the Spirit is one of the direct fruits of 
being a child of God. Divine tru th  is recognized 
as a m ystery, and  a true mystic—in th e  correct 
use of the w ord— is one who has been initiated 
into the m ystery of revelation. Divine tru th  is 
a m ystery, not only as som ething into which one 
is in itiated  by the conversion process, b u t as 
som ething uperbattousa tes gnoseous—surpassing 
full knowledge even to  the believer. The Ger
mans use the term  m ystik  as representing this true 
meaning of mysticism, and m ysticism us  when 
w riting of false mysticism. The basis of true 
mysticism is found in Joh n  16:13, “the Spirit of 
tru th  . . . will guide you in to  all tru th .” In  1 
Corinthinans 2:10 we read, “ God h ath  revealed 
them  unto  us by  his Spirit.”

Dean Inge w rites of true m ysticism  as implying 
(1) the a ttem p t of the soul and its possibility 
of perceiving spiritual tru th ;  (2) th a t m an in 
order to  know God m ust be p artak er of the 
divine n a tu re ; ( th a t w ithout holiness no m an 
shall see the L ord) ; and  th a t (4) the true hiero
p hant of the mysteries is the love of God. In  
this form  then m ysticism  is the possibility of ap 
prehending, understanding, divinely revealed tru th , 
as found in the Bible. This is a m ysticism  which 
feeds upon C hrist, and  n o t upon fantasies and  
reveries. I t  involves the acceptance of Christ 
and the subjecting of the life to  him . T he m otto  
of such an experience is, abiding in Christ. The 
Spirit of God, in revealing tru th , cannot dispense 
with the W ord of God. The W ord of God is a 
form  into which the H oly Spirit delivers us when 
we are created anew. A nd when in this ex
perience, the Spirit reveals tru th  to  the soul. This 
then is true mysticism.

Such a possibility has been recognized th rough 
the Christian centuries as being w ithin  the reach 
and atta inm ent of all those who have been in 
itiated  into the mysteries of revealed religion. 
B ut the gate of th is understanding is closed to 
those who are not so in itiated , or who are not 
subjected to the will of God. The Spirit of God 
reveals tru th , opens up  the Scriptures to  the 
understanding so th a t the m ind m ay grasp it and 
use it. This is one of the grandest possibilities 
of the Christian life, th a t to  the one who is 
adopted  into the fam ily of the righteous the 
Spirit opens the W ord of G od so th a t he m ay 
fully com prehend its depths of meaning and  real
ize its complete pow er and beauty . I t  is well to  
rem em ber th a t such revelations come only to  
those who are “in C hrist.” F o r this reason it  is 
u tte rly  impossible for the ra tionalist to  be able 
to  understand in  to to  the meaning of the oracles 
of G od; to  the Christian alone is such an u nder
standing vouchsafed. This comes th rough  the 
revelation of the H oly Spirit. In  this sense then 
all C hristians are m ystics; fo r to  them  the Spirit 
reveals the hidden mysteries of inspiration  and  
redem ption. To the uninitiated , the unredeemed, 
the m ysteries are still hidden, the understanding 
is darkened to  the discernm ent of spiritual tru th . 
The Scriptures im ply th a t to  the C hristian  there 
is a direct approach in to  the understanding  of 
the W ord of God th rough  the illum ination of the 
soul by the Spirit.

II . Advantages o f true m ysticism . In  evan
gelical circles where th e  m ystical experience pre-
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dom inates there are several d istinct advantages 
derived.

1. The foundation  of the true m ystical life is 
found in the way of purification, which lays the 
basis for an entrance into the divine life. In  the 
writings of Jo h n  we find the elements of this 
mysticism. H e writes, “The blood of Jesus Christ 
his Son cleanseth us from -all sin” ( I  Jno . 1 :7). 
To the true m ystic there is no divine fellowship 
w ithout this process of purification by the Spirit, 
w hereby the soul is freed from  all the stains and 
entanglem ents of sin.

2. A nother benefit derived is th a t of a realiza
tion  of the anointing  of the Spirit, or divine il
lum ination. Jo h n  w rites again (1 Jno . 2 :20), 
“Ye have an unction from  the H oly One, and  ye 
know  all th ings,” th a t is for the practical regula
tion of your life, and the understanding of tru th  
as revealed by the Spirit. This has been term ed 
m ystical illum ination. W ithou t this anointing we 
feel th a t the life of man is void of the m anifesta
tion of the Spirit to  the world.

3. Again there is found the th ought of a union 
of the soul w ith God. This is expressed by the 
thoughts “ in C hrist,” o r “ Christ in you, the hope 
of g lory ,” “ I live, yet not I live, bu t Christ 
liveth in m e.” In  Jo h n  we find it thus ex
pressed, “He th a t dwelleth in love dwelleth in 
God, and God in h im ” (1 Jn o . 4 :16). T rue 
mysticism  in this m anner combines the union 
of the soul w ith God, and a life of holiness to 
w ard  the outw ard  com m unity.

4. T rue m ysticism  again emphasizes the neces
sity of the illum ination of the Spirit, w ithout 
which the soul is void of understanding of the 
W ord of God. I t  also leads one to  seek for this 
revelation of divine tru th , using as the basis the 
Bible. T he m ystical life calls for the Spirit to 
illum inate the page of the W ord. F rom  this 
revelation of the W ord, or the illum ination of 
the Bible, true mysticism thus finds the divine 
guidance necessary for life’s activities.

5. A nother accruing benefit from  mysticism 
is the emphasis upon the constant contem plation 
of the divine. I t m ust be recognized th a t when 
the m ind dwells upon God, Christ, purity , etc., 
th a t therefrom  comes added pow er against tem p
tations.

6. The basis of all true theology is th is m ystic
al initiation and revelation of tru th  by the Spirit. 
The foundation  of theology is revelation, and the 
correct understanding of revelation is only through 
the illum ination of the Spirit. T his applies not

only to  dogm atic theology b u t to  practical th e
ology and Christian teaching as well. M any a 
minister falls completely dow n in his in terp reta
tion of the tru th s  of the Bible, because he is not 
“ in C hrist” wherein alone is the revelation or 
illum ination of the m ind by the Holy Spirit.

I I I . The lim its of the illumination o f m ys
ticism. There are several necessary lim itations to 
this divine illum ination.

1. F rom  the writings of Jo h n  we see th a t o u t
side of this divine union of the soul w ith God, 
dwelling in God, there is no divine revelation of 
the Spirit, no especial illum ination of the soul 
to  receive and to apprehend the revealed W ord, 
nor to approach to  the reality  of divine things 
which is in Christ. Unless one abides in Christ, 
the illum ination is negated. The mystics of the 
ages have placed much stress upon a  constant 
fellowship with the divine, outside of which there 
is no illum ination.

2. The m aterial of illum ination is the tru th  of 
the Bible, th a t revealed by the prophets, which 
found its culm ination in Jesus Christ. The Spirit 
does not go outside of the tru th  contained in the 
Bible for the source of His revelation. An error— 
which will be pointed out in the section dealing 
w ith dangers of m ysticism — constantly  arising is 
the thought th a t the Spirit reveals tru th  which is 
no t contained in the W ord of God, and  to  in 
dividuals, ra th er than  through the Bible and thus 
to  the heart of m an. Suffice it  to  say th a t the 
m aterial illum inated is th a t of the Bible, from 
which divine guidance for the soul results. Since 
this is true then the soul m ust find its source of 
divine guidance and strength  th rough the special 
illum ination of the tru th s  of the Bible. This 
dem ands a study, a m editation upon the oracles 
of God. There can be no true divine guidance 
nor revelation of tru th  outside of th is prayerful 
study and thoughtful m editation upon the W ord.

3. T rue mysticism, which, through the witness 
of the Spirit to  the soul furnishes divine assurance 
of adoption into sonship, has a lim it to  its pos
sibilities of this revelation and assurance. The 
m ind of m an forms this lim it. The mind, when 
once fully possessed of an idea w ith an abnorm al 
obsession, is unable to  break this grip. Thus 
when the conditions of personal righteousness, 
which laid the foundation fo r the witness of the 
Spirit, are overstepped, through an abnorm al 
obsession the m ind is liable to  cling to  the idea 
of this thought. Hence, one m ust go back to  the 
Bible, and to a testing of the personal life in  the
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light of the Bible, to  see w hether or n o t the 
soul has lost its status “in C hrist” th rough sin. 
There is a possibility of the m ind being darkened, 
until through a psychiatrical aberration  the idea 
of this witness of the Spirit m ay result. This 
however oversteps the bounds of theology and 
rightly  belongs to  psychiatry or abnorm al psy
chology.

4. False m ysticism . There is how ever a false 
mysticism, which in reality  is the source of the 
name. This type of mysticism can be defined as 
a belief in the spiritual apprehension of tru th s  
beyond th e  understanding. R ationalism  seeks to  
test tru th  by m ental standards, while this form  of 
mysticism oversteps all bounds of tru th  which 
is knowable and arrives directly as supernal tru th , 
tru th  which is neither atta inab le by the norm al 
faculties of the mind, nor by form er divine 
revelations from  God. M ysticism  has an  a ttitud e  
of the m ind which is founded upon an  in tu itive 
o r experienced conviction of unity , of oneness, of 
alikeness in all things and especially w ith the 
divine. I t  leads to  a belief th a t all things are 
a m anifestation of the divine life; since unity  
pervades all, then m an has some share of the 
natu re  of God, and  th rough th is p a rt of himself 
he can apprehend G od; thus the soul com pre
hends the divine o r the spiritual. Hence reason 
is not a p a r t of mysticism, for tru th  is arrived a t 
not by the route of reason, bu t of in tu ition. Ac
cording to  mysticism one can only know  by being 
in the divine, and therefore the aim  of the m ystic 
is union w ith the divine, and the life becomes 
one long aspiration. U nderlying this experience 
is feeling. This type of m ysticism has its founda
tion in Buddhism  and Hinduism . I t  had its rise 
in Europe in Plato, although Plotinus, the founder 
of N eo-Platonism  was the first g reat mystic of 
Europe. From  this came the mystics of the 
Church during the m iddle ages.

As coming from  the East, through N eo-P laton- 
ism, and continuing strongly into the m iddle ages, 
mysticism stim ulated a trem bling desire to  seek 
an uncreaturely identification w ith  the U ncreated, 
much afte r the m anner of the B uddhist N irvana. 
I t  sought fo r an absorption into the Infinite 
Essence whose N am e cannot be u ttered, of W hom 
no a ttribu te  can be predicted, Who is beyond all 
hum an thought, and  of W hom  our highest con
ception is th a t He is a t once All and  N othing. 
This oneness w ith the Infinite excludes or sup
presses the consciousness of individuality  and of 
the-phenom enal universe on the way to  H im ; and

when th a t goal of union is atta ined , it destroys 
all d istinction between H im , and the creature fo r
ever. Hence tru th  is u ltim ately  understood by 
this absorption  w ith the divine. M ysticism , one 
w riter, declares, is a claim to know the U nknow 
able w ithout the help of sym bols or dialetics, 
which status is a tta ined  th rough  the m eans of 
love.

V. Errors o f false m ysticism . T he errors of 
false m ysticism  are so glaring th a t they hardly  
need statem ent.

1. If  this type of mysticism  be true it  is a 
com plete denial of the fundam entals of the Bible, 
and  the process of redem ption has no place in 
the system. N either is there any necessity of 
the blood atonem ent of Christ w hereby m an as 
a sinner is enabled to a tta in  unto  sonship of the 
divine. If  th is m ysticism  be correct in its postu 
lates then the Buddhistic system  of a tta inm en t 
to  a full absorption  in to  N irvana, or the Infinite, 
is b etter than  th a t of the C hristian  m ethod of 
union w ith God, th rough the blood of Christ as 
made efficacious by the H oly  Spirit.

2. I t  completely elim inates the phenom enal 
universe in making the underlying w orld con
sist of m ind entirely. I t  makes no distinction 
between the C reator and the creature in the 
final analysis. This is the basis of present day 
Theosophy, Christian Science and  N ew  T hought. 
Such system s would be impossible only on a 
foundation  of M onism  w hereby all substances are 
mind, and  all are the m anifestations of this uni
versal M ind.

3. T he validity  of a sound system  of episto- 
mology is likewise m ade void. T he m ind in its 
highest activities sanctions the use and the process 
of reason in the a tta inm en t of conclusions and of 
tru th . B ut on th is p lane of mysticism, there is 
no validity  nor reality  to  reasoning in the a t 
ta inm ent of tru th . F or th is a tta in m en t is above 
reasoning and consists of an in tu itional union 
w ith tru th  w ithout th e  processes of abstract 
thinking th rough  the syllogistic routes.

4. I t  is also based on an erroneous conception 
of hum an personality, as being separate from  
the divine Personality. Since this is true, it m ore
over wrongly conceives of th e  divine Personality  
as consisting of units of absorbed hum an person
alities. This denies the ideal of hum an person
ality , as well as elim inates a true basis fo r divine 
Personalism . All conceptions basic to  theism , 
and more especially to  Personalism , w hereby God 
is thought to  be a Person, self-existent, self- 
sentient, and self-m otient, are therefore cast aside.
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VI. Dangers of m ysticism  true and false. Chris
tian  mysticism as well as false lays itself liable 
to  a num ber of dangers.

1. The first one is th a t of setting aside the 
fact th a t the H oly Spirit w orks only through 
tru th  which is externally revealed in natu re  and  in 
the Scriptures. This has been m entioned before. 
The m ystic seeks w ithin  himself tru th  which is 
now here revealed in the W ord of God, and here
by lays himself open to satanic misleadings.

2. The mystic is not willing to  test his rev
elations by the Scrip tures which would contradict 
or supersede them . By the tests of the Bible we 
are to  try  the revelations of the Spirit. Spiritual
ism, M orm onism , Swedenborgianism , C hristian 
Science and Theosophy can all be tested by the 
Bible and can be found to  be erroneous. But 
each of these is said to  be founded on special 
revelations from  God irrespective of the revela
tion  of the Bible. Likewise, special revelations to 
the individual soul m ust be tested by the W ord 
of God, bu t of this the mystic is slow to adm it. 
This is a danger which gives a foundation  to false 
doctrines and erroneous leadings which are a t
trib u ted  to  God th rough  the revelation of the 
Spirit.

3. This last step leads to  a fanatical inde
pendence to  external revelation. The Bible is 
the source of tru th , b u t to  the m ystic the il
lum ination of the consciousness through the 
Spirit is set up as the source of tru th . The re
sult is th a t the mystic elim inates the Bible as his 
standard  and  substitu tes for it these peculiar in
dividualistic illum inations which he assumes to 
be Spirit-given. W hen the Bible is cast aside, 
there is then no source or standard  of living, 
m orals or Church organization, no common s tan 
dard  w hereby men en masse can guide their 
lives. This the mystic w ould do—set aside the 
Bible as a standard  of conduct.

4. W here this radical course is not followed, 
there is a tendency for the mystic to undervalue 
the Bible. If he is not willing to cast it aside 
entirely, still he is not desirous of stam ping it as 
a revelation above his special divine illum inations, 
and hence underestim ate its w orth . This is a 
constant source of division and  schism in the 
C hurch, for the m ystic will not rely on the W ord 
of God as standard , bu t tests the W ord by his 
individualistic revelations, ra th er th an  by  re
versing the process—testing his illum inations by 
the Scripture.

5. This leads to an indifference to  the common

fellowship of the Church. The mystic seeks his 
illum ination from  the spirit-realm , ra th er than  
from  the fellowship of the Church, the spiritual 
illum ination through preaching of the W ord, and 
all the activities such as common fellowship 
th rough singing, public prayer, etc. F or the 
mystic such experiences are of secondary w orth  
to th a t of the im m ediate illum ination of the 
m ind or soul.

6. A nother common danger is th a t of setting 
aside the use of the ra tional faculties in the 
decision of duty  and Christian living. The 
mystic, ra ther th an  employing his God-given 
powers when in doubt as to the correct m ethod 
of procedure afte r waiting on God, is m ore anx
ious for an intuitional revelation of duty  or of 
the right choice to  make. O ur faculties are 
given us by God and in conjunction w ith a life 
hid in Christ they are to  be used in the guidance 
of the life. F. B. M eyer, in “ C hristian Living,” 
writes th a t it is a m istake to  seek a sign from  
heaven, to cast lot, or to  tru s t in some chance 
incident. He says there is a b etter w ay, th a t of 
appropriating  Christ who is wisdom, and then 
going forw ard, being certain th a t we shall be 
guided in every decision made. O ur service is 
to  be a rational service (Rom . 12:1). Blind 
and arb itra ry  actions are inconsistent w ith the 
spirit of Christ. They b u t m ake us victims of 
tem porary  feelings and satanic deceptions. Thus 
the mystic disparages reason and science. The 
mystic asks, "W hy should the understanding 
explore the region of tru th , which we have only 
to  look w ithin to behold?”

7. M ysticism lays one open to the reception 
of tru ths, ra ther ideas, which are not in ac
cordance w ith the Bible. Fisher in the “H istory 
of C hristian D octrine” says, “ Illum ination is 
made to stretch over ground not w ithin the cir
cuit of Christian Revelation.” This is an o u t
standing danger. I t  gave rise to  Christian Science, 
which M rs. Eddy affirms to be a special revela
tion  of tru th  not found in the Bible, b u t which 
in a supplem entary m anner sets aside or com
plements the W ord of God. Theosophy likewise 
is thus founded. Theosophy has for its basis 
a belief in one underlying substance or a uni
versal soul, from  which m an’s nature is a ra 
diation, and through an atta inm ent of union 
with it m an is enabled to  receive certain occult 
powers. M orm onism  has its roots in the thought 
of a revelation which is supplem entary to  th a t 
of the Bible. One can find this over-reaching
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of divine revelation in the modern tongues m ove
m ent, wherein through the expressing of th em 
selves in “ tongues” unintelligible to  all b u t the 
in terpreter the subjects are believed to  be re
ceiving a revelation of tru th  not in  the Bible. 
This is extremely dangerous to  the tru th  of in 
spiration. For if God has not revealed His W ord 
once for all, then there is no universal s tandard  
of Christian tru th , and every individual mind is 
thus open to the reception of a new revelation 
from  God which will supersede all th a t is con
tained in the Bible.

8. Finally, m ysticism  lays the foundation for 
all types of satanic deceptions. This applies 
more especially to  individuals and local church 
organizations. F or instance, a church which 
seemed to  be w ithin the bounds of orthodoxy 
in dogma and procedure was found to be p rac
ticing free-love, and in the nam e of C hristianity 
the members of the organization were discovered 
to be living lives of the com monest im m orality. 
W hen accosted concerning the reason for such, it 
was affirmed th a t they had received a revelation 
from  God to the effect th a t such was righteous. 
The Bible had been set aside as a standard  of 
t r u th ; a special revelation, common to mystics, 
was received; and the result was this abom inable 
state of sin. This is a case wherein mysticism 
paved the road for a satanic deception. The 
m odern tongues m ovem ent has its basis in the 
same m ystical union w ith God th rough  the 
Spirit. I t  teaches, as erroneously interpreting the 
Bible, th a t one can receive the gift of "tongues,” 
which likewise affords one the Spirit of revela
tion and illum ination. I t is well to  note th a t 
satanic deceptions, such as free-love, im m orality 
as sanctioned by the creed, etc., are commonly 
found among those of this m ovem ent. An in 
dividual who strongly believes in the illumination 
of the Spirit, irrespective to  the testing of the 
W ord of God, is in great danger of this satanic 
deception. No spirit is true which sets aside the 
Bible. The W ord says, “T ry  the spirits.” This 
is the testing of them  by the oracles of revelation.

V II. Present occurences of mysticism .
1. The first place w'herein mysticism is found 

today is th a t of theosophy. Basic to theosophy 
is the idea of a special reception of tru th  through 
being a radiation  from  the universal soul, and 
through a series of reincarnations, in which man 
assimilates all the soul experiences, and finally 
arrives a t N irvana. This in essence is Buddhism, 
though in America it is avowed to be otherwise. 
When Helena P etrovna B lavatsky, the founder

of the cult, who affirmed th a t she was in itiated  
into it in T ibet, died C atharine Tingley in San 
Diego, C alifornia became leader of the o u ts ta n d 
ing schism of the cult.

2. C hristian Science is mysticism to  the core 
in th a t it affirms the existence of a universal 
M ind, the source of all, and  especially the source 
of divine illum ination or religious in tu itional 
reception of tru th .

3. In  this connection we will refer again to  the 
tongues m ovem ent. The theory  as taug h t and 
practised today , M rs. M acPherson of Los Angeles 
being the leader of one schism of the cult, affirms 
that afte r one is sanctified there remains the 
further w ork of the baptism  of the H oly Spirit 
w ith power, which experience is accom panied 
with the gift of speaking in tongues. This gift 
of tongues seems not to  be th a t of an in 
telligible language, b u t of a series of voluble 
expressions understood not by the one who u t
ters them , but know n by God, who likewise 
accords to an in terp reter a revelation of their 
meaning. Suffice it to  rem ark in its theory  of 
this experience being a mode of com m unication 
with D eity  and the gift of tongues as being a 
special revelation from  God, it has its roots in 
mysticism.

4. M ysticism  is likewise found in the Church 
through the num erous healing cults, which em 
phasize com munion and  direct contact and union 
w ith God th rough the Spirit w hereby healings 
are effected.

5. The germs of false m ysticism arc discovered 
among all those who are strong to  speak of 
special revelations from God, special messages 
to individuals, occult visions and  trances. I t  is 
difficult to distinguish between the true and the 
false a t this point. F o r one m ust recognize the 
fact th a t special revelations, as based upon the 
Bible and the reception of tru th  as found in the 
W ord of God, are a possibility. W hen the 
mystic of this class is found he emphasizes such 
special illum inations from  the Spirit as being 
above the Bible, as superseding the tru th  of 
divine revelation, and is unwilling to abide by 
the in terpretation  of the Bible by the C hurch. 
Likewise, he is not desirous of fellowshiping with 
the Church, b u t ra th er seeks a place of separa
tion. Spiritually he is wont to  set himself above 
his fellow-Christians in th a t he feels he has 
received a divine illum ination n o t given or 
afforded to  the others. This type of mystic is 
extrem ely dangerous to  the C h u rch ; he is not
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subject to  au thority , affirming th a t his au tho rity  
comes directly from  God. His in terpretations of 
tru th  m ust rest as final for he feels th a t they 
are the result of a divine illum ination of his 
mind, and  as such are the u ltim atum . The 
source of m any false doctrines is herein laid or 
established. In  our city a certain pastor of an 
outstanding union church affirmed th a t he re
ceived a revelation from  God concerning the non
existence of hell. The result is th a t he now, 
believing th a t God revealed new tru th  to  him  not 
discovered in  the Bible, is avowing th a t there 
is no hell of eternal to rm ent. This is b u t an 
illustration  of the possibilities of a false m ystical 
reception of tru th , and  then th is being laid  as 
the basis of dogmas.

V III. H ow  to treat false m ysticism .
1. False m ysticism  in cults m ust be avoided by 

the individual. Those who are believers in them  
should be shown the erro r of th e ir ways as tested 
by the W ord of God. This is the final standard . 
Then it would be wise when dealing w ith  those, 
say of Christian Science beliefs, to  take some of 
the outstanding works against it such as Snow
den, “The T ru th  A bout Christian Science,” and 
thus to  point out the num erous places wherein 
the Bible is a t variance w ith  this belief. As 
cults m ysticism  m ust be dealt w ith  from  the 
angel of the Bible as condem ning them .

2. The case of the individual m ystic who is 
anxious to  set up his revelations of tru th  as 
above those of the Bible o r as superseding the 
Bible, there is b u t one place wherein this can be 
fought. Unless the m ystic can be b rought to 
realize th a t tru th  comes only th rough  the Bible, 
and th a t the H oly Spirit will illum inate the 
minds of those who are in  Christ, and  th a t all 
revelations are to  be tested by  the Bible, and 
by the consensus of the Church, there is little 
hope th a t he will be led from  the folly of his 
ways. The Bible m ust be m ade the test which 
is final, supremely above all others.

IX . The m ystical experience affirming the 
w ork of the H oly Spirit in the illum ination and 
guiding of the C hristian, finding the source of 
this illum ination in the Bible, is the hope of the 
Church. The hidden life, th a t which is in Christ, 
or in God through Christ, the fellowship of the 
soul w ith the divine Spirit, are essential elements 
in the true C hristian  experience. O ur emphasis 
should be more and  m ore placed upon this New 
Testam ent experience which is the possibility of 
all Christians. No less an au th o rity  th an  Rev.

H. C. M oule of the Church of England, a High 
Church m an, and  a theologian, writes, “A t pres
ent the minds of innum erable C hristians are 
powerfully directed tow ard  the tru th  of the Holy 
Spirit’s personality, pow er and living presence 
w ith the believing soul and the true Church. . . . 
I t  is owned more and more th a t the eternal 
Paraclete is the supreme need of the soul, and 
of the Church, as regards saving faith  in Christ, 
en tire ty  of obedience to  H im , and  pow erful w it
ness fo r H im . This is a happy and a  holy omen. 
All Church h istory  bears witness to  the fact 
th a t w ith th e  greater o r less recognition of His 
reality  and glory, and  of our need of H im , flows 
or ebbs the life and witness of the Body and 
Bride of C hrist”— “Outlines of Christian Doc
trin e,” p. 151. This blessed experience is a 
divine reality  and the possibility of every Chris
tian. I t  has been witnessed to  by  the great 
preachers of the ages, such as Spurgeon, M oody, 
and Finney, and it has been the corner stone of 
the works of the leading theologians of the 
C hurch, such as Calvin, W atson, Shedd, Strong, 
M iley and Hodge, and as an experience it is 
the promise of the F ather to  every soul.

PITTSBURGH, PA.

T H E  C O N T A G IO N  E V E R Y W H E R E
Occasionally we hear of some preacher saying 

th a t there are no m odernistic influences touching 
his people, and  th a t he does not need to  w arn 
them  against the curren t skeptical liberalism  
from  his pulpit. Such men are m istaken. The 
contagion of the subtle, present-day rationalism  
is everywhere. I t  is finding its w ay into every 
com m unity through books, magazines, daily 
papers, and in o ther ways. And only those to 
whom its fraudulent pretensions have been made 
clear and who are intelligently anchored to  the 
tru th  of God's W ord are safe. N ever has there 
been a tim e when pastors needed more to  in 
doctrinate those under their spiritual care th an  
they do now. The failure rightly to  magnify this 
teaching function of the Christian m inistry is in 
our opinion largely responsible for the ease with 
which the m odernists have confuse^ the minds 
of m any church members and  have swept them  
from  their moorings. No preacher in charge 
ought indifferently to  tu rn  over to  any other 
agency the w ork of instructing his congregation 
religiously. As G od’s divinely called and  com
missioned am bassador it is he who m ust give 
an account to  H im  for the m anner in which 
th a t w ork is done.— R. A. M e e k .

( 11)
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DEVOTIONAL
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P A S T O R A L  T H E O L O G Y  
B y  A. M . H i l l s  

C hapter IX . T h e P a sto r  in  th e  P ulp it
E assume now  th a t the young m an 
has the call of God upon h im ; th a t 
he is tru ly  devoted to  G od; th a t in 

answer to  prayer the dew of God is on his fleece; 
th a t he has an unction from  the H oly One; th a t 
m editation and study have given him  a message.

I . H e goes into the pulpit, then, w ith  a mes
sage inspired by the H oly Spirit. We are sure, 
therefore, w hat he will preach ab o u t; for the 
H oly Spirit takes of the things of Christ and 
shows them  unto  us. Christ is the Sun in the 
sky of revelation, the real them e of all true 
preaching.

V inet said, “In  every sermon we m ust either 
s ta rt from  Christ or come to  H im .” St. Paul 
said, “We preach Christ Jesus the L ord .” T rue 
preachers will follow his example, and preach 
w hat he did, viz., no t Pantheism , b u t three per
sons in one Godhead, the deity of Christ and of 
the Holy S pirit; C hrist’s supernatural b irth  and 
superhum an nature , G od -m an ; His atoning 
d eath ; His resurrection; His ascension, kingship 
and a u th o rity ; His intercession and baptism  w ith 
the Spirit for the sanctification of believers; 
His headship over the Church and m ediatorial 
kingdom ; His fu ture coming to judge the quick 
and  dead, and  pronounce the rew ards and penal
ties of eternity. The salvation of men from  sin 
should be the burden on every preacher’s heart, 
and the uplifting and glorifying of Christ the 
substance of his preaching, and the joy  of his 
life.

This m ay be called “preaching doctrines,” which 
is just now  unpopular, and is sneered a t by 
m odernists. • T h a t m ay be. B ut our M aster and 
L ord  commissions us to  preach the gospel, and 
w hat is the gospel, bu t the system of related 
tru th s  which our Savior revealed ju st m entioned 
above ?

The devil’s preachers m ay preach w hat they 
like, and take the rew ard he gives them, bu t 
C hrist’s preachers m ust preach His gospel, or

not preach a t all. T he speculations and  fancies 
and inventions of men are no substitu tes fo r the 
infallible teachings of the Son of God. “Take 
heed to  thyself, and to  thy  teaching. Continue 
in these th ings; for in doing th is thou  shalt save 
b oth  thyself and  them  th a t hear thee” (1 Tim . 
4 :1 6 ). F or C hrist’s preachers there is no o ther 
a lte rnative ; preach the gospel or lose your own 
so u l!

II . Given the m an and  the message. H ow  
shall he preach ?

1. Plainly. Preach so that the people will u n 
derstand. E zra and his assistants, “R ead  in the 
book in the law  of God d istin ctly;  and  they 
gave the sense so that they understood the read
ing” (Nehem iah 8:8 R . V .). “And Jehovah  an 
swered me [H abakk u k], and  said, W rite the 
vision and  m ake it plain  upon tablets, th a t he 
may run th a t readeth it .” God expects His 
preachers both  to  m ake the people hear, and to 
m ake them  understand  w hat H e has to  say. I t  
is a g reat m erit in a preacher, which m any, alas! 
do no t have.

St. P aul described his preaching in  a  great 
city thus: “F or I  determ ined not to  know  an y 
thing am ong you, save Jesus Christ and  him  
crucified. And I  was w ith you in weakness, and 
in fear, and  in much trem bling. And m y speech 
and my preaching were no t in persuasive words 
of wisdom, b u t in dem onstration  of the Spirit 
and  of pow er; th a t you r fa ith  should not stand  
in the wisdom of men, b u t in  th e  pow er of 
G od” (1 Cor. 2:2-5 R . V .).

The language of the Bible is a model for 
beauty  and clearness and  sim plicity; yet it has a 
rem arkable quality  of being “Quick and pow er
ful, and sharper than  any tw o-edged sw ord . . . 
and is a discerner of the thoughts and  in tents 
of the h eart.” I t  enlightens the mind, appeals 
to  the reason, and grips the conscience w ith 
startling  pow er. The effective preacher is he 
who knows how  to handle th is “sw ord of the 
S p irit” in the plainest, m ost direct and  telling 
way. “B ut when th a t sword is w rapped or 
sheathed in learned phrases, rhetorical em bellish

( 12)
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ments, or philosophical refinements and specula
tions, its power of execution is vastly  lessened, 
or entirely destroyed.”— H ogg, pages 335-336.

‘'To preach sim ply,” said L uther, “ is high art. 
Christ does it Himself. His illustrations were 
usually d raw n from  comm on affairs of daily life.”

John  Wesley w rote, “ I design plain tru th  for 
plain people; therefore, of set purpose, I abstain 
from  all nice and philosophical speculations; 
from  all perplexed and in tricate reasonings; and 
so far as possible, from  even the show of learning, 
unless sometimes citing the original Scriptures. I 
labor to  avoid all w ords which are not easy to 
be understood, all which are not used in com 
mon life; and, in particular those technical term s 
comm on in theology, b u t which to common 
people are an unknow n tongue." John  Wesley 
won the people.

2. Preach earnestly. Earnestness comes from  
the heart moved by the H oly Spirit, and filled 
w ith a divine sorrow  for perishing men, and  a 
passionate desire to  save them  from  eternal death. 
Says I)r. Hogg, “I t  does no t consist in a noisy 
declam ation, nor in a vehem ent m anner. A 
m inister may shout and scream until his voice 
fails him, m ay pace from  side to  side of the pu l
pit like a tiger in his cage, m ay stam p his feet, 
and pound  the Bible, and  saw the air, and 
weary both himself and his audience w ith his 
v iolent dem onstrations, and yet be u tte rly  w an t
ing in true earnestness. The m ost intense earnest
ness will very often subdue the spirit and tone 
and m anner of the preacher and so prevent all 
boisterousness of expression and behavior. T rue 
earnestness cannot be assumed or counterfeited. 
I t  m ust be the genuine outflowing of the soul” 
(pages 33S-339).

Spurgeon says, “N athan  was too solemnly in 
earnest to  be indecently v io len t; and  as a general 
rule we m ay here note th a t it is the tendency 
of deep feeling ra th er to  subdue the m anner than 
to  render it too energetic. He who beats the 
air and bawls and raves and  stam ps means n o th 
ing ; and the more a m an really m eans w hat he 
says, the less of vulgar vehemence will there be.”

Joh n  W esley, in his “ Directions Concerning 
Pronunciation  and  G esture,” w ent so far as to 
say, “The preacher m ust never clap his hands 
nor thum p the pulpit. The hands should seldom 
be raised higher th an  the eyes, and should not 
be in perpetual m otion.”

Russell in  “P ulp it E locution” tells us, “T rue 
vehemence never degenerates in to  violence and

vociferation. I t  is the force of inspiration, not 
of frenzy. I t  is no t m anifested in the screaming 
and foaming, the stam ping and  the contortions, 
of vulgar excess. I t  is ever m anly and  noble 
in its intensest excitem ent; it elevates; i t  does not 
degrade. I t  never descends to  the bawling voice, 
the g u ttu ra l coarseness, the shrieking emphasis, 
the hysteric ecstasy of tone, the bullying a t
titude, and the clenched fist of extravagant pas
sion.”

I am  personally glad to be able to  m ake these 
quotations from  really great men—the masters 
of pulpit eloquence—the men of w orld-fam ed 
success. I f  I had  w ritten  these wise w ords in  my 
own nam e and au thority , they would have been 
greatly discounted as only a notion of “ that 
H ills!” B ut when I advance m y m ature con
victions th rough the words and  writings of the 
real m asters of assemblies whose fame has filled 
the world and  whose success has been deserved 
and unquestioned, I  dare to  hope th a t my sug
gestions will have some little influence. If  I  may 
be perm itted  to  say a w ord about my past 
observations, I will say th a t I studied four years 
a t Oberlin in the days of her poverty  and her 
spiritual pre-eminence, the days of Finney and 
M organ and Cowles and Judson  Sm ith and  F air
child—really g reat men. Their m anners and 
deportm ent were unexceptionable. N othing 
coarse and extravagant was ever to lerated  there.

Then I was further trained  a t Yale in the 
presence of the venerable Ex-President Woolsey 
and President N oah P orter, and the fu tu re presi
dent, T im othy D w ight. I  constantly heard  in 
these tw o centers of learning the g reat orators 
and preachers of the nation, and my own tastes 
and conceptions of great preaching and  true 
o ratory  were formed, th an k  God, never to be 
changed by anything I have ever heard or seen 
since.

I  have seen and heard m any, m any things on 
holiness p latform s painful and repulsive in the 
extreme, some of which I  will hereafter m ention. 
Spurgeon says, “Posture and action are com
paratively  small things, inconsiderable m atte rs; 
but still even the sandal in the statue of M inerva 
should be correctly carved, and in the service 
of God even the smallest things should be re
garded w ith holy care. Life is m ade up of little 
incidents and success in it often depends upon 
attention  to m inor details. Small flies m ake the 
apo thecary’s oin tm ent to  stink, and little foxes 
spoil the vines, and therefore small flies and 
little foxes should be kept out of our ministry.

(13)
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Doubtless, faults in even so secondary a m atter 
as posture have prejudiced m en’s minds, and so 
injured  the success of w hat would otherwise 
have been m ost acceptable ministries. A m an 
of more th an  average abilities m ay, by ridiculous 
action, be th row n into the rear rank and kept 
there. This is a great pity , even if there were 
only one such case, bu t it is to  be feared th a t 
m any are in jured  by the same cause. L illie odd
ities and  absurdities of mode and gesture which 
wise men would endeavor not to notice are not 
overlooked  by the general public; in fact, the 
m ajority  of hearers fix their eyes m ainly upon 
these very things, while those who come to  scoff 
do nothing else. Persons are either disgusted 
or diverted by the oddities of certain preachers, 
or else they w ant an excuse for inattention , and 
jum p a t  th e  convenient one. I t  is n o t the 
preacher’s business to  furnish these excuses to  the 
people nor to  cultivate habits which will b lunt 
his arrow s or d rift them  aside from  the m ark .” 

N ow  w hat have we seen th a t was calculated to 
m ar the effect of sermons and b lunt the arrow s 
of tru th ?  We have seen a famous holiness 
preacher climb up from the pulpit p latform  as 
high as he could into the choir gallery and then 
jum p off to  illustrate the descent of Christ or 
the H oly Spirit to  this world. We have seen 
ano ther in a frenzy, of ungoverned animalism 
tu rn  a chair down on the floor and  kick the legs 
and braces out of i t  just as an insane m an m ight 
d o ! W e have seen another of wide notoriety  p u t 
a chair over his head and m arch about the p la t
form . We have seen others, several a t a time, 
p u t their hands on the backs of chairs and kick 
back as high as C alifornia mules would do. We 
have seen them  clasp hands and dance and kick 
up their heels w ith less dignity than  would be 
exhibited in a colored m instrel show. We have 
seen an evangelist place a foo t-m at before him 
and a t the appointed  place in his serm on grab 
it and  shake it and growl and  growl as his dog 
T urk  used to  shake woodchucks— and all to 
exhibit how  God w ould shake sinners! ! We 
have seen an evangelist spoil a really good ser
mon by seizing a t its close the hand of ano ther 
m an’s wife against her will and jum ping and 
yelling about the p latform  like a Comache Indian. 
We have stood on a pulpit platform , the boards 
of the floor of which had been broken by the 
heels of some frenzied jum pers who were ex
hibiting w hat freedom they had in the Holy 
Ghost. W hat b lasphem y! The grieved pastor 
to ld  me th a t it took a year to  live down the

evil influence of th a t one n ight’s exhibition of 
wild fanaticism , for which he was not respon
sible, and could not help ; and th a t some of his 
congregation were so disgusted th a t they left the 
house and  never returned.

Now, beloved young students and preachers, 
I  beg of you not to  be misled by any such wild, 
abnorm al and  foolish stunts, no m atte r how 
prom inent the nam e or how wide the fam e of the 
wandering preacher who does it. I  am  con
vinced th a t ail such offensive pranks originate 
w ith the evil one who w ants to  bring the blessed 
cause of holiness into disrepute. He w ants the 
sons of Belial to crow d to our meetings just 
as they come to  the vaudeville shows— to  be 
amused. He w ants us to  be identified in the 
public m ind w ith the “holy rollers,” the fanatical 
th ird  blessing crowd, and  the “ tongues people,” 
in o rder to  keep aw ay from  our meetings refined 
and thoughtfu l and sensible people, and thus lim it 
our influence.

I t  is a profound m istake for our preachers to  
sneer a t this class as not w orth  considering. A 
Bible reading people, b rought up from  childhood 
in the C hristian sanctuary, will inevitably form  
just sentim ents about the dignity and propriety  
and  reverential conduct becoming m inisters in 
G od’s sanctuary. T hey sim ply will do it and 
cannot well avoid i t ; for the Bible continually 
frowns upon, and severely condemns, everything 
unbecom ing in the sacred services of the sanc
tuary . 1 never attended  a service in a R om an 
Catholic church in America, nor a service in any 
church or cathedral of any denom ination in E ng
land or Scotland or on the continent of E urope 
w ithout noting the reverent decorum of the place. 
I t is impressive and beautifu l and, w ithal, scrip
tu ral, and wholly becoming the house of God.

N ow when a preacher in the sacred desk in 
terlards w ha t he has to say w ith an occasional 
jum p and senseless Ind ian  w ar whoop o r some 
o ther silly s tun t, he n atu ra lly  offends the true 
sentim ents of all well bred people. The Holy 
Spirit will never set His sanctioning seal upon 
such behavior. I t  is idle to  ta lk  about it, or 
expect it. And we can never win the very peo
ple who would be the greatest help to  our m ove
m ent while we continue to do it.

H ereafter in this discussion we shall largely 
let Spurgeon speak. The m an who for more than 
th ir ty  years drew  the largest congregation ever 
gathered continuously in all Christendom  to hear 
one m an preach, and in the w orld’s greatest city, 
may well be listened to. We smaller men m ay
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sit up and heed w hat he has to say. “ I t  is not 
so much incum bent upon you to  acquire right 
pulpit action as it is to  get rid of w hat is wrong. 
I f  you could be reduced to motionless dummies, 
it would be b etter th an  being active and even 
vigorous incarnations of the grotesque, as some 
of our brethren  have been. Some men by degrees 
fall into  a suicidal style of preaching, and it is 
a very rare th ing indeed to see a m an escape 
when once he has entangled himself in the 
meshes of an evil m annerism . N o one likes to 
tell them  of their queer antics, and so they are 
unaw are of th em ; bu t it is surprising th a t their 
wives do n o t mimic them  in private and laugh 
them  out of their awkwardness.

“ I have heard  of a b ro ther who, in his early 
days, was m ost acceptable, but who afterw ards 
dropped far behind in the race because bv degrees 
he fell in to bad  habits: he spoke with a dis
cordant whine, assumed most singular attitudes, 
and used such ex traord inary  m outhings th a t peo
ple could not hear him  w ith pleasure. He de

veloped into a m an to  be esteemed and honored, 
bu t no t to  be listened to . Excellent Christian 
men have said th a t they did n o t know  w hether to  
laugh or to  cry when they were hearing him  
preach. They felt as if they m ust laugh a t the 
bidding of nature , and  then they felt th a t they 
ought to  cry from  the impulse of grace when 
they saw so good a preacher u tte rly  ru ined by 
absurd affectations.

“ I f  you do not care to  cultivate proper action, 
a t least be wise enough to  steer clear of that 
which is grotesque or affected. There is a wide 
range between the fop, curling and  perfum ing 
his locks, and  perm itting  one’s hair to hang 
in m atted  masses like the m ane of a w ild beast. 
We should never advise you to  practice postures 
before a glass nor to  im itate g reat divines, nor 
to  ape the fine gentlem en; b u t there is no need, 
on the o ther hand, to  be vulgar o r absurd.”— 
“Lectures to  M y Students,” second volume.

(T o  be continued)

HINTS TO FISHERMEN
B y  C . E. C o r n e l l

W h y  is a P reach er.
T hat he m ay by no m eans safeguard in his 

m inistry  to  a na tion ’s life; th a t he m ay beseech 
heaven to save the country  from  the contagion 
of vulgar w ealth, w eak and vile; th a t he may 
p ray  for understanding and vision to  be given all 
men to know  th a t the true riches arc spiritual, 
not m aterial— friendship, altruism , charity , faith , 
love, b ro therhood! T h a t he m ay constantly  
rem ind his fellow-men of w hat they are con
stantly  forgetting—to win the w orld and lose 
the soul is u tte r  folly— to walk in the bypaths 
and miss the broad w ay of salvation which m any 
know, but few follow, is soul suicide. T h a t he 
may ta lk  w ith  kings, nor lose the common to u c h ; 
walk w ith  crowds, nor lose his v irtue , im part his 
convictions and his compassion to others, nor 
m ar their lives w ith smirking smallness and de
stroying doubts. The preacher should be positive 
b u t not dogm atic, earnest b u t n o t denunciatory, 
tender but not m ushy, simple but not sniveling, 
impassioned b u t not vulgar. H e should believe 
w ith all his heart th a t he has the goods th a t are 
needed for the well being of the w orld—the

gospel of God—as the only adequate cure for the 
ills of society and the sufficient supply of the 
cravings of the hum an heart. T h a t he may so 
give his smile and strength and sym pathy  in  the 
service of hum anity  th a t a t the end of his earthly  
day his comrades m ay say:
He walked with God. W here’er he w ent abroad. 
H ate changed to love, w ra th  melted into calm, 
And every w ounded heart received its balm , 
N or knew from  w hat celestial fountain  poured 
The healing flood, nor recognized the Lord.
He walked w ith God. Ill lost its pow er to  harm  
As he passed by, and evil ceased to  charm ;
To purblind  eyes was light again restored.
He walked w ith God. His was th e  common lot 
Of joy and pain wherein life is found;
Yet peace was his, and  love th a t faileth not 
Shone in his face, diffusing light around.
He walked w ith God, all triv ial cares fo rgo t; 
And l o ! where’er he trod  was holy ground.

— E. P . W e s t , in W atchm an-Exam iner.
(IS)
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P E A R L S  F O R  P R E A C H E R S
T he following item s taken from  a  recent issue 

of The W atchm an-E xam iner are oL genuine in 
terest :

P a ssion less  P reach in g
These words of D r. J . C. Massee should arouse 

every m inister to  a searching of heart:. “The 
greatest danger for the m inistry is a passionless 
preaching growing out of m inisterial profession
alism and attended  by  m any comprom ising en
tanglem ents w ith unscriptural organizations, non- 
C hristian ideals, w orldly associations and  a fa ith 
less disregard to  the G reat Commission.”

H old  F a st to  L ove
In  the b itter controversies of life hold fast to 

love. I t  was Frederick W. Robertson, mis
understood, maligned and persecuted, who said, 
“I f  m en w ound your heart, let them  not sour 
or em bitter it.”

T h e P reacher’s Z eal
Andrew B onar was a m an who w alked w ith 

God. U ncharitableness was far from  his nature . 
H e once m ade an analysis of “ the preacher’s 
zeal,” which seems a little harsh. L et us th ink  
it over. L et us m ake an analysis fo r ourselves. 
Andrew  B onar’s analysis was as follows: “P er
sonal am bition, tw enty-three p a rts ; love of ap 
plause, nineteen; pride of denom ination, fifteen; 
pride of ta lent, fourteen ; love of au tho rity , 
tw elve; bigotry, ten ; love of God, fo u r; love to 
m an, three.”

T h e U se  o f  a  M anuscript
In  a le tter, evidently from  a  crabbed church 

member, we are asked, “Should a preacher ever 
use a m anuscrip t?” O ur answer in  brief is 
this, “I t  depends on w hat is w ritten  on the m anu
script.” M any preachers w ith  m anuscripts preach 
rem arkable sermons. ' M any preachers w ithout 
m anuscripts preach rem arkable sermons. M any 
preacher w ith  m anuscripts and  m any preachers 
who preach extem poraneously have never been 
know n to  say anything w orth  while. I f  a preach
er has nothing to  say we would ra th e r hear him  
“holler” th an  hear h im  read. The noise keeps us 
awake.

S triv in g  to b e In terestin g
In  the attem pt to  be true to  our M aster and 

faith fu l to  the message th a t He gave us to  preach 
m any of us form  the hab it of repeating dead 
phrases over and over again. W e th ink  th a t to

be interesting is to  be sensational. In  such a 
day as ours to  be uninteresting is to  be sinful, 
because it is sinful to  waste our opportunities. 
D r. Charles E . Jefferson well says:

A m an who th inks and w orks and grows is 
alw ays interesting. The secret of an  extended 
pasto rate is a growing m an. Y oung m en are 
sometimes daunted  by the fact th a t all the tru th s  
of C hristianity  are w rinkled and  gray-headed. 
T he C hristian preacher is ordained fo r the p rocla
m ation of commonplaces. B ro therhood and serv
ice, love and forgiveness, hope and  mercy, who 
can m ake these verbal bones alive? Only a 
living soul can do it. A m an half dead cannot 
do it. A m an w ith a shrivelled heart cannot do 
it. Only a m an in w hom  Christ dwells richly 
can give sparkle to  the trite , and  im m ortal fresh
ness to  things th a t have lost their bloom .— 
S e l e c t e d  b y  C. E .  C.

I W ill n ot D oubt
I  will n o t d oubt though all m y ships a t sea 
Come drifting  home w ith  broken m asts and  sails, 
I will believe the hand  which never fails,
F rom  seeming evil, w orketh  good for me.
And th o ’ I  weep because those sails are ta tte red , 
Still will I  cry, while my best hopes lie shattered, 

“I  tru s t in Thee.”

I will not doubt th o ’ all my prayers re turn  
U nanswered from  the still w hite realm  above,
I  will believe it is an all-wise love 
W hich has refused those things for which I  y e a rn ; 
And th o ’ a t tim es I  cannot keep from  grieving, 
Y et the pure ardo r of m y fixed believing 

Undim m ed shall burn.

I  will not doubt th o ’ sorrow s fall like rain, 
And troubles sw arm  like bees about a h iv e ;
I  will believe the heights fo r which I  strive 
Are only reached by anguish and  by p a in ;
And th o ’ I  groan and  w rithe beneath  my crosses 
I y e t shall see th rough  my severest losses 

T he greater gain.

I  will no t doubt. Well anchored is th is faith , 
Like some staunch ship, m y soul braves every 

gale;
So strong its courage th a t it will no t quail 
To breast the m ighty unknow n sea of death. 
Oh, m ay I  cry, th o ’ body p arts  w ith spirit,
“ I  do not d ou bt,” so listening w orlds my hear it, 

W ith  m y last breath .
— W . R o b e r t s o n  N ic o l l .

( 16)
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H eroes and H eroin es w h o h av e W o n  their  
C row n

A brief list of M ighty  M en and  W om en who 
have left their m ark  on the masses of m ankind. 
C haracter study  for a ten  or fifteen m inute ser
mon prelude.
D avid  Livingstone,

the factory  boy who gave his life for D arkest 
Africa.

M artin  L uther, 
the H ero of the R eform ation  which has changed 
the w orld.

R obert M o ffa tt,
the gardener boy who became the g reat South 
A frican Pioneer.

Jo h n  B unyan ,
the Bedford tinker w ith the Im m o rta l Dream .

C. H . Spurgeon,
the Essex lad  who became the Prince of 
Preachers.

John K nox,
the Galley Slave who broke a na tion ’s fetters. 

John G. Paton,
the Hero of the w onderful w ork in the New 
Hebrides.

John Wesley, 
the M an who Revolutionized B ritain  in the 17th 
C entury .

Alexander M ackay, 
the Christian Hero who changed the face of 
U ganda.

George W hitefield, 
the C hristian  Evangelist who m oved the hearts 
of millions.

W illiam  Carey, 
the C obbler who became the m ighty  pioneer 
in Ind ia.

James H annington,
the M erchan t’s son who was M arty red  for 
Africa.

D. £ . M oody,
the W orld-w ide Evangelist.

F. S tanley A rnot,
on whom D r. L ivingstone’s m antle fell.

Russell H . Conwell,
the “poo r” millionaire, preacher, educator, and 
philan throp ist.

Frances R id ley  Havergal, 
the Christian Poetess.

Frances W illard,
W. C. T . U. President of the beautifu l life. 
M em oirs of the above can be secured th rough 

the N azarene Publishing House. Or A. Sims, 
T oronto , Canada.

“H e is m y God . . . m y F ath er’s God
C om pare the early reflection of D r. John, G. 

Paton , the N ew  H ebrides missionary, as he 
w atched the p iety  of his old fa th er in the home: 
“H e walked w ith G od; w hy m ay no t I ? ”

Lord, I  find my Savior’s genealogy strangely 
chequered w ith fou r rem arkable changes in  four 
im m ediate generations:

1. R ehoboam  begat A bijam : i. e., a  bad fa ther 
begat a bad son.

2. A dijam  begat Asa: i. e., a bad father begat 
a good son.

3. Asa begat Jehosaphat: i. e., a good fa ther 
begat a  good son.

4. Jehosaphat begat Jo ram : i. e., a good fa ther 
begat a bad  son.

I  see, L ord, from  this th a t m y fa ther’s piety 
cannot be entailed: th a t is bad  news for me. 
B ut I  see also th a t actual im piety is no t always 
hereditary : th a t is good news for m y son.— 
T h o m a s  F u l l e r .

Jacob, a  P rin ce  w ith  God
(G en. 32:1-32)

Jaco b ’s nam e was changed to Israel. W hy 
are the names of men changed? Sometimes it  is 
ju st the fashion of the tim es; sometimes it is for 
safety in tim e of peril, as when Jo h n  Knox 
signed himself Jo h n  Sinclair (his m other’s nam e) ; 
b u t in the Bible change of names indicates change 
of character, or a new and  tru e  appreciation of 
w hat a m an really is. A bram , becomes A braham , 
Simon becomes Peter, Saul becomes Paul. In  the 
clear light of heaven there is to  be a new  name 
given to  everyone th a t overcom eth.

“T here’s a new  nam e w ritten  down in glory, 
And i t ’s m ine.”

—Selected.

“ I am  th e  L ord th y  God”
“I have m any tim es essayed,” said L uther in 

his “Table T alk ,” “ thoroughly to  investigate the 
Ten C om m andm ents; b u t a t the very outset, ‘I  
am  the L ord  T hy God,’ I  stuck fa st; th a t very 
one word, I , p u t me to  a non-plus. He th a t has 
but one w ord of God before him, and ou t of 
th a t w ord cannot m ake a sermon, can never be 
a preacher.”

T h e Shepherd  P sa lm
(Psalm  23)

W hen E dw ard  Irv ing  was on his death-bed, 
he repeated  the 23 rd Psalm  in Hebrew . His

( 17)
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last words were, “ In  life and in death I am  the 
L ord ’s.” He had the conviction for a time that 
he would certainly remain till the coming of 
C hris t; b u t he realized at length the approach 
of death.

“T hy rod and thy  staff, they com fort me,” 
were the dying words of the great Scottish 
philosopher, Sir W illiam H am ilton.

W hen Dr. Alexander Duff, the Ind ian  mis
sionary, was traveling in the H im alayas, he saw 
a  native shepherd followed by his flock. The 
man frequently stopped and looked back. If  he 
saw a sheep draw ing too near the edge of the 
precipice, he would go back and apply his crook 
to  one of the hind legs, and gently pull it back 
till the anim al joined the rest. Going up to 
the shepherd, he noticed th a t he had a long rod, 
a t  tall as himself, and tw isted round the lower 
half a thick bar of iron. The region was in 
fested w ith wolves and other dangerous animals, 
which in the night-tim e prowled about the place 
where the sheep lay. W ith his long rod the 
shepherd could strike the anim al such a blow as 
would make it flee. This brought to  the rem em 
brance of the traveler the expression of David 
th e  shepherd, “T hy rod and thy  staff, they com
fo rt m e,” and saved it, as he thought, from the 
charge of tautology, the staff referring to God's 
hold  of the sheep, the rod to  his defense against 
enemies. When he himself lay dying, and ap 
parently  unconscious (Feb. 1878), his daughter 
repeated to  him  the 23rd Psalm, and he re
sponded a t the end of each verse.— J o h n  K e r .

R eal Sacrifice and D evotion
Carey W. Chamberlin, w riting in The W atch- 

m an-Exam iner gives this striking illustration: 
Very early in the h istory  of the F irst Baptist 
church, Beverly, Mass., there occurred an in 
cident th a t illustrates the devotion and sacrificial 
spirit of the fathers. The church was 
organized and recognized in M arch, 1801, 
w ith nineteen members. In  this same year 
the little band w ent forw ard i n  t h e  
erection of a plain meeting house. W hen far 
enough com pleted fo r use, and afte r the members 
had sacrificed to the utm ost, a crisis arose through 
the failure of the contractor. While he had been 
paid  in full he had left bills for m aterials unpaid. 
To satisfy these claims the building was attached 
and ordered sold. One night shortly  before the 
sale was to take place five of the members, each 
singly and  alone went to a lonely spot known 
as Pow der House Hill to  p ray . One of the five

was so earnest in his supplication th a t he was 
overheard by ano ther who w ent to  him. As 
they talked together the others heard and came 
to them . Each explained th a t he had retired 
to  this spot to p ray  to  God for some way of 
deliverance. A fter fu rther conversation and after 
several of the men had declared th a t their resour
ces were exhausted one of them , B enjam in Pierce, 
said, “ I have thought this m atte r over and 
prayed about it, and I can see no o ther help 
than this. 1 love our church more th an  my own 
home, and I have decided to m ortgage my 
house and satisfy this claim." By th is great 
sacrifice the meeting house was saved. A picture 
of Benjam in Pierce, w ith a brief statem ent of 
these facts, hangs in the study  of the present 
meeting house. The story of such devotion 
has influenced others in the church in all the 
years since.— C. E . C.

T he S ure E xp osu re o f Sin
No m atter how com m itted, sin will be ex

posed:
Like the sin of Cain, it may be done in secret 

(Gen. 4 :8 -10).
Like the sin of Esau, it may be done under the 

impulse of the m om ent (Gen. 25:32, 33; Heb. 
12:10, 17).

Like the sin of Joseph’s b rethren , it may be 
years before its discovery (Gen. 42:21).

Like the sin of Achan, it m ay be well covered 
up (Jos. 7:21).

Like the sin of Samson, it m ay be done re
luctantly  (Judges 16:16, 17).

Like the sin of Ahab, it m ay be p rom pted 
by others (1 Kings 21:7, 20).

Like the sin of Belshazzar, it m ay be done 
under the influence of strong drink  (D an. 5:1,
2, 27).

Like the sin of H erod, it m ay be the result 
of a foolish promise (M a tt, 14:6-10).

Like the sin of Pilate, it m ay be done to 
gratify  the public (M ark  15:15).

Like the sin of the Jew s, it m ay be done in 
ignorance (Luke 23:34).

—“Thom pson’s Reference Bible.”

L A Y IN G  A S ID E
1. All malice.
2. All guile.
3. All hypocrisies.
4. All envies.
5. All evil speakings. (2 Pet. 2 :1 ).

( 18)
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J E S U S  C H R IS T  T H E  O N L Y  R E M E D Y  
F O R  A L L  S IN

B y  C . E. C o r n e l l  
T ex t:  “W hen he had by himself purged our 

sins” (H eb. 1 :3 ).
I. T i i e  B o o k  o f  H e b r e w s

The most im portan t of all the apostolic w rit
ings. I t  is an epitom e of the dispensations 
of God to m an, from  the foundation  of the 
w orld to  the advent of Christ. It is the sum  
of th e  gospel and the rich unfolding of the 
law.
“ So m any are the beauties, so great the ex
cellency, so instructive the m atter, so pleas
ing the manner, and so exceedingly in terest
ing the whole, th a t the w ork m ay be read a 
hundred times over, w ithout perceiving any
thing of sameness, and w ith new and  in 
creased inform ation at each reading.”

II . T h e  U n f o i .d in c .
1. The Son, born of a wom an, made under 

the law.
2. An H eir, H eir of all things.
3. C reator of worlds.
4. As the brightness of the divine glory.
5. The express image of His person, or char

acter of the divine substance.
6. He sustains the immense fabric of the 

universe.
7. He has m ade atonem ent for the sin of the 

world, which is the m ost stupendous of 
all H is works.
“ ’Tw as great to  speak a world from 

n o u g h t;
'Tw as greater to  redeem .”

8. Sat down at the right hand of God. The 
object of angelic adoration.

9. As having an eternal throne, neither His 
person nor His dignity ever changing.

10. He continues to exercise dom inion when 
the earth  and heavens are no m ore God 
m anifest in the flesh.

II I . H i s  A t o n e m e n t
“Purged our sins.” H aving w rought a puri
fication as our High Priest. “By himself.” 
M ust be appropriated  by the individual by 
faith.
a. His order—transgressions forgiven.
b. Cleansing—inborn sin eradicated.

c. Salvation from al! sin complete..
d. A m ighty Christ could do no less.

1. G row th— favorable.
2. A ctivity—a consequence.
3. Vision—not narrow .
4 . L oyalty—not division.
5. Seeking lost souls.

T W O  B IG  M O D E R N  S IN S — C O V E T O U S 
N E S S  A N D  H Y P O C R IS Y

B y  C . E. C o r n e l l  
T ex t:  M a t t .  25:23, Luke 12:4, 5 .
I . T h e  T y v o  S i n s  t h a t  J e s u s  C o n d e m n e d  

M o s t  S e v e r e l y .
1. Branded as the besetting sin of most civ

ilized nations.
2. Never confessed.
3. Millions seek God fourth .

II. T h e  D e c l a r a t io n  o f  t h e  B ib l e
The love of money is th e  root of all evil.

II I . C o m m e r c i a l i z i n g  V ice
1. The saloon.
2. The brothel.
3. The newspapers.
4. The magazines.

IV. H y p o c r is y
Definition—The actor—playing a part. Seem
ing to be something one is not.

V. T h e  C u r e
The grace of God.
Holiness of heart.

T H E  M E A N IN G  O F P L U C K IN G  O U T  
T H E  R IG H T  E Y E  A N D  C U T T IN G  

O F F  T H E  R IG H T  H A N D
B y  C . E. C o r n e l l  

T ex t:  M a tt. 5:29, 30.
I . G e n e r a l  S t a t e m e n t

The plainness and directness of the Sermon 
on the M ount.
Sub-divided, M a tt. 5:27-32.

II. T h e  M e a n i n g  o f  t i i e  W o rd  “ O f f e n d ”
To the English reader, giving offense or p ro
voking.
R. V., "C auseth to  stum ble.”
The original w ord can be illustrated by the 
stick in a trap  on which the bait is placed. 
Snare, stumblingblock.
If your eye or your hand serve as a trap  to
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ensnare you in your m oral walk, get rid  of it. 
T he words “scandal” and “slander” are both 
derived from  the same original w ord. W y- 
cliffe translates, “ If thine eye slander thee.”

II I . T h e  F ig u r a t iv e  M e a n i n g
Used in a figurative or symbolical sense.
The am putation  is spiritual not physical.
The “circumcision of the h ea rt” is the cure.

IV. H o l i n e s s  B r in g s  A l l  o f  O u r  A p p e t e n c i e s  
i n t o  N o r m a l  R e l a t i o n .
Heart correction means bodily correction.
We m ust bring “our bodies under.”

R IG H T , L E F T , R IG H T
B y  O s c a r  H u d s o n  

T e x t : Rom ans 6:22 
This text sounds like m artia l music: R ight, 

left, right.
I .  F r e e d o m  f r o m  S i n

1. Freedom  from  the love of sin (2 Cor. 
5:17, 1 John , 2 :15).

2. Freedom  from  pollution and guilt of sin. 
Sin is in us. Sin is on us. Sin has flung 
upon us the double coiled chain of pen
alty  and power. We are prisoners, 
bound by the tw o-tw isted  grapple of 
nature and guilt. Sin is an evil of enor
mous m agnitude. I t  is said to  be a 
plague, foul, odious and detestable, and 
is com pared to  leprosy.

Big M ason held a revival in a lum ber 
cam p in M ichigan. A fellow, know n as 
Jack  second, was converted, who had 
caused much disturbance in the bunk- 
house by spells which he had  a t night. 
A fter his conversion these disturbances 
ceased, and rem arks were m ade about 
it. Jack  second explained th a t the 
“ spells” were caused by his guilty con
science which troubled  him  when quie
tude followed extinction of the lights.

2. Freedom  from  the curse of sin (Rom . 
8:3, Gal. 3 :13).

3. From  the sting and bitterness of sin. 
There is no peace in sin (Isa . 57:20. 
M a tt. 11:28, Je r. 16:6).

4. Freedom  from  its consequences (Rom . 
5:23, Jo h n  8:51).

II . B e c o m e  S e r v a n t s  t o  G od
I t  is not enough to  cease to  do evil: we 
m ust learn to  do well: not enough to  be 
m ade free from  sin; we m ust become serv
ants to  God. The second station  on the line 
to  glory is w hat we call conduction in 
physical science— com m unication of heart 
from  one body to ano ther by contact. 
There m ust be touch. Exam ine the extrem 
ities. This involves: 1. In tegrity , 2. F a ith 

fulness, 3. Diligence, 4. Affection. Servant 
here does n o t mean slave, nor hired m an, 
bu t m inister— conductor.

I I I .  F r u i t  u n t o  H o l i n e s s
The glory of the apple tree is apples. F ru it 
—vital, fresh, bloom ing, luscious. M any  
will ta lk  who will never w alk, and  yet 
walking, not talking, is fru it. M any  will 
prav  who will no t pay  (M a tt. 7:17, 12:33,
2 Cor. 2 :14).

IV . T h e  E n d , E v e r l a s t in g  L i f e
W hat of the end ? E very  day, every 
journey, every conflict, every life has an 
end. Twelve hundred years ago Bishop 
Paulis came to Edw in, king of Deira, ask
ing permission to preach the gospel to  his 
people. While conferring w ith  his wise 
men, one arose and said, “ Life to  us is 
like a bird flying th rough  the room  from  
a storm . We know no t where it came from  
nor where it w ent. I f  this m an can en
lighten us let him  preach.” E tern ity  will 
be the con tinuation  of a present, personal 
Christian life.

S A N C T IF IC A T IO N
B y  H .  H .  H o o k e r  

Text'. 1 Thess. 5:23
I. N a t u r e  o f  S a n c t i f i c a t i o n

1. W hat it is not.
a. I t  is not suppression (R om . 6 :6 ).
b. I t  is not fanaticism  (Lev. 19:1-2).
c. I t  is not a s tate of infallibility— 

Angels, Adam .
2. W hat it is.

a. A complete separation  from  the world 
(2 Cor. 6:14-18).

b. I t  is dedication of entire self to  God 
(R om . 12:1, M a tt. 19:23).

c. I t  is the ac t of G od’s grace (Jude 
1 : 1) .

II . W h y  B e  S a n c t i f i e d ?
1. In  order to  retain  justification (1 Joh n  

1 :7).
2. In  o rder to  have entire sanctification 

and  fellowship w ith  God (Gen. 1:27; 
Rom . 8 :8 ).

3. Because m an needs it (Jam es 1 :8 ; 4 :8 ; 
R om . 7 :24).

4. Because God willed it (1 Thess. 4 :3 ).
5. Christ dies th a t we m ight have it (H eb. 

13:12; E ph. 5:25-27).
6. W ithou t it no one can sec God in peace 

(H eb. 12:14).
I I I .  R e s u l t s  o f  S a n c t i f i c a t i o n

1. I t  cures unbelief and makes fa ith  easy—• 
Disciples.

2. Gives stability  to  one’s experience (Rom . 
5 :2 ; 1 Thess. 3 :1 3 ).
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3. I t  gives unity  am ong the people of 
God (Jo h n  17:21).

4. I t  prepares one for service (1 Tim . 2 :21).
5. I t  perfects love and gives one a longing 

to  see Jesus. D eath  no longer dreaded 
and  the second coming of Jesus a fond 
delight. P au l said, “O death, where is 
thy  v icto ry” ; and  John  said, “Even so, 
come L ord  Jesus.”

A M A Z IN G  GRACE
B y  H . H . H ooker 
T ext: E ph. 2:8, 9.

M an seems to be a m ystery. Since his crea
tion has made progress which startles himself. 
Explorers have gone beyond hum an expectancy. 
Philosophers and scientists have delved into 
tru th s  and  b rought facts th a t have staggered 
men. Inven to rs  have caused people to  th ro w  up 
their hands and  w onder w hat will be next. 
Heroes and generals have profoundly  am azed the 
w orld in their deeds of heroism , b u t never was 
the w orld so am azed as when it was announced 
by the angels th a t Jesus had  come to  th is world 
to  provide grace for the saving of m an. The 
question arises w hy is this grace so am azing?

I. B e c a u s e  o f  t h e  W a y  W e  R e c e i v e  I t
T he first step is conviction. The soul m ust 
be aroused. One m ust realize th a t he is 
lost, and m ust take his back track. T ha t 
lie m ust soon be confessed. Stolen money, 
or goods unjustly  taken will soon be in 
the hand of the owner. U npaid  accounts 
will be m ade satisfacory. Come to the end 
of the path w ay  m ade straight.

I I . B e c a u s e  o f  W h a t  I t  D o e s
1. I t  saved from  the penalty  of sin. I t  is 

not suffering th a t people dread so much. 
T here are people who would gladly go 
to  jail, penitentiary , or even the electric 
chair if th is w ould rid  them  of their 
sins. Look a t the m an who confessed to 
burning  a house to  get insurance and 
the m an who confessed to  m urder. I t  
was n o t suffering they dreaded. They 
did n o t w an t to  ipeet G od w ith  crime 
charged to  their account.

2. I t  saves from  com m ittal of sin. Some 
people object to  religion which saves 
from  sin. W ould they object to  medicine 
which saves from  disease? The m ini
m um  of grace is salvation from  sin 
(Joh n  3 :9 ).

3. I t  saves from  sin nature . Some th ink  
bondage. John  said as He is so are we 
to be, and  the devil came and found 
nothing in H im . I t  is freedom  where

you can do w hat you w ant to  w ithout 
hurting  conscience o r grieving God. 
Freedom  indeed.

I I I .  B e c a u s e  I t Is  U n i v e r s a l  i n  I ts S c o p e
No m an can corner it. Commodities of 
life are largely cornered. No millionaire 
can b u y . it, bu t he w ith  the poorest can 
have it. I t  is fo r the black m an of Africa, 
yellow m an of China and  Jap an , and  the 
w hite m an w herever found. I f  haughty  
the cultured  will come dow n, and the bum  
and  h arlo t will come up.

IV. B e c a u s e  o f  I ts D u r a t i o n
Give eternal life. Preserve from  this time 
forth . He th a t believeth shall never die. 
Person invested in grace acted wisely. The 
w ealth of miser, and  greatness of great 
m an. “W hat will p ro fit?”

T H E  F O U R F O L D  C H R IST
B y  A. M . H i l l s

T ex t:  “B ut of him  are ye in C hrist” (1 Cor. 
1 :30).

Jesus, who was m ade unto  us wisdom from  
God, and  righteousness (justification) and  sancti
fication and redem ption.

St. P aul is trying to  glorify the gospel and  the 
Christ who gave it. He himself felt, and tried to  
make all men see, th a t Christ was absolutely in 
dispensable to  salvation. I t is Christ, or nothing. 
“There is none other name under heaven given 
am ong men, w hereby we m ust be saved” (Acts 
4 :12).

It is one of the m aster devices of Satan  in our 
day to  induce people to  run  afte r everything and 
everybody b u t Christ. H e gets people’s attention  
fixed on rites, ceremonies, circumcision, baptism , 
confirm ation, priests, bishops, popes, governments, 
hum an teachers and leaders. But P au l preached 
only “ Christ, and him  crucified” (1 Cor. 2 :2 ) ,“the 
power of God, and  the wisdom of God” (1 Cor. 
1:24).

I. N otice, Christ is made unto us wisdom from  
God. I t  was a p rofound question am ong great 
m inds how God could forgive sins, and save sin
ners. Socrates, one of the greatest of uninspired 
minds, said, “I  do not see how  God can forgive 
s ins; fo r I  do n o t see th a t He ought to .” If God 
does forgive, and save sinners, it m ust be done 
consistently w ith justice, law, governm ent, the 
glory of God, and the good of m an. Np philos
opher could solve the problem. No angel unin
structed  could tell how it could be done w ithout 
dishonor to  a holy God. I t  was a problem  the 
very angels desired to  look into.

B ut God solved the problem  by  the atonem ent. 
His infinite wisdom m ade its greatest display in 
salvation. He saved sinners while showing His
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hatred  of their sins. He set aside the penalty, 
while He strengthened the law. He pardoned reb
els while He exalted the au thority  against which 
they had  rebelled!

II . Christ is made unto us Righteousness (J u s 
tification). Justification  is th a t governm ental act 
of God by which, in view of the sinner’s repent
ance of sins and faith  in the atoning w ork of 
Christ, God forgives sins, sets aside the penalty, 
restores to  the divine favor, and treats the sinner 
as if he had not sinned.

C hrist’s atonem ent, planned by God, and carried 
out by His Son, made it possible for God, with 
honor to  Himself, to offer pardon to all sinners of 
our race.

II I . Christ is made unto us Sanctification. His 
atonem ent secured the possibility of salvation, of 
which sanctification is a part. “ Jesus also th a t he 
m ight sanctify the people with his own blood, suf
fered w ithout the gate” (Heb. 13:12). “ Christ 
also loved the church, and gave himself up for i t ; 
th a t he might sanctify it, having cleansed i t” (Eph. 
5:25, 26, R. V .).

Sanctification is the cleansing of our nature 
from  its sinwardness—propensity to  sin. “But 
now being m ade free from  sin I the sin-principle] 
and become servants to God, ye have your fruit 
unto sanctification, and the end eternal life” (Rom . 
6:22, R . V .).

C hrist’s blood is the purchase price of this bless
ing. His baptism  with the H oly Spirit and fire 
effects it in our hearts, freeing us from the p ro 
clivity to sin.

IV. Christ is made unto  us redem ption. “Ye 
were not redeemed with corruptible things as sil
ver and gold, but w ith the precious blood of the 
C hrist” (1 Pet. 1:18-10).

He has redeemed us from  the claims of justice, 
the dominion of death, the power of the grave, so 
th a t we may rise in the likeness of the glorified 
Christ to  reign with Him forever.

Rem ark 1. All C hristians w ant the first tw o of 
these blessings, and the fourth , which Christ 
brings, wisdom, justification, and final glorification. 
B ut Satan shrewdly induces m any to be p reju 
diced against the blessing of sanctification. The 
Pennsylvania Railroad Com pany provides the 
means to take people from  New Y ork to  Chicago 
and the West. Philadelphia may represent regen
eration. P ittsburgh the second blessing of sancti
fication. If  that com pany brings you to the West, 
you must pass through P ittsburgh. So the Celes
tial railroad starts from  the city of D estruction, 
passes through regeneration and through sanctifi
cation, to  heavenly glorification. You cannot 
travel C hrist’s road and get to  glory w ithout pass
ing through th a t th ird  station. Christ laid out 
th e  route and so determines it: “The sanctifica

tion, w ithout which no m an shall see the L ord ” 
(H eb. 12:14, R. V .).

R em ark 2. Therefore, bro ther, you cannot have 
a divided Christ. You cannot alter the divine 
route. You must accept all that Christ stands for, 
and comply w ith the conditions H e has laid down, 
the experiences He has prescribed and provided 
for in His infinite mercy, or miss heaven.

He offers you a free ticket. Get aboard  now 
the salvation t r a in !

R E L IG IO N
B y  R. H. M . W a t s o n  

T e x t: Jam es 1:26-27
I. The word religion, comes from  a L atin  

com pound w ord, and means literally  to bind  
back, or .rebind, and since there are just two 
kinds of religion, th a t is, pure religion and vain 
religion, we find th a t all religious people, (and 
most of us are religious) are bound by one or 
the other. One m ay be very religious, and yet 
have no salvation. P aul said, “ afte r the most 
stra itest sect of our religion, I lived a Pharisee.” 
He was very religious, bu t he was persecuting 
and m urdering the saints of God. He said God 
had mercy on him because he did it ignorantly. 
The heathen, m any of them , are very religious, 
but they don’t know God.

II . P ure religion makes the people of God 
one, and vain religion tends to  unite the children 
of Satan. You m ay cross a m an about m any 
things w ithout offending him, but cross him  on 
his religion and he is ready for a fight. W hy? 
Because Satan  is the au th o r of all vain religion.

II I . Vain religionists have always opposed the 
children of God, who enjoy pure religion. Cain 
slew his b ro ther Abel, not because he had any
thing personally against him, bu t because the 
pure life of his bro ther, whom  God had respect 
unto, brought condem nation upon him , whose 
religion was vain ; nor has the hatred  of vain 
religionists since then been any less manifested 
against pure religion and its possessors. The 
m ultitudes of Christians, who have died for their 
faith and fellowship w ith Jesus were not slain 
by nonprofessors of religion, but they have all 
died at the hands of vain religionists.

R E W A R D  O F A  S O U L  F U L L  M IN IS T R Y
B y  R o y  L. H o l l e n b a c k  

Text'. “He that goeth fo rth  and weepeth, bear
ing precious seed shall doubtless come again w ith 
rejoicing, bringing his sheaves w ith him " (Psa. 
126:o).

This verse is an elaboration of the thought 
presented in the preceding verse: “They th a t sow 
in tears shall reap in jo y .” They are very
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specific and positive promises. Notice the tw o 
positive words: “shall” and “doubtless.”

Let us take up the thoughts in the order of the 
text, and see what is m eant b y :
I . S o w i n g  i n  T e a k s . W hy m ust there be the 

tears ?
1. T ears denote a m elted heart. T hey show 

the real soul that we have in the w ork we are 
doing. O ur w ork for the M aster must not be 
mechanical and perfunctory  but w ith a fervent 
spirit.

2. T ears denote affectionate regard for those 
who reject our painstaking efforts to  save them . 
We do not resent their a ttitud e , nor feel b itter 
tow ard  them , but ra th er p ity  them , knowing 
w hat they lose.

3. T ears are almost irresistible. Seldom will 
one m eet w ith such hardness of heart or in 
gratitude but th a t it will melt before the foun
tain of tears from  a yearning heart. Count it 
not weakness to  weep. It is strength. W hen T 
was a boy, m any times my heart was obstinately 
set upon doing som ething wrong and  I was 
dissuaded by M other's  tears. I could resist her 
argum ents and her th reats, b u t not her tears.

4. It is also im portan t th a t the seed conveyed 
and sown be “ precious seed.” G od’s W ord is 
this.
II . R e a p i n g  i n  J o y . (M argin: “ R eap w ith sing

ing").
1. We shall reap in joy in this life.
Paul said, “ Be not weary in well-doing, for 

in due season ye shall reap if ye faint no t.”
Jesus said, “ I sent you to  reap th a t whereon 

ye bestowed no labor.”
These words most certainly define this as the 

reaping tim e of the world. This is pre-em inently  
the harvest tim e of this world.

2. We shall reap the eternal rew ard  in heaven.
There is C hrist’s “ well done” aw aiting  us.
There is “abundan t en trance” into heaven.
There is the joy of those who shall eternally

rise up and call us blessed !
C l'm a x: Between the sowing and the reaping 

there is a season of suspense. Let us not faint 
in the waiting. Let faith hold until full fruition 
is seen. H ow  true is the song whose verses 
end thus:

“ But the w aiting time, my brother.
Is the hardest tim e of all.”

E X P O S IT IO N  O F  JO H N  17
B y  R o y  L. H o l l e n b a c k  

T e x t: “Sanctify them  through th y  tru th , "thy 
w ord is tru th "  (Joh n  17:17).

The p rayer of this chapter is the closing bene
diction of C hrist's  w ork u pon  the earth  (v. 4 ). 
It is an eaves-dropping upon C hrist’s m ediatorial

work for us a t the F a th e r’s right h an d ; for in 
this p rayer He places Himself beyond the cross 
and the resurrection: “And now I am  no m ore in 
the w orld” (v. 11).

There can be no doubt th a t our text is the 
acme of this prayer, and th a t the heart th ro b  of 
Jesus is revealed in the w ords: “Sanctify them .” 

Observing this chapter closely, we see th a t - 
(1) He identifies sanctification; (2) He interprets 
sanctification; (3) He shows the reasons why 
He would sanctify us.

I . H e  I d e n t i f i e s  S a n c t i f i c a t i o n
1. W ith His own sanctification. “F or their 

sakes I sanctify mvself th a t they also 
might he sanctified through the tru th ” 
(vs. 10).
This identifies sanctification w ith His 
own m inistry and  w ith the atonem ent.

2. W ith  His own perfect union w ith  the 
Father. “As thou. Father, a r t in me and 
I in thee; th a t they also may be one in 
us" (v. 21).

3. W ith the fulness of his joy in us: “T ha t 
they m ight also have m y joy  fulfilled 
in them selves” (v. 13).

I I .  H e  I n t e r p r e t s  S a n c t i f i c a t i o n .
He had a b e tte r way to  in terpret it than
to just deduct and analyze it in theological
terms. He in terprets it:
1. 4 s  a divine w ork in the heart which  

conditions us fo r  a victorious life in the 
midst of an evil world. “ I  p ray  not 
that thou shouldest take them  out of t h e ' 
world, but th a t thou shouldest keep 
them  from  the evil” (v. IS ).

This is the sense in which sanctifica
tion means “ to set a p a rt”—it is to  set 
apart from  heart evil to  God. If  it 
simply means to  set ap a rt from  the ex
ternal things of the world, then ac
cording to verses 9 and 16 they were 
already sanctified. B ut He would set 
them  ap a rt from  all carnal love for and 
proclivity to  the world.

2. As a divine w ork which conditions us 
for the tasks of the kingdom . “As thou 
hast sent me into the world, even so 
have I also sent them  into the w orld” 
(v. 18).

We are to in terpret H im  to the world 
in the same sense th a t He in terprets 
the Father. He is to  be incarnated  in 
us, as the F ather is in H im . We are 
commissioned to  carry forth  the very 
work th a t He came to d o ; and sancti
fication is the w ork th a t equips us to 
do it.
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I I I .  H e  S h o w s  t h e  R e a s o n  f o r  o u r  S a n c t i 
f i c a t i o n
1. Because He would have us one w ith  

each other, (v . 21).
“T h a t they m ay be one, as thou, F ather 
a r t in me, and I  in thee”
2. Because H e would have us one w ith  

H im self and the Father, (v . 21).
“T h a t they also m ay be one in us.”
3. Because He ivould have His love revealed 

in  us. (v. 23).
“T h a t the w orld m ay know  th a t thou  hast 
sent me, and hast loved them , as thou hast 
love m e.”
4. Because He ivould take us to heaven to  

behold His glory, (v . 24).
“Father, I  will th a t they also w hom  thou 
hast given me be w ith me where I a m ; 
th a t they m ay behold my glory”

T H E  T A B L E  P R E P A R E D  IN  P R E S E N C E  
O F  F O E S

Text-. “Thou preparest a table before me in the 
presence of mine enemies” (Psa. 23:5).

There are three points of resemblance between 
the provision m ade for D avid and the provision 
m ade for us. These are its divine preparation , 
its abundance and suitableness, and  its being 
made in the presence of our enemies.

I. The enemies in whose presence our table 
is prepared— hum an as well as natura l. The 
harvest will no t give us its blessing w ith 
out a stern struggle w ith  hostile elements.

II . The table prepared before us. This table 
is wisely adapted  to our necessities as h u 
m an beings. And w hat a table is thus 
spread for us every y e a r ! W hat sacred 
memories gather round  the table th u s so 
richly fu rn ished !

I I I .  The preparation  of the table. The harvest 
is the subject of a divine covenant en
gagement. Never once has the pledge given 
5,000 years ago been violated.

IV. The fruits of the harvest should be used 
in the w ork and  fo r the glory of God.

— S e l e c t e d  b y  C. E. C.

W H Y  W E  P A R T A K E  O F T H E  H O L Y  
S A C R A M E N T

I .  B e c a u s e  O u r  L o rd  I n s t i t u t e d  t h i s  O r d i
n a n c e
1. Christians should regard His wishes.
2. His plans are always good.
3. I t  establishes the historic record of his 

death.
II . To R e m i n d  U s  o f  H i s  D e a t h

1. This will increase our gratitude.
2. Will m elt our hearts,

3. W ill increase our devotion.
II I . To P o i n t  U s t o  t h e  C o m i n g  o f  C h r i s i

1. T his incites service.
2. M akes us careful about our conduct.
3. Gives strength  in tem ptation .

I V .  T o  B l e s s  a n d  I n s p i r e  t o  H o l y  L i v i n g .
1. I t  will stir our em otions.
2. I t  will inflame our hope and faith .
3. I t  will encourage us in our duties.
4. I t  is a pledge of fidelity.
H E R O IS M  M A D E  M E M O R A B L E

T ex t:  “I  have fought a good fight, I  have fin
ished m y course, I have kept the fa ith ” (2 Tim . 
4 :7 ).

I . T h e  W e l l  o f  S t r e n g t h  a n d  P o w e r  N e e d e d
t o  P e r m i t  U s t o  R i s e  t o  t h e  C a l l  o f
G r e a t  S e l f - S a c r if ic e
1. F aith  in divine guidance.
2. Burning loyalty  to  the cause!
3. H ope in fu tu re  life.
4. Belief in the pow er of prayer.

I I .  T h e  N e e d  f o r  S e l f - F o r g e t f u l n e s s  a n d
W i l l i n g  S a c r if ic e  o f  P e r s o n a l  A i m s
1. N ational problem s dem and national con

sciousness and patrio tic fervor.
2. The individual through faith  in an ideal 

m ust rise above personal desires.
3. The cause of our devotion must stand  out 

“ like the silhouette of a lonely tree against 
a crimson sunset.”

Each generation is reaping the benefits of the 
struggle to preserve the union of these great states. 
Each side saw its aim as a desirable national 
achievem ent, and each side offered its heroes to  
the cause. The question of “W hich side was 
rig h t? ” docs not increase nor diminish our love 
and gratitude to  those brave fathers, sons and 
brothers, who “ fought the good fight” for the 
cause they h ad  espoused.—Expositor.

W A T E R IN G  T H E  F L O W E R S
T ex t:  Consider the lilies . . . how they grow ” 

(M att. 6 :28).
At the click of a gate I tu rned  to see the tired 

face of a w om an as she left the road and entered 
a garden. She carried an old w aterpo t and walked 
over to  the pum p to  fill it. Slowiy and lightly 
she w ent from  bed to  bed, and from  p lan t to  
p lant, up and down the tiny  garden, refreshing all 
from  the supply of living w ater.

As I watched her I caught strains of an old 
m elody that she was sing ing ; the face seemed to  
lose its care and wrinkles. Calmness and a happy 
smile stole over her features. The d ay ’s w ork was 
done and she had now tu rned  to her little flower 
garden. H ere and  there she stopped to  pull a 
weed or to  straighten  an over-burdened bough, 
ever happy and ever hum m ing in peaceful forget-
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fulness of all the d ay ’s toil, w orry  and turm oil.
This old w orld needs the garden and the w ater- 

pot, if worried, w orn-out, tired  lives are to  find 
their joy and rest and com fort ere they lie down 
for the night:

“E arth ly  cares can never vex me,
N either trial lay me low,

F or when Satan comes to vex me 
To the secret place I  go.”

Simple, hom ely, unknow n joys lie all about us 
and the toilers in life’s field m ay pause at evening 
if they will, and  hear the curfew  bell of peace and 
quietness, and of unw orried  joy.

I t  was no doubt at the close of a long and 
w eary day, and the road was hard  and rough, but 
those saints of old said, “ Did not our heart burn 
w ithin us, while he talked with us by the w ay ?”— 
R f.v . J o h n  T i m o t h y  S t o n e .

H O M E  R E L IG IO N
B y  C . E. C o r n e l l  

T ex t:  Joshua 24:15.
I . I n t r o d u c t io n

The im portance of the subject.
I I .  S c r ip t u r a l  E x a m p l e s

1. The text.
2. Jo b  sanctifies his children (Job  1:5).
3. The healed dem oniac to ld  to  go home and 

witness for Christ (Luke 8 :39).
4. M arv  sits at Jesus’ feet in her home 

(Luke 10:30).
5. Andrew leads his b ro ther to  Christ (Joh n  

1:41).
6. The entire fam ily of the noblem an accept 

Christ (John  4:53 ).
7. L ydia and  her household converted (Acts 

16:15).
8. The Philippian  jailer and his family are 

baptized (Acts 16:33).
I I I .  H o m e  t h e  B e s t  P l a c e  t o  S h o w  P i e t y

1. D evout fathers.
2. D evout m others.
3. Fam ily prayers.
Inconsistencies
a. Living one thing in the hom e and another 

in the church.
b. Fam ily jars, carnality  the cause.

IV. T h e  C u r e  f o r  H o m e  T r o u b l e
Bible religion, full and free.
Perfect love practiced.

T H E  T H IE F  O N  T H E  C R O SS
B y  C . E .  C o r n e l l  

T e x t: Luke 23:42, 43.
I .  I n t r o d u c t o r y

W hat the o ther Gospels say. M any who 
procrastinate because of th is incident.

II. T h e  T h i e f  o n  t h e  C r o s s  R e p r e s e n t s :
1. The highest type of sincerity.

2. The highest type of confidence.
3. The highest type of faith.

III. T h e  P o w e r  o f  J e s u s
1. To snatch one from  the jaws of hell.
2. To transport one to Paradise.
3. He goes to  the lowest depth and lifts to  

the highest height.
Illustration: “M y G od! M y G od! w h y  

hast thou  forsaken m e?”

T H E  D O V E -L I K E  N A T U R E  O F  T H E  
H O L Y  S P IR IT — NO. 1

B y  C . E .  C o r n e l l  
T ex t:  Luke 3:22.
I .  T h e  S i g n i f i c a n c e  o f  J e s u s  B e in g  A n o i n t e d

w i t h  t h e  H o l y  S p i r it
1. N ot for cleansing.
2. B ut for empowering.
God giveth not the Spirit by measure unto
Him  (Joh n  3:34).
3. The testim ony of Jesus (Luke 4:16-22).

II. E m b l e m s  o f  t h e  H o l y  S p i r it — T h e  “ D o v e ”
a. The dove is clean in nature.

T he Bridegroom  speaking of the Bride 
calls her "M y dove, my undefiled.” In  
using this simile the Bridegroom de
clares the purity  of His Bride.

b. T he dove is gentle in manner.
A common expression: “Harm less as 
doves.”
The dove has no gall. The gall is con
sidered the fountain  of contention and 
bitterness. The w ord “gall” occurs only 
twice in the Bible. “ Gall” is an illus
tra tion  of w hat the world has to  offer. 
The fruit of the Spirit is gentleness. 
“T hy gentleness hath  m ade me great.”

c. The dove is constant in love.
“His eyes are as th e  eyes of doves be
side the rivers of w aters.” The doves 
at the riverside: their beautiful eyes 
constantly  upon the stream . T he eyes 
of Christ are constantly  upon His peo
ple ; no less the H oly Spirit.
T he reason why the dove is the em 
blem of chastity  and constancy, it never 
m ates bu t once, and  lives in the stric t

est monogam y. The H oly  Spirit does 
not desert us for another. He is con
stan t in His affection for us. “His love 
is like the air, free and pure; like the 
sun, w arm  and  healing; like the m oun
tains, strong and protecting ; like the 
fa, deep and p ow erfu l; like th e  stream, 

vvhich moves the millwheel, useful and 
gladdening; like the ivind, purifying 
and  helpful; like the soil, to  the tree, 
nourishing and productive.”
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Comm union with H im  makes us like 
Him.

d. The dove is particular about its food. 
Compare the dove and the raven.
The H oly Spirit very particular about 
the food H e feeds upon.
Illustration: Frances Ridley H avergal’s 
poem about the /E olian  harp.

T H E  D O V E -L I K E  N A T U R E  O F T H E  
H O L Y  S P IR IT — NO. 2

B y C. E. C o r n e l l  
T ex t:  Luke 3:22.
I .  I n t r o d u c t i o n

Brief review of last S unday’s sermon.
The dove an emblem of the Holy Spirit.

(a) Clean in nature.
(b) Gentle in m anner.
(c) C onstant in love.
(d) Particular about its food.

II. F u r t h e r  C o n s id e r a t io n
a. The dove is swift of wing.

“ Oh th a t I had wings like a d o v e ! for 
then would I fly aw ay, and be at rest" 
(Psa. 55:6).
The wings are the strength of the dove ; 
the dove can fly m any hours and very 
swiftly. O ther birds pursuing her can
not overtake her.

The H oly Spirit is equally quick in all 
His transactions. Swift in p rotection; 
swift in execution.
Illustra tions:

His sudden coming at Pentecost.
The church a t Antioch. They desired 
to go into other spheres, “'Separate 
me Paul and B arnabas.”

b. The dove is beautiful in plumage.
“Though ye have lien among the pot?, 
yet shall ye be as the wings of a dove 
covered with silver, and her feathers 
w ith yellow gold" (Psa. 68:13).
The H oly Spirit helps us to keep clean 
am idst the smut and dirt of this world. 
The Holv Spirit helps us to  shine the 
“W hite Life.”
The H oly Spirit reveals our imperfec
tions.
The Holy Spirit helps us to  enlarge our 
possibilities.
The Holy Spirit renews our spiritual 
vision.
H ow ever beautiful the Christ life, there 
will be some blotches. N ot faultless 
but blameless.

c. The dove is social in habit.
The prophet says, “Who are these that 
fly as a cloud, and as the doves to  their 
w indow s?” (Isa. 60:8).

Jesus was social and was glad for com 
panionship.
Sorry: “ Could ye not w atch w ith me 
one h o u r? ”
A spiritual refined sociability does not 
compromise w ith the world.
C hristians enjoy real friendship a n d  
brotherliness.
The dove especially emphasizes t h e 
beauty  and gentleness of the Spirit's 
character.

S E R M O N  S E E D
B y  T. M. A n d e r s o n

T e x t : “Ye have sold yourselves for n ough t; 
and ye shall be redeemed w ithout m oney” (Isa. 
52:3).
I . T h e  A m a z i n g  T r u t h : “ Ye have sold y o u r

selves for n augh t.”
1. M an is the m aker of his own destiny. He 

has the pow er of choice; he can dispose of his 
own se lf; he can choose his own m aster. B ut 
he must choose whom he will serve. He cannot 
be neutral.

2. W hat estim ate shall a man put on his soul? 
W hat price shall he dem and for his service? If 
Jesus is consulted He will say th a t a soul is 
w orth more than  a world. Jesus saw  a soul as a 
pearl of great price.

3. There are buyers. (a ) Satan  is in the 
m arket for souls. The price he offers is the 
world. He gives self-indulgence; free reign of 
the passions; all the sin one desires to  commit. 
He hides from  the deluded soul the consequences. 
He fails to show the end is death, (b) Christ 
bids for souls. “ If any m an serve me let him 
follow m e.” The rew ard he offers is eternal 
life. Happiness, hope, heaven. The best in 
this world and the glory of the world to  come. 
He offers freedom from  self and sin. He takes 
the sting out of death and robs the grave of its 
victory.

4. There are some who sell themselves.
Some for money, some for pleasure, some for

popularity , some for the world. M any are the 
prices paid by Satan  for a soul. In  the end it 
proves to be nothing. It perishes like the flower 
of the grass. Then the remorse th a t torm ents 
the man who has made the fata l trade.

Some sell to Jesus. They deny H im  nothing, 
He takes their all. For H im  they suffer, sacrifice 
and die. But He never fails to  com pensate them  
fully for the trade.
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II. A G l o r i o u s  T r u t h : “ Y u s h a l l  b e  r e d e e m e d  
w i t h o u t  m o n e y . ”

1. The cost of redem ption was not silver or 
gold, but the precious blood of Christ. No sacri
fice on the p art of m an could buy himself back 
from the pow er of Satan and sin. B ut the price 
of the blood of Christ was sufficient. N ote how 
the prophet saw H im . ‘'H is visage was so m arred  
more th an  any man, and  his form  more th an  the 
sons of m en” (Verse 14).

T ru ly  He was m arred  and broken for us. This 
was the price of redem ption.

2. R edem ption is free to  all, w ithout money or 
price. No m an m ay feel hopeless because he has 
nothing to  offer for his soul. Let all come who 
will, and they shall be redeemed w ithout money.
III. T in: V ic t o r y  O b t a in e d  T h r o u g h  H i m

1. “A w ake; pu t on thy  strength , O Z ion” 
(Verses 1, 2 ). Here is where one m ust be 
aroused to his privileges in grace. F aith  m ust 
act.

2. "P u t on thy  beautifu l garm ents.” F aith  
appropriates the change of garm ents—the new 
life.

3. “Shake thyself from  the dust; arise, and 
sit dow n: . . . loose thyself from  the bands of 
th y  neck.” Let thy  faith take hold and believ
ing God arise and claim the victory in the name 
of the Lord.

T e x t : “Lest S atan  should get an advantage of 
us: for we are not ignorant of his devices” (2 
Cor. 2 :11).

There are m any devices which S atan  uses to 
get an advantage. We give here some of them, 
though many more m ay be added.

1. Satan  takes advantage of unwise dealings 
with erring persons. A rough handling of a deli
cate situation  may cause a split in the church, 
and some souls m ay be lost as a result. (R ead 
the whole of this chapter.)

2. We are w arned against fiery darts  of the 
enemy. A figure taken from the ancient methods 
of starting  fires in forts and stockades by shoot
ing flaming arrow s into the buildings. The devil 
can s ta rt a terrible fire w ith an unruly  tongue. 
A bit of scandal can cause a big fire very hard  to 
put out.

3. The devil has wiles or storm s which get 
advantage over persons and sweep them  from  
their moorings. Trouble, sorrow , losses, dis
tresses, te m p ta tio n s ; m any such things break

with fury  like a storm . H appy the soul th a t 
safely anchors in Jesus by faith.

4. Satan employs accusations to  get an ad 
vantage over us. He is an accuser of the brethren . 
He accused Jo b  before the L ord  of being selfish. 
He can im itate the voice of the old m an, and 
get one disturbed in soul, th inking he is carnal. 
This he does during sickness or sorrow  when 
mixed emotions are felt. He charges us w ith in 
competence, evil motives, selfish am bitions in 
labors and prayers. He tries to  make God 
out a ty ran t, and His children as slaves. He is 
the fa ther of lies.

5. Satan is a hinderer. By various hindrances 
he gets advantage of persons. W ho has not seen 
the things pile up at the very tim e we would go 
to meeting. Someone gets sick, or injured. 
M any of the hindrances which keep people away 
from  service are devices of the devil.

6. A device by which Satan gets advantage 
over m any is to  congest and  crowd their daily 
life with work until all time for p rayer and 
spiritual pursuits is taken. They die spiritually 
because of starvation . Like M arth a  they are 
cum bered with much serving.

IL L U S T R A T IV E  M A T E R IA L
Compiled by J .  G l e n n  G o u l d  

“T ouch not th e W in e”
One evening when B ryan was in Jap an  he a t

tended a banquet given to a Japanese adm iral 
and  an em barrassing situation arose. All present 
had paid tribute  to  the Japanese naval leader. 
The time came to drink a toast. Those present 
lifted their champagne glasses, bu t there was 
a gasp of alarm  as M r. B ryan was seen to  raise 
a glass of water. Someone grasped his arm  and 
whispered hastily th a t such a toast would be con
sidered an insult.

The great com moner was equal to the delicate 
situation.

“ You have won victories on w ater,” he said, 
turning to the adm iral, “and I drink  to  your 
health in w ate r; whenever you win any victories 
on champagne I shall drink your health in cham 
pagne.”—J . C. L ong.
“Q uit y ou  L ik e M en ”

A great arm y was m arching through Sw itzer
land and  everywhere its path  was m arked with 
blood and the ghastly ruin of w ar. The Swiss- 
men, rich-veined w ith patrio tic blood, had g ath 
ered from  the m ountains and the valleys to  fight 
for their homes and their fatherland. B ut they
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were untrained and arm ed only w ith  w hatever 
weapon they had  found and they could no t break 
the w ell-form ed phalanx of the enemy as they 
m arched close together behind their shields and 
threatening spears; and  the Swiss said, “We 
are lo s t; our homes m ust perish and our land 
go into bondage.”

Then Arnold W inkelreid stepped o u t and said, 
“M en of Switzerland, listen to  me.

“This day I will give my life for my country. 
In  yonder valley lies a happy home where wife 
and children aw ait m y retu rn , b u t they shall 
see me no more. Follow m e,” he cried, “I will 
break the lines and then do your duty  and fight 
every m an as best he can and Switzerland will be 
free.” And single-handed and  alone he sprang 
forw ard and right where the spears were thickest 
he ran and shouted as he ran , “M ake way for 
liberty , m ake way for liberty .”

A hundred gleaming spears were tu rned  to 
catch him on their points, but as he gathered 
them  up in his breast the enemy broke its ranks 
and th rough  the gap m ade by his gallant sacri
fice the Swiss poured a terrific onslaught and 
won a t last a battle  the like of which the world 
had never heard.

There was One tw o thousand years ago who 
did a nobler thing th an  th a t and whose sacrifice 
set a whole world free. All the powers and 
principalities of evil were lined up against us, 
and the hosts of Satan held us a t their mercy. 
E very m ethod of a ttack  had fa iled ; every divine 
m aneuver for our rescue had  been thw arted , and 
our own sinful weakness and hum anity  stood 
hopeless, helpless and  undone.

Then Jesus Christ stepped out and the hosts 
of heaven said, “W hat will you do ?”

And He said, “I  will this day give my life 
for the w orld.”

And He came and said to  the battered  and 
besieged sons of men, “Follow me, and I  will 
break the lines and  then do your duty  , and fight 
every m an as best he can and you shall all be 
free.”

And single-handed w ith the instrum ent of His 
death He rushed upon the ranks of hell and into 
His own bosom, where dwelt the soul of God, 
He gathered all the fiery darts  th a t hell could 
hurl and opened the w ay of salvation for all 
who will follow Him . Will you  follow Him 
to d ay ?—D r. W. E. Biederwolf, in “E xpositor.” 
“I H ave F ou g h t a G ood F ig h t”

R ailroad M en, a tra inm en’s publication, re
cently carried the story of Bennie Locke, veteran

engineer of the “the Easton M ail” on the L acka
w anna R ailroad, who, having reached the age 
of 70, has been pensioned. The story  of this 
Christian engineer is m ost rem arkable.

During the greater p a rt of his long term  of 
service, it was alw ays M r. Locke’s custom, when 
he stepped into th e  cab of his engine, to  remove 
his cap and u tte r  a whispered p rayer for divine 
protection for the crew and  the passengers on 
each day 's run . He was and  is one of the finest 
characters th a t the railroad w orld has produced.

M r. Locke has the m ost rem arkable record 
in the annals of ra ilroad  engineering. He has 
served 57 years of continuous service, has never 
received a m ark, blemish, or personal in ju ry  and 
has never had a w reck in his years of service. 
He has never received a m ark of dem erit from  
his superior officers and he is held in high esteem 
by his fellow-workers, tow erm en, trackbosses, as 
well as com m uters, bankers and  school children 
and all who have come to know  him.

Here is one of Bennie Locke’s characteristic 
stories:

“N um ber Six was tw enty-five m inutes late 
out of Scranton one day, and I  h ad  my little 
prayer as usual when I  stepped in to  the cab. 
A fter I had asked for the safety of m y train , 
I said, ‘Lord, help me to bring her in on tim e.’

“ I t  was a stiff climb up the Pocono M o un 
tains for the first p a rt of the tr ip  and it  never 
seems so steep as when you are late. I  couldn’t 
gain a second on the way up, bu t afte r we dipped 
over the sum m it, things began to  break just 
right for me.

“I t  was a beautifu l day w ith the air perfectly 
clear, and  we alm ost flew down th e  m ountain. 
I ju st held her steady and  let her go.

“W hen we struck the level again, I  eased her 
into the last notch and looked at my w atch. Wre 
were coming nicely and  gaining right along.

“At last the old train  shed a t H oboken loomed 
ahead, and  as we pulled under the edge of it, 
I looked a t my w atch again, and we were just 
on the dot.

“As I stood wiping the sw eat off my face, 
there was a tap  of a cane on the outside of my 
cab, and when I  looked out of the window, there 
stood the president of the road, all smiles, and 
he said to me, ‘A good run, sir! A very good 
r u n !’ T ha t m eant more to  me th an  anything 
th a t could have happened in th is world.

“And, bro ther, when I make my last run 
and  pull into the G reat Term inal, if I can just
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hear H im  say, ‘A good run, s i r ! A very good 
ru n !' the toil and the struggle down here w on't 
m atter."— From  “The King's Business.”
“T hy W ill be D on e in  E arth ”

Rev. Dr. J . Leighton Wilson, who in 1861 b e 
came the Southern P resbyterian  C hurch’s first 
Foreign Mission Secretary, was for nineteen years 
a m issionary to  Africa. His fa ther was an 
honored ruling elder. W hen he first heard of his 
young son’s desire to  be a m issionary, he was 
b itterly  disappointed and refused to  give his 
consent. “F a th e r,” said Leighton, “w ould you 
be willing to  go into the room  and pray  with 
m e?” He could not refuse th a t request. They 
knelt dow n together. Said Leighton, “ Father, 
would you be willing to  say the L ord ’s P rayer 
w ith m e?” so they began, “O ur F athe r which art 
in heaven, hallowed be Thy name, T hy kingdom 
come, T hy will be done, in earth  as it is in 
heaven." The fa ther could not go beyond th a t 
petition. B rought face to face w ith the world- 
em bracing affections and purposes of God, he 
could not hold on to  any little  contrary  am bition 
of his own. Slipping his arm  around  his son's 
shoulder, he told him he could go.— E g b e r t  W. 
S m i t h .
“R eceive  y e  th e H oly  G h ost”

“Pentecost is norm al C hristianity ,” said Dr.
E. Stanley Jones, in a recent address. “Some 
men have gone into fever a t this point, and as 
is usual when men are feverish, have become 
delirious and said and done things th a t were u n 
reasonable and  insane. And because some have 
gone into fever, m ost of us have been frightened 
into ana;m ia.” How  true this is.

There was never a tim e when the church stood 
any more in need of men with sanctified hearts 
and sanctified reason and judgm ent. Some men 
have developed an unnaturally  high blood pressure 
a t this point, w ith  the result th a t they have 
suffered a shock which paralyzed their m oral 
sense. All the more reason for the Church of 
the N azarene.
“ H e th a t C om m itteth  S in ”

The most em ient clergym an of the W esleyan 
church in E ngland is nevertheless a user of to 
bacco, a stain upon the m inistry so common in 
England. This m an draw s such a crowd to his 
services th a t tickets have to  be secured to  gain 
admission. One day  a v isitor dropped in u n 
expectedly to  see the m inister and was ushered

w ithout ado into his presence. T here he caught 
the em inent clergym an in an atm osphere heavy 
with tobacco smoke. “Ah,” said the m inister, 
“you have caught me in the only sin of which
I am  guilty .” Said the visitor, “I  am  glad 
to hear you call it by its proper nam e.”
“T he D ou b le-m in d ed  M an ”

The tabernacle was a parallelogram  cut in tw o. 
The forw ard p a rt was the holy place, and in it 
was the table of shewbread, the alta r and the 
candlestick. A very heavy and thick curtain  
completely separated this portion  of the ten t 
from  the holiest of all, in which were the ark, 
containing the Ten C om m andm ents, the rod and 
the pot of m anna. Every  day the priest went 
into the holy place, w ithin the first veil, and 
accomplished the service of G o d ; but only once 
a year the high priest went w ithin the second veil 
on the great day of atonem ent. Now  th is most 
holy place w'as dark  inside. No. lam p, no candle, 
no sunlight; all were excluded by the thick cur
tain. At certain seasons God would blaze out 
from  between the wings of the cherubim , and 
thus the only light w'ithin the second veil was 
the Shekinah. In  the first veil there was a mixed
ness of ligh t; lam plight and daylight. B ut in 
the second veil there was no light a t all ex
cept that which shone from  God himself.

In  a converted state you have mixed light. Is 
not th a t tru e?  In  a converted state you have 
the mixed motives, mixed love, mixed fa ith ; 
love mixed w ith hate, faith  mixed with doubt, 
patience mixed w'ith impatience, the light of the 
H oly Ghost mixed w ith your ow n ideas and 
culture and brains and notions of propriety. And 
th a t’s the way you live as long as you stay 
simply in a converted state. And th a t is where 
most C hristians are. But now m ark! In  the 
second veil you leave all mixedness behind, and 
get where you are either in absolute darkness or 
else God himself m ust enlighten you. W hen you 
go in there you shut out the light of science 
and  philosophy and mere brains and carnal 
reason, and you say, “ I am  coming alone to  Thee,
0  G o d ; and if Thou dost not enlighten me I 
am  in E gyptian  darkness.” And th a t is where 
God w ants you to get, where you will depend 
on H im , and not upon secondary causes.— D r . 
G. D. W a t s o n .
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SO M E  T H IN G S  A  G O S P E L  M IN IS T E R  
S H O U L D  K N O W
By H . H. H o o k er

1. A preachcr should know th a t he is called of 
God and th a t the calls of God are w ithout re
pentance, and “ woe is me if I  preach n o t the 
gospel!” Preaching is more than a profession, 
it is more than  an occupation—it is a divine call.

2. A preacher should know the Bible. I do 
not mean th a t he should comm it it to  m emory. 
He m ight do that and not know it experimentally. 
He should know it by chapters, books, periods, 
dispensations and doctrines.

3. A preacher should know  men. An am 
bassador not only m ust know him  whom  he 
represents, b u t he m ust know the people to  whom 
he goes. He should study physiology, psy
chology, phvsiogomy, and sociology. To know 
men is to  know the approach to men, th is we 
m ust know  if we reach them.

4. A preacher should know books. The in
junction of Paul to  T im othy should be given to 
preachers today— “S tudy .” A farm er can make 
a crop as easily w ithout tools as a preacher can 
succeed w ithout books. I do not th ink it makes 
a preacher form al to  know  the difference between 
a noun and a pronoun or a verb and  an adverb. 
Besides theology and homiletics, he should know 
practical English, geography, science, autob iogra
phy.

5. A preacher should know how to dress. 
There is a sacredness and holy dignity about 
G od’s ministers th a t should be m aintained. He 
should not dress like a dude, neither should 
he dress like a tram p or an object of charity. 
Clothes will not cause one to say greater words, 
but they often give w ords a greater effect. Clothes 
and personal appearance do not m ake character, 
but they do help you to  succeed.

6. A preacher should know  th a t fam iliarity 
with the opposite sex will kill his influence. 
There is no poison more deadly to  the body than 
slackness here is to the m inister’s usefulness.

7. A preacher should know the value of 
money. Some seem to be puzzled all their

lives about “W hy do I not get a b e tter p lace?” 
If they w ould look around they would see. They 
have never made a success w ith their own busi
ness, and yet they w an t the big business of God 
w ith which to  fail. Some seem to th ink  after 
they have failed w ith everything they have u n 
dertaken th a t this is evidence th a t God has 
called them  to preach. I am  of the opinion 
th a t if a person has failed w ith  anyth ing  this 
is a good evidence th a t God docs no t w ant him  
to preach at all. B ro ther m inister, know  safe 
business m ethods, know  at least how to  stay 
out of debt, before you take over a church. 
For money received, give value received in labor. 
This and this only, is honesty.

8. A preacher should know  how  to control 
his family. I f  a m an makes a failure w ith his 
fam ily he will m ake a failure w'ith his church. 
If  I know  how  a m inister controls his family,
I know how  he will contro l the church. The 
Bible s tandard  of a bishop is “One th a t ruleth 
well his own house, having his children in sub
jection w ith  all g rav ity .” I am  sure some 
preachers w ould like to  spiritualize here.

9. A preacher should know  how to economize 
time. So few know  the value of tim e. M inister, 
your time is the most valuable of your posses
sions. Sleep enough, b u t do not over-sleep. A r
range your study hours so as to m ake them  
count for the m ost. M ake your visits long 
enough to  find out the spiritual need of your 
folks, render w hat help you can and  be going. 
Long visits breed fam iliarity  and lightness. W hen 
waiting have a good book to read, memorize 
Scripture, m editate and pray . M ake every m o
m ent count.

10. A preacher should know  th a t if he fails to  
co-operate w ith the d istrict and  general interests 
of his church th a t he is w orking him self out 
of a job, and is breeding a spirit of anarchy in 
the church for which God will hold him ac
countable.

11. A preacher should know  th a t when he 
collects his salary alone and is satisfied, he is 
selfishness personified, and th a t the only way he
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can prow would be to  become smaller. He needs 
a vision of the district and general officers going 
the year round, traveling day and  night with high 
traveling expenses, denied the pleasure of home, 
and that it is their w ork th a t has made this 
pastorate possible. He needs a vision of our 
missionaries thousands of miles aw ay from  home, 
among heathen in a strange land depending upon 
him for support. He needs to  stir himself and 
see th a t his church is stirred.

12. A preacher should know  how to settle 
a difficulty. To take sides with either adds fuel 
to  the fire and makes it impossible for him  to 
adjust the trouble. He should know th a t if he 
has favorites he will divide any church.

13. A preacher should know how  to preach; 
how to begin; how  to  proceed; how to cjuit and 
when to quit. M ost sermons would be more 
effective if one-half of the length was taken 
from them .

14. An evangelist should know  how to co
operate with the pasto r and to help solve his 
probleriis, and  not m ultiply them . If he tries 
to  win the people to  him and aw ay from  the 
pastor he should know  th a t his days are few.

15. A preacher should know  th a t he is not 
only a doctor, but a health  officer as well. He is 
supposed to go night and day in behalf of the 
sick. A preacher who will allow a doctor to  o u t
strip  him here is not w orth  the name preacher. 
A health officer sees th a t things are sanitary  
and th a t the food is wholesome and th a t the 
wells are kept well. This is the w ork of a 
m inister.

16. A preacher should know  how to feed one 
diet for babies, ano ther for adu lts ; one for the 
sick and ano ther for the well. A doctor who 
forces solid food down a sick person kills him. 
A preacher who forces his spiritually  sick to  cat 
th e  same food as his well kills them . W hen 
one is physically sick we sit up w ith him and if 
we give him food it is very light. He m ay be 
sick for m onths, but there is someone to  sit up 
with him. The souls of men are of such little 
value to some m inisters when they get sick, 
ra th er th an  sit up w ith  them  and give them  a 
light diet they give them  strong m eat and w atch 
them  kick out. A physician who w ould do th a t 
for the body w ould be pu t in the penitentiary , 
bu t m inisters will act ju st as crim inally tow ard  
souls and count themselves wise.

17. A preacher should know  th a t second-hand

clothes and w arm ed over bread are not w orth as 
much as first-hand, made to order clothes and 
red-ho t biscuits direct from  the oven, and th a t 
the folks know the difference.

18. A preacher should know how to pray. He 
should know th a t his success comes not from  
his preaching ability, organizing ability, or his 
social popularity , but from  his prayer life.

N O T E S  A N D  Q U O T E S
By  C a t h e r i n e  F r e d e r i c k  

T hat there are still a considerable num ber of 
people in the backwoods of Pennsylvania, and 
even some in villages and cities, who believe in 
witches and who indulge in pow-wows in the 
effort to  work its charm s was brought out in 
connection w ith the recent death of a recluse 
near York, Pa., who died while resisting the 
efforts of a voodooism to secure a lock of his 
hair for charm  purposes.

I t  is now ten years since the W orld W ar ended, 
and yet a recent bulletin of the “Foreign Policy 
Association” estimates th a t there are now six 
million men under arm s in the world. Add to 
these tw enty-seven million reserves and you have 
2:11 per cent of the population of the world 
connected w ith organized fighting forces—th irty - 
three millions all told.

During 1027, Dr. Ju lius Klein of the D ep art
ment of Commerce in the U nited States Daily in 
forms us, Germany sold sixty per cent more 
goods in C entral America than  she did before 
the w ar and G reat Britain sold th irty-six  per cent 
more. Yet the United States furnished three- 
fifths of all the merchandise the C entral American 
countries brought in from  abroad, and America 
seems to  be planning to keep her share of th a t 
trade.

The editor of the Des M oines Register, com
menting upon the “agitation  am ong the im 
m ortals" of the French Academy for the restora
tion of the arm s of Venus which were broken off 
in a contest arising on account of the sale of this 
rem arkable statue by its peasant discoverer on 
the Isle of Milo in 1820, and lost in the w ater 
of the harbor, says, “B ut let them  never be 
restored. F or one thing, the Greeks are entitled 
to  keep them. For another, the statue m utilated
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ought to  rem ain as a symbol of beauty  destroyed 
by the greedy world. W hat is more poignant 
th an  the queen of beauty, carved out of m arble 
by the finest a rtists  of h istory, lost th rough cen
turies and discovered to  the w orld  as by a 
miracle, broken in a braw l for p ro fit?  T h a t is 
w hat the world has done for Greek ideal. T ha t 
is w hat the world has always done to beauty .”

T he United States Treasury  reports $4,807,000,- 
000 in circulation in this country . Estim ating 
the population a t 110,000,000, there m ust be 
about $43.75 apiece. Do you have your share?

Between two and tw o and  a half million ducks 
are raised each year on Long Island, N. Y.. The 
m arket so near a t hand  is the principal advan
tage. The large nearby Jew ish population eat 
m any ducks—kosher killed .— The Pathfinder.

The Atchinson Globe says, “One philosopher 
says mind does no t exist. A nother philosopher 
says m atter does not exist. Folks, we are in a 
terrible fix.”

The following from  The P athfinder is in terest
ing, to  say the least: “ B lackfriars Bridge in L on
don has long*been a favorite place for those 
despondent persons who wished to end their 
lives by jum ping into the Tham es. There are 
several o ther bridges over the river where the 
hop-off would be just as effective, bu t the dark,

som ber and ancient B lackfriars draw s practically 
all of th is sort of custom. In  these days of 
psychology a remedy has been proposed and  ap 
plied. I t  was decided th a t the whole th ing was 
a m atte r of psychology; th a t the low -spirited 
went to  this old bridge because it was dark  and 
old and sad-looking. So it was pain ted  in the 
liveliest, happiest colors possible—a light green 
trim m ed w ith bright yellow. This, it is believed, 
will tu rn  aside those having very dark  thoughts 
— possibly help tu rn  aw ay the thoughts.”

During 1926 it is said there were three divorces 
in the U nited S tates to  every tw enty  m arriages, 
this is practically three tim es the ra tio  of divorce 
to  m arriage forty  years ago. Five wives are 
granted  divorce to  every two husbands.

Dr. M . E. Bachm an, in a health  ta lk  in Des 
M oines, said, “The tw o m ost expensive things in 
the w orld are disease and  crime. W e spend 
31.08 per capita a year to  cure disease and only 
63 cents in preventive w ork. We lay the founda
tion fo r health troubles in the late tw enties and 
early th irties, then we go shopping for health  
and try  to buy it back in short order.” Perhaps 
we could m ake an application of this same false 
m ethod as regards the salvation and C hristian 
train ing of children, and  even as concerning the 
question of being saved from  sin by pardon after 
falling into it and being saved from  sin by being 
saved early and being kept by the pow er of God.
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P la n n e d  fo r  th e  b u s y  p a s to r . N o t a  m e re  b o o k  o f se rm o n  
o u tlin es , b u t a v e r i ta b le  m in e  o f th e  v e ry  b e s t av a ila b le  se rm o n ic  
m a te r ia l  fo r  th e  m o d e rn  p re a c h e r . T h e  1928 m a n u a l c o v e rs  th e  
c a le n d a r  y e a r , w ith  a co m p le te  n ew  co llec tio n  o f i l lu s tra tio n s , 
poem s, o u tlin es , su g g e s tiv e  te x ts , c h ild re n ’s se rm o n s , in v o c a tio n s  
a n d  o th e r  fe a tu re s  w h ich  m a k e  it in d isp en sab le  to  th e  b u sy  
p a s to r . T o p ic a l a n d  s c r ip tu ra l in d ices  m ak e  each  item  im m e d i
a te ly  av a ila b le . Price $2 postpaid

PULPIT MIRRORS
By E d w in  H . B y in g to n , is a  u n iq u e  b o o k  fo r m in is te rs .
T u rn in g  fro m  tr a d it io n a l  m e th o d s  in  h o m ile tics , th e  
a n th e r  d e v o te s  a la rg e  p a r t  o f h is b o o k  to  a s tu d y  
o f “sp e c im e n  c a se s ” in p re a c h in g . H e se ts  dow n th e  
re su lts  o f his o b s e rv a tio n s  in m o re  th a n  tw e n ty  in 
s ta n c e s , a n a ly z in g  th e  s tre n g th  a n d  d efic ien cy  o f th e  
m in is te r  in each  in s ta n c e . A tte n tio n  is d ev o ted  to  th e  
c h u rch  se rv ic e  as a w ho le . F o llo w in g  th e se  s tu d ie s, 
ti e a u th o r  lays  dow n  fu n d a m e n ta l p rin c ip le s  a n d  p ro 
ceed s to  su g g e s t th e  m e th o d s  b y  w hich  th e y  can  be 
m o st e ffe c tiv e ly  app lied .

Price $2.00, postpaid

FIVE THOUSAND BEST ILLUSTRATIONS
/ \ t  la s t a th o ro u g h ly  co m p le te  co llec tio n  o f g ra p h ic  
a n d  fo rc e fu l il lu s tra t io n s  on e v e ry  co n ce iv ab le  su b je c t, 
in te llig e n tly  c lassified  a n d  in d ex ed  so th a t  a n y  one 
o f th e m  m ay  be fo u n d  a t a m o m e n t’s n o tice . E v e ry  
o th e r  vo lum e o f il lu s tra t io n s —w hile  m a n y  a re  h e lp fu l 
fo r  p a r t ic u la r  n ee d s— is c u rse d  b y  p a u c ity  a n d  in 
co m p le ten ess . H e re  fo r th e  firs t tim e  is a cy c lop ed ia  
fo r  th e  p a s to r  w hich  g iv es  h im  w ith o u t d e lay  ju s t 
th e  il lu s tra t io n  he n ee d s . 770 p ages.
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SERMONS ON BOOKS OF THE BIBLE
By W in . W . H a m ilto n , I). D. S o m e th in g  new  in a b o o k  o f s e rm o n s !  T h e  

re su lt  o f th e  a u th o r ’s e x p e rim e n t on th e  b o o k s  o f th e  B ib le in such  a m a n n e r  
as to  h o ld  th e  a t te n t io n  o f a n  au d ien c e  so v a rie d  in  ag e  an d  in te re s t  as th e  
u su a l S u n d a y  m o rn in g  c o n g re g a tio n . T h e  v e n tu re  w as re ce iv ed  w ith  u n u su a l 
in te re s t  an d  u n e x p e c te d  a p p re c ia tio n , fo llow ed  b y  re q u e s t an d  u rg in g s  to  p u b 
lish th e  se ries  in b o o k  fo rm .

V olu m e 1 has e ig h teen  serm on s, one on each  book  from  G enesis to  E sther; 
300 p a g e s ........... ..................................................................................................................P rice $1.75

V olu m e 2 has ten  serm on s, from  Job to  D aniel in clu sive; 237 pages.P rice $1.75
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Pastor’s Pocket Record
T
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Occasions

Used by th e  p a sto rs  of a ll denom inations 
and acknowledged as  th e  b e st and  m ost 
thorough record published . I t  is a n  in d is
pensable book for every p a s to r who values 
method and thoroughness in  h is work. This 
record affords 6pace fo r 6 3  church officers, 
714 m em bers, 6 ,4 2 6  p asto ra l ca lls , d irectly  
opposite ; 42  Comm union seasons, 1 26  bap
tism s. 84  m arriages, 105  fu nera ls , 2 7 3  s e r
mons, 6 3  addresses, 1 68  new members, te x t  
suggestions, themes for consideration, new 
books, engagem entsf Money received and how 
disbursed, etc .

Prepaid, 75c
;i* : -  r!

PELOUBET’S SELECT NOTES
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N o te a c h e r  can  a f fo rd  to  be w ith o u t th e  in fo rm a tio n  
g iv en  in  th is  v olum e.

I t  is h e lp fu lly  i l lu s tra te d  b y  o v e r ISO p ic tu re s , s e v 
e ra l m aps a n d  co lo red  fu ll p ag e  il lu s tra t io n s .

P rice , $2.00, prepaid
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eq u ip m en t p u b lish ed . T h e  m a n if il1 is 
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S c r ip tu ra l b en e d ic tio n s , e tc ., in c lu d 
in g  s e v e n ty -e ig h t  p ag es  o f cho ice 
m u sic  f ro m  “H y m n s  o f H o p e ,” a ll 
e le g a n tly  b o u n d  in  d u ra b le , flex ib le 
m o ro cco . T h e  M a n u a l is a c c o m p a 
n ied  b y  fo u r  s e p a r a te  cop ies  of 
“H y m n s  o f H o p e ,” fo r  th e  use  o f 
th e  s in g e d .  T h e se  a re  a ll en c lo sed  
in  a  n e a t c re p e -c lo th  c a r to n , w h ich  
ea sily  fits th e  p o c k e t. T h e se t co m 
p le te  .....................................................  $2.90
T h e M anual, separate, flex ib le  
m orocco, 260 p a g e s ........................ $1.75
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