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Foreword

Dr. R. T. Williams was one of the great
leaders of our church. He was a general super-
intendent from 1916 to 1946. His administrative
skill guided the church through those important
years.

He was one of the greatest preachers I have
ever heard. He had few peers as a public speak-
er. His administrative skill and his outstanding
abilities as a leader were important influences
throughout the church. I knew him well and
admired him as a Christian and as a general
superintendent.

This book deals with timeless principles and
values. It is one of his finest writings. I am glad
to see him, through this book, speak to us all
again. As you read it, you will be gripped by
its relevancy to today’s situation. Where will
you find a more pertinent truth than this?—

Our trouble lies principally in moral charac-
ter, which requires transformation. Socialism
insists upon reformation but gives us nothing
that will transform human society, It offers to
us a new machine, but the trouble is this new

machine would be in the hands of the same op-
erators, unchanged as to motive and character.

I am glad this is being printed again, for
those who seek a better ministry and excellence
in attitudes and relationships will find it profit-
able.

—V. H. Lewss
General Superintendent



Personality and Relationships

The study of values constitutes the very
heart of philosophy. The world’s best thinkers,
regardless of their particular school of philo-
sophic thought, must and do give consideration
to values. This attention might be incidental or
fundamental, temporary or permanent, secon-
dary or primary. No process of reasoning is
able to ignore them. Their consideration should
not only challenge the attention of the scholar,
but also that of every person, because values
enter into the details of every life—the choices,
the decisions, and the activities. In other
words, we are all dealing with values, whether
or not we realize it. The ultimate success or
failure of any person or group of people,
whether it be a family, a church, or a nation,
will be determined by its definition of and its
emphasis upon values. For values determine
what shall be first and what subordinate.

Of all values, and there are many, personality
alone is intrinsic and supreme. By intrinsic, we

9



mean a value that is inherent in the thing it-
self, regardless of situations, conditions, or cir-
cumstances. Such value is found in personality
but nowhere else. It is often claimed that cer-
tain objects, such as gold or silver, have intrin-
sic value, that is, value within themselves. This
claim cannot be substantiated by any process
of reasoning.

Personality is not only intrinsic in value, but
it is supreme. All -else becomes mere trash in
comparison. It is the measure by which all other
values are judged. Gold is a standard of values
in the world of commerce and economics, but
gold must be judged in its relation to person-
ality. The automobile, farmland, houses, cloth-
ing, animals, are estimated in terms of gold for
finding their worth in the realm of economics.
But these in turn only find value from the per-
spective of personality.

Upon a certain occasion a young man asked
me this question: “What is the determining
factor in my life?” I replied, “The one thing
that will do more than all else in determining
your future, young man, is your ability to dis-
tinguish between what is important and what is
not.” This was another way of stating the fact
that values must be defined, classified, related,
and properly emphasized. Consider the answer.
Success or failure depends upon one’s ability
and willingness to distinguish between the
things that are important and the things that
are not, or to properly relate values and em-
phasize them. Good men, men with unimpeach-
able motives and character, may spend their
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lives running after imaginary values, seeing vi-
sionary things, emphasizing a mirage instead of
a real oasis. They often set up straw men to
fight, using up their energies and spending
their priceless time without getting anywhere
or accomplishing anything worthwhile.

The beautiful Atalanta is described by legend
as an example of one who turns aside to look
at secondary things, forgetting the supreme
goal and losing it. Her competitor, running by
her side, dropped an apple of gold in front of
her. Its beauty attracted her attention, and she
hesitated, then picked it up, thinking she could
easily recover the loss in her speed; but these
precious moments lost in picking up golden
apples cost her the race and the honor she
might have won. Who has not seen such a
tragedy repeated in many a life? How many
have turned aside for a moment from important
things to trifle with secondary values and have
reaped dishonor and tragedy as the fruit of their
folly?

Rarely is a life determined by a single act.
However, the general trends and tendencies of
one’s life furnish good grounds for accurate
analysis. One’s desires, words, acts, tendencies;
the general trend of one’s life, both public and
private, are indications of the inner manhood.
What does a certain individual cherish? What
does he love? What does he evaluate as of
greatest worth? What does he emphasize?
What does he consider as primary or secon-
dary? Does he put personality first in all his
considerations, subjecting everything else to it,
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or does he overlook the most valuable thing
known, personality, and spend his life chasing
after secondary things? Will a businessman
pile up profits for himself by sacrificing the
health and happiness of his employees, subject-
ing them to the rigors of poverty while he and
his family live in the lap of luxury? Will a
manufacturer of guns and ammunition en-
courage war just to open new markets for his
merchandise of death? What does he consider
important, money or men?

Here is a test of moral principle and of in-
telligence as well. The highest moral test and
the surest proof of intelligence is found in one’s
decision to place personality in a position of
supremacy. To subject personality to the indig-
nity of subordination to anything aside from a
higher Personality is a reflection upon one’s
moral integrity and intelligence. This may seem
rather harsh; nevertheless, it is true. The sum-
mation of any life is here: Did that life put per-
sonality first and make it supreme, or was
personality subjected to something lower in
the scale of real worth?

Values naturally fall into two classes, name-
ly, means and ends. Every value is either a
means to an end or it is an end within itself.
All values must be thus classified, being placed
in the list of means or of ends. Which? Let it
be stated here, emphatically, that there is but
one value that can possibly be an end. That is
personality. Personality is the only thing that
is intrinsic, that is supreme, and that is an
end. All other values are means to an end and
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are therefore secondary and always instrumen-
tal. To accept this viewpoint of life will settle
full many a problem. This position will stand
the test of logic and will always be upheld by
the Word of God. To miss this truth is to wan-
der aimlessly in the fogs of mental and spiritual
confusion. To accept it is to find chart and
compass for the trip through life and to a har-
bor of success and peace. Personality is the end
of life. Things are the means to the end.

Thus, all things, excepting personality, find
their value in relationships, and there only.
Things, as such, are purely instrumental—means
to an end and never the end itself. Things are
valuable therefore to the degree in which they
promote and serve personality. This reasoning
does not seek to nake personality exclusive
and selfish, but social, for each person is re-
lated to the social group and must make a con-
tribution to the general good. Each person is
interlocked with society. One generally retains
a measure of individuality, yet one is depen-
dent upon the social order, both from the
standpoint of his own development and the
investment of his talents.

In the light of these facts, personality ex-
plains the reason and logic of the universe. It
is an explanation so rich, full, and satisfactory
as to make all others unnecessary. The order,
the progress, and the climax of divine creation
substantiate this fact. We would not take time
to consider the order or the progress here as it
would not serve an important purpose in this
discussion, but the c¢limax should not be over-
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looked. God had reached the most important
moment in His scheme of creation. He was
about to create the greatest thing He had ever
created, and possibly the greatest object He
could ever create. He cannot use a standard
and pattern greater than himself. “Let us make
man in our own image —what a statement! In
His own image He created man. This is a cli-
max in divine thought and achievement. No
wonder a great speaker and writer has pro-
claimed God as “the adventurous God.” In
creating man, He takes a supreme chance. He
becomes “the great Adventurer.” What a
chance! What a risk! He is making a being that
has the power to love God or to hate Him, to
serve or defy Him, both as to His will and as
to His sovereignty.

This act of God’s explains all that had taken
place under His creative skill. Why light and
beauty without a human eye to see them? Why
air without human lungs to breathe the oxygen?
Why fill the heavens with music and the uni-
verse with harmony without a human ear to
hear them? Why provide food so lavishly and
bountifully with no human stomach to digest
it? Why land and water, air, vegetation, animal
life, the mineral kingdom, without a human
being to utilize and enjoy them? What is the
logical explanation of these—the very universe
itself? The answer is man. He is the logical ex-
planation. The explanation is personality. This
is the end, and all else the means. God is neces-
sary to explain man, and man is necessary to
explain things.
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Those things which we pursue and for which
we struggle are within themselves useless and
meaningless without personality. For example,
take a home. It may be handsomely built and
luxuriously furnished with rugs, carpets, tapes-
try, sterling silver, cut glass, fine linen, comfor-
table beds, and every other appointment that
could go into the equipment of a modern home;
but without the presence of human beings with
their joys and sorrows, hopes and fears, work-
ing out destiny in the home circle, it is not a
home.

Any home, whether magnificent or humble,
is glorified and dignified by the presence of
living human beings who can utilize it and give
to it real and worthwhile value. The house
finds its value, not in the expensiveness of its
material or its appointments and equipment,
but its value is found in the contribution it can
make toward the happiness of living personali-
ties. Relationships to personality determine its
value.

This process of reasoning is easily applicable
to money. In fact the implications are inescap-
able. All people are interested, more or less, in
this material substance called money, for it is
interlocked with all the interests of life. Money
has been defined as a means of exchange or a
receipt of wealth. Is money valuable? If so,
how and why? Yes, money has value and is
necessary in world affairs as now carried on.
But it has secondary value only. That is, money
has value because it can be made to serve a
human need. This is all that can be said for it
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But this is enough. Money, as such, either
metal or currency, has no intrinsic worth. It is
not valuable within itself. It is valuable to the
degree in which it can be made to serve the
needs of personality.

Much has been spoken and written about
tainted money, sacred money, good money, bad
money. But there is no thought of attributing
moral quality to money. Everyone knows that
money is neither .good nor bad; that it has no
moral quality. There is no such thing as tainted
money; nor is there such a thing as holy mon-
ey. Moral quality does not lie within the money,
but resides in the agent who handles, possesses,
uses, or desires it. The relationship that exists
between the money and the agent determines
the moral guality.

Thus, money is neither a blessing nor a curse,
but the use to which it is put, and the relation-
ship it bears to personality, make it a blessing
or a curse to the world. It can be transformed
into either, all depending upon the relationship
between it and the agent possessing, using, or
desiring it.

This same reasoning can be carried into the
realm of education. This may be somewhat
startling to some, inasmuch as education seems
to have been considered as something of ab-
stract value or worth. However, this cannot be
true. Education must be weighed in the bal-
ances of usefulness. It is not an abstraction, an
entity, or an independent substance. Like eve-
rything else, it is related to personality and
inseparably so. Its realm is not absolute. It is
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instrumental in serving as a imeans of enriching
personality,

Education is an impartation and a develop-
ment. It is an impartation of knowledge, also
a development of personality. Its aim is to
serve for the good of the one receiving it and
to make a contribution to human society. With-
in itself it is of no value, but related to the
possessor and to society its value is incalcu-
lable. It cannot be computed in terms of gold
or diamonds, but it finds its value in the bal-
ances of human personality, in which scales
all things are weighed. Culture, art, music, his-
tory, and the ability to read and interpret the
language of the races are priceless assets when
related to human needs and service with right
moral motives. Unrelated to human needs, or
wrongly related, these things are useless or may
even be harnful.

The effect of education upon human society
after the spending of billions of dollars within
the past few years has been very disappointing.
Has education failed? In general it has. But
that education has not failed which has been
backed by the right moral motives. If educa-
tion is imparted or sought tor the purpose of
lifting an individual or a group of individuals
above another group; if through superior men-
tal equipment one oppresses those not so for-
tunate as to be educated, then education fails
and even becomes a menace to society. What
is the weakness of our modern education? The
answer js Lack of moral motive,” or rather,
lack of right relationship with personality.
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Here we would like to raise a question. It is
in the mind of every thinking person; it has
often been asked, and is still being asked:
“What is wrong with the world?” Something
is wrong. What is it? Why is there so much filth
in the world in the presence of such abundant
means of cleansing and salvation? Why is there
so much unrest and unhappiness in the pres-
ence of such possibilities of peace, prosperity,
and happiness? Why such poverty and suffer-
ing in the midst of abundance?” Why so much
death while life is offered without money and
without price? What is the trouble? Why the de-
cay of authority, the dissolution, the distress so
apparent everywhere? Why the general break-
down of our present political, economic, and
social order, all of which reflects tragedy and
what is well nigh a spiritual collapse through-
out the civilized world? What is the cause and
the cure for these conditions?

The present situation is not the only one of
its kind ever experienced by the human race.
It may be more widespread and more intense,
but the same conditions have appeared to some
extent in all generations. It is more or less a
repetition of conditions that have obtained now
and then to some degree for 2,000 years.

Some are telling us that the cause of our
trouble is superabundance of natural resources.
They tell us we have too many bales of cotton,
too many bushels of wheat, too much corn, too
many fine cattle and fat hogs. The cure which
they propose is to bring prosperity by destruc-
tion. Destroy our natural resources and spend

18



our money extravagantly, That is the way to
return to prosperity. If the cause of our trouble
is abundance, then destruction should be the
logical remedy. Do we need less of earth’s pro-
ducts? Has nature been too lavish, too prodi-
gal, in her offerings to human needs? Is there
too much food as long as there is a hungry
human being on earth? Is there too much cloth-
ing as long as children are cold and naked?

Some are telling us that our political and
economic machinery is old and worn out, that
we have outlived it and should junk it and get
new and better machinery for our present con-
ditions.

In the midst of conflicting opinions, it is
timely to raise this question, “Is our trouble in
the machine or in the agent operating the ma-
chine?” Does the machine need rebuilding or
does the operator need transforming? A pick
in the hands of one man is used to repair
breaks in the streets, while the same tool in
the hands of another man can be used to dig
up and destroy the street. Which is more im-
portant, the pick or the man using it? Both are
important, to be sure, but which one is of
greater value and which is more dangerous?
The same is true of a doctor. A surgeon can
perform a more successful operation with a
sharp knife than with a dull one, but any kind
of instrument is dangerous in the hands of an
operator with a wrong motive. No tool or in-
strument can be made to serve a good end
while in the hands of an unwise or immoral
operator.
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In political matters, is our trouble in the law
or in the persons enforcing the law? Law en-
forcement agencies, antagonistic in their hearts
toward the law, stand as a true example of the
futility of making a machine work satisfactorily
when operated by agents whose motives are
out of harmony with the objective for which
that machine is made.

Human laws have never been so important
as the men committed to the enforcement of
such laws. Laws that govern the operation of
banks do not furnish half the protection to de-
positors as the honesty of the banker himself.
With a crooked banker money is unsafe, re-
gardless of the laws governing the banking
business. An honest banker can protect the
people’s money, and will, regardless of the laws
under which he operates. Loopholes can be
found in any law that exists if one has a mind
to be lawless.

Machines are instrumental and depend upon
the agencies operating them for their efficiency
and ultimate usefulness. Put all of our material
resources, developed and undeveloped, into the
channels which enrich personality, and they
will be transformed from the worthless into
assets of incalculable value.

While looking for causes and cures, we cannot
do better than to consider the greatest Teacher
and Leader that ever lived, Jesus Christ, the
Son of God and Friend of man. He came to
this world to reveal causes of breakdowns in
human life and human society, and to present
cures for the world’s ills. We will do well not
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to overlook Him and His immutable principles.
The Bible states that Jesus Christ came to
destroy the works of the devil. That must be
something central, for Jesus never works mar-
ginally. What are the works of the devil? The
saloon, the speakeasy, the gambling den, sla-
very, human injustice? Indirectly yes, but pri-
marily no. These forms of evil are the indirect
results of the work of the devil. The real works
of Satan are in the hearts of men, and these
evil hearts are manifested in the various ways
mentioned above. Thus the fundamental cause
of vice is the work of Satan as found in the
depravity of the personality. Thereupon, the
personality or the heart itself must be changed.

To meet this need, Jesus came to take some-
thing out of the personality that is foreign and
to put something into it that is vitally needed.
This is central, basic, effective, and final. This
will solve the problems of human society. No-
thing else will or can. Jesus never came to re-
build the machines of humanity but to cure
humanity itself—to transform the operator.
Thus, the work of God is both direct and indi-
rect, both central and marginal. It is both
transforming and reforming. We do not need a
political revolution that will destroy our present
form of government, or an upheaval that would
that would unsettle our entire economic and
social structure, but we do need a transforma-
tion of the character of people and nation. We
need a reformation that will change our whole
viewpoint and trend of life.

We have been rushing toward materialism.
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Personality has been too largely overlooked in
our present order of things, too much relegated
and subordinated to cotton and corn, wheat
and oats, hogs and cattle, stocks and bonds, and
other forms of natural wealth. We need a new
evaluation of redeemed personality. This would
be accomplished by a swinging back to God
and the Bible. No nation has ever succeeded
without God and never will. History furnishes
sufficient evidence of this truth. Give us reli-
gion, old-time religion, sweeping revivals of
salvation in all of our churches and homes,
transforming, sanctifying and filling with the
Holy Ghost. This will save us. Disaster lies in
the path of a people who forget God. For where
God is forgotten, personality loses its intrinsic
worth,

We once thought that man could be educated
and this would solve our problem. But this
theory is forever exploded by actual experi-
ences and observations. No government can be
reformed properly until its citizens have been
transformed. There has been a theory that so-
ciety makes the individual, also a theory that
the individual makes society. Both theories are
partially true, for neither can be effective with-
out the other. Society does help to make the
individual, but is it not also true that the indi-
vidual must make society? No group is stronger
than the individual units making up that group.
The strength of a family consists, not only in
its organization, but also in the character of the
individuals constituting that family organization.

We have found that our need is deeper than
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education—out of the heart are the issues of
life, not out of the head. “Blessed are the pure
in heart: for they shall see Cod.” “He that
hateth his brother is a murderer.” “Whosoever
looketh on a woman with lust after her hath
committed adultery with her already in his
heart.” Jesus Christ was more than a reformer.
He was a transformer. He never worked on the
margin of a life but spent His time at the cen-
ter of affections, in the will, in the conscience,
in the moral consciousness, in the character of
the individual. When once He has corrected
the man, He has corrected at the same time the
life of the man. Transformation results in re-
formation and makes reformation not only cer-
tain but permanent. On the other hand, we
reform the machinery of the world and try to
correct the conduct of man without changing
the man himself. This method will result in no
permanent cure of the world’s ills,

It is obvious that education is instrumental
but it has no intrinsic worth. It is useful only
as it can contribute to the happiness of indivi-
duals. The same can be said of health., Health
in itself is not an end to be sought, but a
means to an end. If a man seeks to live to be
100 years old, that in itself would not neces-
sarily be any great accomplishment; for it is
not the length of life that counts but the quali-
ty of life. A man might live a great many years
and yet not live a big, full, rich, wholesome
life. The effort to add years to life may be a
worthwhile objective, but to add life to years is
worth far more.
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A proper estimate of human personality mani-
fests itselt in a right attitude toward life and its
problems. But since personality has been de-
based, wrong attitudes predominate. Thus wrong
attitudes and wrong relations lie at the root of
the world’s trouble. This condition reflects itself
in every phase of life—social, financial, educa-
tional, religious. Herein lies our personal re-
sponsibility, for we have the power to correct
our attitudes and our relationships. A right at-
titude toward sin will solve the sin question. A
right attitude toward holiness will lead us into
a positive experience and life of holiness. A
right attitude toward God will bring us into
right relationship with Him. Right attitudes
and right relationships will help to place our
feet in the paths of spiritual prosperity.

Life is a series of adjustments. From the
hour we arrive in this world to the time of our
departure in death, we must meet situations,
make changes and adjustments. The rich man
is called upon to adjust himself to his riches;
the poor man to his poverty; the sick man to
his suffering; the young person to his youth,
and the elderly man to his age. Everything that
ought to be improved can be improved should
be improved. What cannot be changed must be
endured. Our attitude is the magic wand that
transforms the unlovely into beauty and wealth,

Attitude means everything. The dictionary
defines it as posture, as position, also as inner
feeling. Attitude is not to be thought of as
something static, fatalistic or dead, without
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power to react and respond. Attitude may take
a stand and become fixed, or it may be very
active, responsive. It is both negative and posi-
tive. It can say no on the one hand, or on the
other hand it can say yes with equal effective-
ness. Attitude must be thought of as something
effective, dynamic, and creative. It is more than
a dead statue erected as a monument to a hero
or to some historical event. It is like a living
man, thinking, choosing, creating.

Attitude has many important implications.
The first we would mention is endurance. There
are many things in life that can be remedied
and should be, but there are others that cannot
be remedied and consequently must be grace-
fully endured. For example, in a financial crash
a man loses his property and the savings that
he has laid up against a rainy day. Or, the
rainy day has come entirely too soon. What
shall he do? Lose his poise? Go to pieces?
Commit suicide? No, these are foolish consi-
derations. He must endure the situation and
make the best of it. A right attitude toward
adversity results in endurance.

Attitude does not stop with endurance. Other-
wise it would be fatalism, or possibly asceti-
cism, which is a process of crushing desires
and appetites, This would not be life at its
highest and best but at its lowest and worst.
Attitude does endure, but it also makes its ad-
versity an instrument for good. Indeed fortu-
nate is the person who can pass through this
lite with its thorns and rocky roads, with its
steep mountains, and with its hot deserts, with
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its disease and changing fortunes, without get-
ting wounded, bruised, sick, or disapproved.
Few, if any, do.

Every heart may expect some wounds—wounds
that are not always the fruit of his own doing,
but often the result of unkind acts of others, or
of misfortunes for which no one seems directly
responsible. It might be the loss of wife or of a
child. The hcart is left crushed and bleeding.
Can it be healed? Yes, there is healing for the
wounds of humanity. They are healed in two
ways: First with time. Time is a great healer.
Possibly 90 percent of all of our problems
would adjust themselves if left to time. But
often our impatience forbids this and we de-
mand an immediate solution. We rush into situ-
ations that not only fail to help us but actually
complicate the problems we already have. Our
second state is consequently worse than the
first.

The other method is by the grace which God
imparts. His own grace is sufficient. Thus every
problem is solved by time and grace. Not by
time without grace nor grace without time. Both
of these elements are made possible by endur-
ance upon our part. God makes it possible to
endure by giving us grace until the wound can
be healed. Thus the value of attitude with its
implication of endurance.

Attitude is a creative force, always active,
positive, dynamic. The good soldier must en-
dure hardness, but it is not enough merely to
endure, to suffer, to face the fire of the enemy.
He must fight. Fighting makes endurance the
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easier. To stand forever and do nothing would
break the nerve of the bravest man. Action is a
part of life. We can endure, but not for long,
without action.

Here is a man held in the grip of poverty.
Can he endure it? Yes, and he must endure it,
But he cannot stop there. He must fight to
extricate himself from the deadly grasp of pov-
erty. The very fact that he is struggling to over-
come his poverty makes it easier to endure and
protect his dignity in the midst of the struggle.

Certainly attitude implies endurance, but it
also implies fight, effort, action, energy. Bunyan
endured the dungeon, but he also worked in
the dim light of his cell writing Pilgrim’s Pro-
gress. John Milton endured his blindness, but
toiled on day after day to give us Paradise Lost.
Daniel in the lions’ den endured the un-
pleasantness of his surroundings. The Hebrew
children in the furnace of fire endured their
humiliation, but they also prayed and stood ac-
tively for God and right. They endured, but
they were also very positive and active in their
attitude. Thus proper attitude enables people to
transform their burdens into benetfits.

Another implication of attitude is receptivity
or appreciativeness or hospitality. Unapprecia-
tiveness is a crime; appreciativeness is a virtue.
Inhospitality implies a closed mind, a closed
heart. Hospitality implies an open mind and an
open heart. Hospitality is a never failing road
to happiness. One of the high crimes against
God and His divine love is inhospitality on the
part of the human race. When Jesus Christ
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came to the world to redeem it, He found the
human race against Him. There was no room
for Him even in the inn. He was born in a man-
ger in the presence of dumb brutes. “He came
to his own and his own received him not.” They
were inhospitable.

Think of the tragedy of a mind closed against
truth, a heart closed against love, a life closed
against friendship. Tragedy? Yes, a tragedy,
but a common tragedy. We are so busy we do
not have time for the song of the bird, the ripple
of the brook, the ‘glory of the stars. No time
for music, for art, for song, for meditation, for
prayer, for divine worship. Too busy to think
of God. What shall I do with Jesus? Shall I
give Him a place in my thinking? Shall 1 give
Him a place in my home? Shall I give Him a
place in my business? Shall I give Him a place
in my heart? Shall I let Him in? Or shall I shut
Him out? What shall be my attitude? Shall it
be one of receptivity or of inhospitality?

Life must have hospitality or appreciativeness.
That is necessary for right attitude. Right atti-
tude is always ready to receive; that is, to re-
ceive the thing that is right, but is equally
determined to reject the thing that is wrong.

Blessed is the man to whom nature can speak,
to whom the stars can whisper in the quiet
hours of the night, to whom God can send His
Spirit without being insulted, the man who is
always hospitable in his attitude. He may be
poor in earthly goods, but he will be rich in
mind and heart toward God. Happiness will
always be his possession.
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There is at least one more implication of
right attitude which should not be overlooked,
namely, giving. Without this, life is meager,
poor, miserly. There is a stairway, they tell us,
that slopes from darkness to light, from pover-
ty to riches, from sin to God. Man finds that
stairway when he consents to be a giver as
well as a receiver. We have stated that life has
two sides, the receiving and the giving. Jesus
mentions both in that terse statement, “It is
more blessed to give than to receive.” Both are
blessed, but one more than the other. Men rise
to their highest glory when they give—when they
they give their money, their talents and their
time, their affections and their service—them-
selves.

God is the greatest Giver in all the universe.
He stands out as the true Example. He gave
His best, what He could not do without. He
gave His own Son. For what? For others. This
is God’s attitude. I am not surprised that God
is a great Giver. He could not be God and be
otherwise. I am not surprised at the miracles
of Jesus Christ. I would be more surprised if
He had not performed miracles, for He himself
is a greater Miracle than anything He has ever
done. Miracles do not stagger me, but the ab-
sence of miracles from the presence of Jesus
Christ would be an inexplicable mystery.

Those people whose memory never dies are
those who gave themselves to others. They had
a right attitude and the result is immortality.
They endured, they achieved, they received,
and they gave. Attitude implies all of these
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facts. Fathers and mothers endure much for
their children. They also achieve much in their
behalf. They receive their children with open
arms and with deep affection and they give to
their children all they gave. They give their
time, their energy, they give life itself for their
families. In this they rise into the realms of the
highest philosophy known to man. They save
others, but themselves they cannot save.

The effects of right attitude produce practi-
cal results. First, it admits the problems of life.
This is important. No man is qualified to deal
with a problem until he admits the existence of
the problem. The problem must first be seen.
Secondly, attitude not only recognizes the
problem but also deals with it.

All can see the presence of evil in the world,
the suffering, the misery, the poverty, but the
amount of suffering and the amount of poverty,
and the distribution of them are indeed baf-
fling. Why is there any suffering at all? This is
a difficult question. But why so much suffering?
Why the unequal distribution of suffering?
We know poverty is here, that sickness, and
disappointment, and tragedy all abound, but
they do not seem to be evenly distributed. We
see the problem, but what is the solution? Cer-
tainly we can reduce poverty, and reduce suf-
fering, and reduce sickness, and reduce the
number of tragedies, and reduce disappointment.
Yes, this is a challenge and it should be bravely
met, but that is not final. A big part of the
problem is still unsolved. What shall we do
about that part that we cannot eliminate? We
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should eliminate all that misery in life that can
be eliminated. What cannot be eliminated must
be met and endured with a proper attitude.

Finally, a right attitude enables one to for-
mulate right relationships. In the final analysis,
life is made up of relationships. They fall natu-
rally and necessarily into three classes, namely:
~ relationships with things, with people, and with
God. It is impossible to live in this world with-
out contact with things, It is also impossible to
live normally in this world without contact with
people, and certainly no one should want to live
without contact with God. My entire destiny
here and hereafter will be predicated upon
these three relationships. If [ properly relate
myself with things, I will take a long step toward
happiness and proper destiny. If 1 relate myself
properly to people, I will take a second step in
the same direction. If I relate myself properly
with God, I will rise to the highest possibilities
of time and eternity. My attitude will determine
these relationships. In the following chapters it
is our purpose to emphasize these three rela-
tionships, namely: with things, with people,
with God.
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Relationship with Things

Man is a physical being, living in a physical
environment. He is also spiritual. His dual na-
ture, physical and spiritual, relates him definite-
ly with two worlds, one through the body and
the other through the soul. His nature demands
both sets of relationships. Man is, or should be,
supreme in his environment, having dominion,
divinely given, over all other forms of created
life. He is endowed with power to grapple with
inanimate physical forces, overcoming and uti-
lizing them. He is also a moral being, with pow-
er of choice in the presence of right and wrong.
His surroundings have no moral quality. Moral
quality lies within him, in his attitudes to and
relationships with things about him. God ordered
man to have dominion and promised him that
every place the sole of his foot should tread
upon would be his. Provisionally God gave
man everything, but actually he can possess it
only by right of conquest.

32



All things included in the three kingdoms—
the mineral, the vegetable, and the animal—are
for man’s use and mastery. However, these
resources are not to be utilized by him aimless-
ly or for wrong purposes, but tor right ends and
objectives. These so-called things are purely
instrumental, means to an end. The end is man—
his happiness and his final divine destiny.

Things may be defined as land, water, air,
light, sound, conditions, and circumstances. In
other words, when we speak of things, we ex-
clude only personality from the list.

Man’s attitude toward and relationship with
things are determining factors in his success or
failure. If he does not make the best of life, no
one is to be blamed but himself. Man is the
final arbiter of his own destiny, swaying the
scepter of power over his own faculties and ma-
terial resources. Defeat cannot be blamed to
fate or to a wrong setting of God’s universe. It
is principally due to two things, wrong atti-
tudes and unwise relationships.

Rightly related to electricity, man turns a
dangerous and mysterious force into light and
power, illuminating homes and cities and turn-
ing the wheels of machinery. The ocean is a
friend of man. It separates continents, fur-
nishes moisture for rainfall necessary to civiliza-
tion, and is an effective means of commerce, in
addition to the food it supplies for man. This
same ocean can be turned into a merciless ene-
my. A leaking ship, a person washed overboard,
an airplane fallen in its flight—and that friendly
ocean will swallow its victim into eternal si-
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lence. It all depends upon the relationship one
has with the ocean.

Time can be well spent and energy wisely
used in an investigation of the importance of
right relationship with all things. But this would
be an ambitious undertaking, for there are so
many things with which we have to do con-
stantly and without which we cannot live. An
exhaustive study of relationships between our-
selves and all things would be impossible. But
we can investigate at least one or two things
which may serve as illustrations and examples
for other relationships. We shall especially men-
tion money, as it is more or less representative
of all other objects that might be defined as
things. If we can establish ourselves in right re-
lationship with money, or wealth, we shall have
touched the essential element in all relationships
with inanimate objects.

Wealth and property, so-called, constitute the
chief problems of our present civilization. Pos-
sibly it would be better to say that ownership of
property and wealth constitutes the outstanding
problem of civilization. This fact is not due to
any evil inherent in property or wealth or
money, but it is the result of our wrong but
commonly accepted definition of ownership. It
is not too much to say that a final definition of
ownership and a right attitude toward wealth
determine largely the quality and extent of
civilization. A wrong conception of ownership
is the root of many evils and paves the way for
dissolution of human society and complete de-
struction of human character. On the other
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hand, a right conception of ownership and a
proper attitude toward it opens the way for
understanding of all human rights, peace, and
goodwill. Is it not strange that in so important a
matter as ownership, the Bible is seemingly
overlooked? Is it overlooked? Or is the carnal
heart so set to do evil that it desires to sidestep
the grand old Book in this issue?

The author of that great classic on steward-
ship, Man and His Money, insists that our gen-
erally accepted definition of ownership is pagan
and therefore must be unscriptural and non-
Christian, if not unchristian. The author states,
and rightly so, that our conception of ownership
is twofold. First, it carries the idea that one
has the right to use what one owns as he wish-
es; and, second, that one also has the right to
keep anyone else from using what one owns.
This doctrine of ownership gives two distinct
rights, namely: to utilize wealth for himself and
to prevent others from participating in its use.
It is pointed out with emphasis that such a
conception harbors and encourages the deepest
feelings of deception and greed, thus leading to
all forms of graft and dishonesty. This is cer-
tainly tragic inasmuch as the human heart needs
no economic or social system to encourage it in
its evil tendencies, It is dangerous enough
within itself without being encouraged from
extraneous sources.

The opposite extreme, that of refusing to
recognize the material world, can also be harm-
ful. This is the practice of asceticism. It means
to be indifferent to physical needs; to look upon
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the body as the prison of the soul; to crush all
desire and human contacts.

Asceticism is a proof of the fact that men
have realized the dangers that arise from a
wrong relationship between personality and
the material things of life. In non-Christian
lands, such as India and China, it is common to
find ascetics endeavoring to obviate these dan-
gers. These people seem to realize the danger
of soul contamination from contacts with
earthly things and are absorbed in asceticism
as a cure. They renounce all earthly posses-
sions, such as wealth and property, choosing
poverty and severing all relationships with the
world. That is, all relationships that can be
severed. This both a confession of danger and
an effort to find a cure. Will asceticism obviate
the danger of too close a contact with the ma-
terial world?

Asceticism has an element of truth to be
found in the teachings of the Old and New Tes-
taments. God did call upon His people to sepa-
rate themselves from the nations of the world
and avoid contamination of their morals and
social purity. The New Testament distinctly de-
mands separation from the world, but this de-
mand has been misinterpreted. Some seem to
think that separation from the world forbids
one to eat with sinners or to carry on business
with the world. This is not the meaning of the
Bible. We interpret this separation as refusal
to participate in the spirit and pleasure of sin.
In other words, the child of God is to find his
inspiration and pleasures inside the kingdom of
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God and not in the kingdom of sin. To with-
draw from human society and have nothing to
do with other human beings is not only un-
necessary, but positively wrong.

Jesus Christ gives three immortal pictures to
illustrate the position of a Christian in the
present world.

1. He describes the Christian as being the
light of the world. What does this mean? It
means that the world is in utter darkness—men-
tal and spiritual—that it is in confusion and
chaos and needs light so it may find its way out.
The Christian is to be a candle to furnish the
light to better things. How can a man let his
light shine that others might see it when he is
hidden in a cave or while living in the stillness
of the desert? To shine as a light one must
necessarily live among men, that they may see
the light from his illuminated spirit.

2. He describes His followers as the salt of
the earth. This means simply that the world is
corrupt, that it is in a process of decay and
putrefaction. The odor from its social and
moral condition is offensive to high heaven.
Man is given salt with which to stop the decay
of human society. How can he salt the earth
unless he has contact with men? This figure
would be useless if God meant for men to
withdraw with the salt and live as hermits.

3. The third picture that Jesus gives of His
followers is even more impressive than the first
two. “Behold, I send you forth as lambs among
wolves.” The implication of this statement is
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that the world is like a snarling, growling, bit-
ing, deceitful, devouring wolf. The lamb is sent
out to counteract the influence of a wolfish
world by a meek, humble, and unselfish spirit
and life.

The religion of Jesus Christ is not some-
thing. so delicate that it must be placed in a
hothouse or under glass cover to escape the con-
tamination of a corrupt world. It is a dynamic
force, a saving element. It is light, salt, salva-
tion. Asceticism has in it an element of truth,
but there is so much that is not the truth that
it can never succeed. Asceticism serves one
purpose only. It is evidence of a conscious dan-
ger that men feel that might arise from contact
of the soul with earthly things.

How are we to face the question of owner-
ship? Is it wrong to have property? Is it a sin to
have any contact with material things, such as
wealth? Must we forsake business and refuse to
handle money, turn our backs upon food and
clothes and homes and embrace poverty in or-
der to become saints? In other words, must we
entirely separate ourselves from all that is ma-
terial in order to rise to spiritual heights? The
answer is found in a right conception of own-
ership. Harm does not lie in things, but in the
use of things, in the attitude toward things and
in the relationship with things. Destruction of
property would not change the situation. The
change that is needed is not concerned with
property, but with the individual himself and
his attitude and his relationship with property.

The Bible gives us the only sound doctrine
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of ownership, beginning in the Old Testament
and climaxing in the New with the teachings of
Jesus Christ. The history of the year of jubilee
does much to make clear God’s conception of
ownership as revealed in the Old Testament.
The year of jubilee came every 50 years, con-
summating the sabbatical system. This year
was marked principally by the return of landed
estates, the giving up of pledges, the setting
free of all servants, the cancellation of debts.
The distinet implication was that man is to
possess wealth for a limited time only. It was
the divine intention, no doubt, to offset the
danger of becoming too much attached to earth-
ly possesstions.

All through the Bible man is warned against
the danger of riches. This thought of ownership
for a limited time only is made clear by the
very fact of death, which ends all earthly own-
ership. No man can possess wealth for very
long, for death will take it from him and pass
it on to another. Why become so attached to
something which at best can be kept for only a
few years?

Jesus Christ, our great Teacher, makes it
clear that man owns nothing. While it is true
that he is to have dominion over all things God
created on the earth, he is not an owner in
an absolute sense. The world’s conception of
ownership implies sovereignty and absolute
control, which conception is improper and lies
at the root of a multitude of evils. No place
can be found in the Word of God where we are
given sovereignty, with absolute control of
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anything earthly or material. Man is not and
cannot be an owner in an absolute sense. He is
not a sovereign. He owns nothing and has no
right to claim ownership of anything whatso-
ever. Sovereign ownership and absolute control
are to be found in God and in Him alone.

There is an ownership, a true one, but not
such as is commonly held today. True ownership
must not and cannot be divorced from the fun-
damental principles of stewardship. In fact,
Christianized ownership is nothing more than
Christian stewardship. The authority of a stew-
ard does not lie within himself but is found in
someone above him from whom he receives his
authority and rights. This authority held by the
steward is not absolute, but relative; not inher-
ent, but delegated. The rights given the steward
may be removed at the will of his master.

It is folly for any man to claim sovereignty
over his money, or over his talents, or over his
time, or even of himself. We are not ocur own,
for we ourselves with all we have, are under
the control of a divine and supreme Sovereign.

It would be well to remember the man whom
God pronounced a fool. This man was not a
fool because he lacked brains or wisdom or
judgment. He was not a fool in the sense of
being an idiot. He was a businessman and an
outstanding success in his community. His suc-
cess became his embarrassment and his chief
problem. He looked upon his vast possessions
and said, “Soul, take thine ease. Thou hast
much goods laid up for many years. Eat, drink,
and be merry.” God looked upon him with utter
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disgust and said, “Thou fool, this night thy soul
shall be required of thee.” What was this man’s
fatal mistake? It was his wrong conception of
ownership and stewardship. Ownership is inter-
locked with stewardship, or better, it is synon-
ymous with it. True ownership and the Cbristian
doctrine of stewardship are one and the same
thing. Christian stewardship is Christian own-
ership and Christian ownership is Christian
stewardship. They cannot be separated.

Our attitude toward the material things about
us makes for destiny. Poverty and wealth have
no virtue, neither have they vice. It is our atti-
tude toward them that constitutes the virtue or
the vice. Human ownership is a wrong attitude;
divine ownership is a right one. Ownership lies
in God, not in us. One of the great benefits that
accrue from paying one’s tithes is the recogni-
tion of the fact that we own nothing. The fact
is that when a man pays his tithes, he has not
done his full duty. It has always been difficult
for me to preach on tithing for the one reason
that I find it difficult to lead men to pay their
tithes without unconsciously leading them to
feel that when they pay their tithes they have
done their full duty toward God so far as their
money is concerned. The tithe is a token, an evi-
dence, or an acknowledgment of divine rights
and divine ownership. When [ pay God my
tithes, 1 confess by this fact that everything I
have belongs to Him and that I am putting into
circulation this small token or evidence or ac-
knowledgment of divine ownership of all that I
pOSsess.
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God not only has the right to collect the tithe,
but He has a right to go far beyond that and
demand everything a man possesses. Merely
paying one’s tithes is not the fulfillment of the
requirements of the New Testament. God no-
where says that He owns a tithe of a man’s
income. He owns all of a man’s income, the 10
percent and also the 90 percent. Man owns no-
thing and has no right to claim ownership of
anything. God is the Sovereign, the Owner, the
rightful Possessor, and we are His stewards.

That which is true of ownership is also true
of time. Time is borrowed; it is not our own.
Man is a steward of his time; not the owner of
it. Man does not own his own talents. They
are divinely bestowed and serve as a trust, not
a possession. They are given to him from
above, from Him to whom account must be
given. How foolish for anyone to feel important
because he possesses talents greater than those
possessed by someone else. What right has
anyone to feel a sense of superiority over his
fellowmen just because he has been favored
with extraordinary endowments? Has he the
right to use those gifts for his own personal
gain and self-aggrandizement, consuming them
on himself and excluding others from their
benefits? The answer is too inescapable to be
discussed.

Why should anyone struggle in his consecra-
tion to give his time to God? Does not this time
belong to God anyway, and is he not merely a
steward of it? Why should he struggle over his
talents? He did not create them. He received
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them from a benevolent God who can take
them from him at will. He does not own his
talents. He is only a steward of them. Why
should a man struggle to consecrate his money
to God? He does not own it. It came from God
as a gift and can be removed at the will of a
divine Sovereign. Man does not own his money.
He is a steward of it. Why should a man strug-
gle to give himself to God? God created him and
owns him by right of creation, by right of pre-
servation, and by right of divine purchase. “Ye
are not your own, for we are bought with a
price, therefore glorify God in your body and
in your spirit.” The end of life is to honor God
and give emphasis and importance to personali-
ty. This, we repeat once again, is stewardship.

Christianity is not designed to crush out all
desire for personal ownership, nor does it
preach the doctrine of asceticism as a means of
salvation.

The doctrine of Christian stewardship should
be preached day and night, from the cradle to
the grave. It is the cure for the most of human
ills, for in the last analysis stewardship is taking
a right attitnde toward things and forming
proper relationships with things.

Stewardship recognizes and acknowledges
God. None of the other cures today for the ills
of humanity have done so. God is the only
Owner and the only Sovereign of this universe.
He owns all things that are His and man’s. He
owns man and man’s possessions, but He rec-
ognizes us as His stewards, not as sovereigns
and owners. He has never committed His sov-
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ereignty to another, nor will He ever do so. He
does bestow upon man the glorious honor and
power and privilege of stewardship.

The principles of stewardship enter into all
the ramifications and relationships of life. They
find their way into politics, into social life, into
church life, into economic life, into everything.
They influence the intellect, the emotions, the
will. They direct the talents, control the money
and wealth, and finally discover personality as
a supreme objective. If ownership is held synon-
ymous with stewardship, it becomes a great
blessing; but without stewardship, ownership
leads to turmoil, confusion, unrest, competi-
tion, and deadly struggles without regard to
rights of others.

It is doubtful that stewardship is possible
aside from a new and transformed life. It is
doubtful that anyone without being born again
can have his mind impressed sufficiently with
the principles of stewardship to get him to in-
corporate such principles into his life and prac-
tice. Faith in God, love for God, abandonment
to God, the exaltation of spiritual things above
all things that we would call material, seem to
be the true sources from which come the true
principles of stewardship.

It is not to be understood that stewardship
encourages laziness or indolence. The fact is
the principles of stewardship go deep into the
very motive life of man and the depth of his
relationship with God. A man who is lazy and
unconcerned about the material things of this
life just because they belong to God, has no
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conception whatever of personal responsibility,
of divine ownership, or of the romantic princi-
ples of stewardship. Nothing can satisfy the
principles of stewardship that falls short of the
very best efforts one can put forth to be all he
can and do all he can for God and humanity.

Three things have characterized this gener-
ation. First, individualism; second, competition;
and third, acquisitiveness. Individualism is
stressed much today in educational circles and
should be. Our emphasis upon individualism is
a by-product of Christianity. We hold that in a
very true sense the individual is supreme, that
that he does not exist for the government, but
the government exists for him. Individualism is
the backbone of civilization. Whenever man is
a king and feels that he is just as good as any-
one else, that he has the same rights as others,
then a nation has strength, provided that indi-
vidualism is not selfish and exclusive. But indi-
vidualissm without the principle of stewardship
is dangerous to everyone and everything—the
person himself, the home, the school, the
church, and the nation. Individualism without
stewardship leads to selfishness, greed, graft
and dishonesty, self-sufficiency, and other ills,
Individualism shot through with the spirit of
stewardship furnishes the mainspring to pro-
gress and achievement. Without this unselfish
principle, individualism may become a menace
to society, a disintegrating element, subversive
of humanity’s best interests. It has led to a
struggle for liberty, human rights, equality of
justice, and brotherhood.
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Competition has also served its purpose. It
has stirred and aroused the latent energies of
men and women and inspired them to achieve-
ments otherwise impossible. Acquisitiveness
has been a mainspring to progress. These three
characteristics of this age should be virtues and
not vices, but the fact is that selfishness and
wrong relationships have turned them into work-
ers of evil.: Individualism, when selfish, is dan-
gerous. Compeétition inspired by selfishness is a
menace. Acquisitiveness when in the control
of the passion of selfishness will work unlimited
destruction. A right attitude and proper con-
ception of ownership will transform all three
into outstanding virtues.

Thus our attitude toward things determines
the moral quality of our actions. The Bible says
the love of money is the root of all evil. It does
not say that money is the root of evil, but the
love of money. Money is neither good nor bad;
it is neither holy nor unholy. But a wrong atti-
tude toward money and a wrong relationship
to money constitutes sin. The Bible says if a
man look upon a woman to lust after her, he
hath already committed adultery in his heart. It
is his attitude, his mental and heart state, that
constitutes the evil. When temptation arises, a
right attitude toward the temptation results in
righteousness, but a wrong attitude toward a
temptation ends in sin. Joseph and Judas Iscar-
iot are outstanding examples of the two prin-
ciples under consideration.

In the life of Joseph a great temptation arose
in the person of his master’s wife. With all her

46



beauty, influence, prestige, offers of promotion
and pleasure, she presented herself to Joseph
and asked him to step aside from the path of
integrity and devotion. Joseph was away from
home, unsupported by friends and loved ones.
In spite of these facts, he stood the test and
kept his integrity even to the endangering of
his own life. The reason was the attitude in the
mind and heart of this young man. He was in
the midst of a sinful nation, surrounded by
every influence detrimental to godliness, but
there was within him a power and purity that
withstood the contamination of a sinful en-
vironment. This was made possible by a right
heart attitude.

Let us notice the other case, namely, Judas
Iscariot. He had every good influence about
him that man could desire. He walked in the
presence of the greatest Teacher the world
ever knew. He had the companionship of Jesus
Christ, the Son of God, together with His
teachings, instruction, and matchless influence.
Although he had sat at the feet of the Master
and had witnessed miracles performed before
his very eyes, he went down because he loved
money. He loved prestige and power and had
a wrong mental and heart attitude. This made
him unable to get from Jesus Christ the strength
that would enable him to stand in the midst of
a storm of tests and temptations.

By right attitudes in life man can transform
the menial and the most undesirable tasks and
experiences into genuine romance. It is not pov-
erty that makes us unhappy so much as our
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attitude toward poverty. Some of the richest
people 1 have ever seen are among the most
unhappy, and some of the poorest people it has
been my privilege to see and meet are among
the most contented.

It is not the wind that determines the direc-
tion of the ship, but the set of the sail. Blessed
is the man in the storms of life, who knows how
to adjust his sails and use the power of the
gale that would otherwise blow him against the
rocks, to propel his ship through the storm into
a haven of rest.

It is difficult to imagine a sight more inspiring
than a great ship in a storm, battling raging
seas. It was my privilege at one time to climb
to the highest point on a great ocean liner that
was fighting a terrible storm—the worst storm I
have ever looked upon.

I climbed to the top of that great ship and
looked with amazement and admiration upon
that storm, the most sublime and majestic
thing 1 have ever seen. My eyes would rest upon
10,000 mountain peaks that arose from the
depths of the sea, the tops of which seemed
like mountains capped with snow. The gale
blew the water from the tops, resembling snow
driven by the wind. These mountain peaks
would suddenly disappear and thousands of
others would arise to take their places, The
great ship would climb to the top of one of
these mountain peaks, then pass out over the
top with a part of the ship clear of the wave.
Then the boat would turn her prow down the
side of that mountain of water and look as if
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she would disappear in the trough of the valley
between the mountain peaks, never to come up
again; but when she reached the bottom, she
started to climb up the mountain that lay in
front. My eyes filled with tears and 1 said,
“Thank God for a ship that will fight the storm.”
1 noticed that the pilot kept the prow of the
boat against the storm, otherwise he would never
have been able to control her on this tempes-
tuous sea. It was her attitude and relationship
with the storm that enabled her to bring safe
to port her precious cargo of human life.

The boat taught me a great lesson. I said to
myself, “Never again will I turn from a battle.
I will face my battles. I will never run from a
storm; I will face my storms. I will never run
from any sorrow; I will face my sorrows. [ will
never run from a disappointment; I will face
my disappointments and my losses. It is the
attitude that counts. Right attitude means eve-
rything and certainly it means safety, while a
wrong attitude spells certain desfruction.”

The majestic eagle in the bottom of the can-
yon is caught by a storm rushing down the
mountainside, hurling rocks and sticks, dealing
out death. The eagle is caught unawares. What
will he do? Will he face the storm, or will he
try to fly away from it? Apparently he lifts his
head and takes into consideration every feature
of that storm. He lifts his great wings and be-
gins to fight, not leaving the storm, but going
toward it. If he goes with the wind, that wind
will turn his feathers the wrong way and dash
him against the rocks and to death. He goes
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into the storm while the wind smooths down
his feathers, and with every stroke of his
mighty wings the wind lifts him higher and
higher and higher. Finally, as he struggles
against that storm, he rises above it and comes
out on top of the mountain above the clouds
into sunlight and safety. It is the attitude of
the eagle toward the storm that lifts him.

One day Jesus said to Peter, “Peter, Satan
desires thee to sift thee as wheat.” The Lord
seems to have said, “I met Satan up the road
and he told Me that he was going to sift you.”

Peter possibly replied something like this,
“Master, You love me; You love me too much
to allow Satan to sift me as wheat. You will
not let him, will You, Master?”

The Lord’s answer was this: “Peter, I am
praying for you. 1 am praying for you that your
faith will not fail while you are in the sifter.”
Every one of us will come into contact with
losses, with sorrows, with disappointments and
heartaches and temptation. What will be our
attitude? What will be our relationship to them
when they come? It is not so much the storm
that counts, but it is our attitude toward it.

Right attitude is practical in its results and
benefits. It will enable us to subordinate mate-
rial things to the spiritual. “Love not the world,
neither the things of the world.” This is the
command of God. We can live in the world
without being contaminated by it. We are phy-
sical and must deal with physical and material
things, but we are also spiritual and must give
place to spiritual things, always lifting them to
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a place of superiority. Right relations, right
attitudes, and right contacts will enable us to
live in the midst of money, food, clothes, gold,
silver, and all earthly possessions without being
contaminated in the least by them.

In the case of loss of health or of wealth, one
can always have a place of peace of mind and
heart if he takes a right attitude. If one loses
his money, knowing that he is not an owner of
it but a steward of it, he will not feel that
everything in life is gone.

The heart must not be anchored to the things
of this life. We walk on the earth but our citi-
zenship is in heaven. We came into this world
without anything; we will leave without any-
thing except a beautiful character that has beer
built on the Rock, Christ Jesus.

o1



3
Relationship with People

Man by nature is fundamentally social. He is
so constituted that he cannot live alone. Desire
for fellowship is an essential part of his nature
and life. To suppress it is to become abnormal,
to oppose himself and the plan of God. Occa-
sionally one is found who is utterly unsocial,
desiring to withdraw from human society and to
live alone, with his own thoughts, and refusing
to share with anyone else his joys and his sor-
rows. Such a person is the exception, not the
rule.

Social nature in man is God-given and con-
stitutional. To try to escape it is like trying to
escape one's own self. Social life for man is an
absolute necessity from any and every viewpoint,
and its implications are many.

I read a story a few years ago concerning
Adam and Eve in the Garden of Eden. As I
recall it, the story runs something like this:
Adam and Eve were living happily together in
this glorious paradise, with their every need
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supplied. Eventually Eve became restless, dis-
contended, and hard to please. Adam did every-
thing possible to meet this new and unexpected
situation, but to no avail. Finally he became
weary and almost desperate in his fruitless ef-
forts to overcome this unhappy attitude on the
part of his wonderful wife. One day the Lord
came through the Garden, inquiring of Adam if
he and Eve were still contented and happy. “No,”
replied Adam, “neither of us is happy anymore.
Eve has become contentious and hard to please
and, as a consequence, | am desperate and must
have relief. Please, Lord, I pray Thee, take her
away from me, for 1 cannot live with her any
longer.” The Lord granted the request of Adam
and moved Eve to another location in the Gar-
den of Eden, far away from Adam.

The first day Adam greatly enjoyed the quiet
and rest, being alone. Eve was not there to ar-
gue with him, and he did not have her restless-
ness and unhappiness to endure. The second
day was also restful, but he began to miss Eve's
company and companionship. By the third day
Adam had become very unhappy and lonesome
and felt that he could not endure her absence
any longer.

Again the Lord came through the Garden and
asked Adam if he were still happy and content-
ed. Adam readily admitted that he was not, but
greatly desired the return of Eve. “But,” said
the Lord, “lI understood you to say that you
wanted Me to take her away, and now you ask
for her return.”

Adam dropped his head for a moment in deep
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thought and then said, “Lord, the woman Thou
gavest me—I cannot live with her and without
her I cannot live.” What a situation! This story
is not without a vital point and application to
human life everywhere. It illustrates the social
nature of man and the serious complications
that arise in social life.

Social life is necessary for self-expression.
One of the recognized elements of personality is
the power ta give expression to one’s own self.
Social contacts are essential for self-expression,
and self-expression is essential to the highest
development and achievements of personality.
An impulse or emotion unexpressed will weak-
en, atrophy, and finally die.

Social life is necessary for growth. The muscles
of the body grow with exercise and harden with
labor. The mind becomes keen in mental com-
petition, and the moral nature becomes strong
through ethical relationships with other moral
beings.

Social life makes self-expression and growth
work hand in hand. The Early Church is an
outstanding example of the value of self-ex-
pression and growth through social contacts.
Those unlettered and untrained, humble men
and women first espousing the cause of Chris-
tianity were soon scattered abroad over the en-
tire civilized world and were subjected to the
most rigorous sufferings and persecutions. Yet
they were invincible and aggressive. Why? They
never lost an opportunity to express their feel-
ings and faith in Jesus Christ, His resurrection,
and His glorious salvation. They grew through
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self-expression, becoming more and more dy-
namic and irresistible in the propagation of the
truths of the kingdom of Jesus Christ. Their
growth was phenomenal, both personally and
numerically. If they had each lived alone, pray-
ing in secret only, never testifying publicly or
privately to their newfound joy, they would have
failed to make new converts. They would have
also lost their own joy and experience and
would have become spirutually anemic and fi-
nally perished, and the passing centuries would
never have heard of them again.

Social life is necessary for happiness. No man
can live to himself; nor can he die to himself
and be happy. Happiness is not a pursuit but the
result of conditions. Personality is so marvel-
ously created that nothing beneath itself can
ever give it satisfaction. Nothing can fill its place
or satisfy the demands of man’s nature other
than personality itself. Social life is an essential
in the happiness of a normal and rational hu-
man being. No one is complete without it. One
human being is complementary of another. By
association we create an atmosphere of inspira-
tion, hope, courage, competition, and satisfac-
tion by presenting to one another ideals and
examples of achievements. Even the friendly
clashing of personalities may be of untold ben-
efit.

Social groups, such as the family, the school,
the church, the nation, are not accidental, but
the result of divine wisdom and human necessity.

Social life has two aspects, the negative and
the positive. The first may be illustrated by gre-
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garious animals. These animals live together in
a very negative sense. That is, they do not fight.
But at the same time they have no fellowship,
no mutual understanding, and little interest in
the welfare of one another.

It is also possible for men to have contacts on
this level. They might associate together for
various reasons in a very negative way, with-
out fighting one another. They might be bound
together from necessity of self-preservation, or
for some objective reason, to accomplish a com-
mon purpose, and yet have no particular inter-
est in one another. Self-preservation is not
sufficient reason for real fellowship, neither is
some objective task. To live together or associ-
ate together in a sort of colorless, impersonal
manner without personal interest in one anoth-
er and without sympathetic feeling and love is
what we mean by negative fellowship. This sort
of fellowship is not deeply rooted, if rooted at
all, and can therefore easily drop into the lower
level of conflicts and war.

It is indicative of organization, not organ-
ism. In an organism, each member is vitally
concerned about each other member, for the
members of an organism are interlocked and
interrelated so they must exist or perish to-
gether. An organization might exist for its own
self-protection, or for the accomplishment of
some objective beyond itself and for itself, and
yet the members of such organization may have
little interest in one another. This is all too
common, even among church members.

Positive social life is more than the absence
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of war. It is a positive expression of oneself to
another, a feeling of understanding and sympa-
thy. Animals may live together without devouring
one another, but do they enjoy one another in
a positive expression of their feelings and reac-
tions? It could hardly be so. But this is true of
human beings.

Not long ago | was a guest in a home that
offered me the most wholehearted welcome.
While there 1 slept in a very comfortable bed
and ate the most delicious and nourishing food
obtainable, all of which 1 fully enjoyed. When
the time came for me to leave, I thanked the
family most cordially for the food and the bed
and the hospitality I had enjoyed, but I said to
them something like this: “I have enjoyed you,
the family itself, far more than I have enjoyed
the food, the bed, or the other physical bounty
you have so magnanimously granted me.”

The observation does not belong to this dis-
cussion, necessarily, but the implication is so
appropriate we cannot retrain from mentioning
one word while passing. This relates to the
tragic situation in some churches where fellow-
ship is broken between professed Christian
people, and they have even stooped to the low
level of carnal warfare. Such people not only
fail to live on the high plane of positive social
fellowship, but have even sacrified negative
fellowship. This is beneath the standard com-
monly expected of high-class animals. Yet this
breakdown may occur under the cloak of reli-
gion.
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May we strive to live a life of a higher order,
a life of fellowship and communion. Then it
will be said of us what was said of the early
Christians, “Behold how they love one another.”

Social life is not easy, for it is seriously
complicated. Note the different groups, such as
the political, the economic, the cultural, the
religious, all of which are more or less complex
in nature and therefore hard to control. The
different groups themselves are divided and
subdivided, making conditions still more com-
plicated and sensitive. Each person is to some
extent a part of all these groups and must be
more or less related to each of them. This makes
the case of each person a complicated and dif-
ficult one. In politics there are several parties;
in religion there are many churches and shades
of belief and difference of interpretation; and
in finance the theories are numberless. QOur
friends and loved ones live in these different
groups and hold as more or less sacred their
views concerning them.

The situation is still further complicated by
the fact of differences in temperament and dis-
position of the individuals with whom we must
deal constantly. There are inherited tendencies,
acquired dispositions, and psychological differ-
ences, as well as many and peculiar mental
traits in us all. Then we are not to overlook the
difference between ideals which we hold, re-
sulting from our teachings. The ideals of some
are very low, while others are high and sublime.

Added to all this is the freedom of the will,
the freedom of choice. No free moral agent
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can be mentally coerced, or compelled to make
choices against his will. This right to choose on
the part of every individual, together with in-
herited tendencies and traits, teachings and
divergence of ideals and standards, makes the
social situation anything but simple and easy;
but with all this it is not hopeless.

We now approach a problem that we shall
endeavor to discuss later in this chapter: how to
get along with people. And this is our greatest
problem and doubtless our most difficult one.

The human race has been characterized since
the fall of man in the Garden of Eden by con-
fusion, conflict, war. Nations have arisen against
nations because of conflict of interests, either
real or imaginary.

The conflict between nations is not the darkest
side of this picture. It is also true that people
in the same nation and in the smaller groups
have no easy time getting along among them-
selves. It business there are competitive and
cutthroat methods, one group organized against
another; and yet these groups cannot live with-
out one another.

In many homes there is unnecessary trouble.
Husbands and wives, unable to get along with
each other, separate, break up their homes, and
damage their children, whom they are supposed
to love and protect.

This confusion should disappear entirely from
the religious circles, but sad to say, it does not.
Different churches, sects, and movements illus-
trate this fact, together with the innumerable
shades of belief in religious subjects. This situ-
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ation has been a real hindrance to the growth
of Christianity in the earth. For many people,
though possessing hungry hearts and inquiring
minds, have turned away from the claims of re-
ligion in bewilderment.

In most of the social groups confusion arises
among the individuals primarily because of
conflicting interests and selfishness. But in
religion another cause must be looked for. No
doubt some selfishness can be found here. But
the trouble arises mainly from other causes.
One is deep convictions. Nowhere else are con-
victions so deep and so fixed as in religion.
Here the best of men and women are likely to
clash, not because they are mean or selfish, but
because they have such clear-cut ideas and pos-
sess such definite opinions and moral convic-
tions on religious subjects. Moral principles and
convictions are fundamentally important and
form the backbone of a genuine religious move-
ment. However, they make it easy for people
to disagree, and disagree with strong deter-
mination. These moral feelings are a source of
strength, but at the same time a source of dan-
ger insofar as getting along together is concerned.

Conscience plays a larger part in religion than
anywhere else. And this faculty in all people is
not always equally enlightened. Conscience has
two distinct functions to perform: impulse and
discrimination. Impulse, which urges response
and obedience in the light of known duty, should
be perfect in all. Discrimination is a matter of
education, being able to tell what is right and
what is wrong. If these two were equally perfect
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in all individuals, the problems of human asso-
ciation would be much easier to solve. Both
faculties are underdeveloped in some people,
while highly developed in others. In some, one of
the faculties is strong; while in others, one may
be weak. Some people, because of their training
and advantages and general or specific cultural
background, have more light light than others;
and, therefore, their conscience functions more
perfectly. This is the reason some people will
do things seemingly without compunction of
conscience that others cannot do and keep the
smile of God. This fact often leads to harsh judg-
ment and misunderstandings among good
people.

Another very clear reason for clashes among
professed Christians is the presence of emotions,
the tides of which run higher in religion than
elsewhere. There is no other social group that
has its emotions aroused more frequently and
stired more deeply than those in divine wor-
ship. A high emotional state always makes
personalities more sensitive to one another. Their
deep convictions, their unequally developed and
enlightened consciences, and their high state of
emotionalism often lead Christian people to clash.
We mention these things in order to build up
resistance against unnecessary clashes of any
kind, even though such clashes be in the best
temper and spirit.

All real happiness and sorrow arise from
relationship, either to things or personalities.
This, we admit, is a very direct and comprehen-
sive assertion, but it will stand investigation and
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the most painstaking analysis. We have seen
how this is true regarding things. Suppose a
man’s relationship with money is wrong: for ex-
ample that he loves it. Would this not prove a
source of evil to himself and to others? Sup-
pose he does not love money but acts as a
steward of God, taking a right attitude toward
it and recognizing that God is the Owner and
that he is using money as a sacred trust. The
first relationship is wrong and will make him
unhappy, while the -other is right and will en-
hance his happiness every day of his life.

Even more so is happiness dependent on re-
lationships with other personalities. When two
wills conflict and fellowship is broken, the result
is sorrow; but when two personalities agree and
have fellowship, the result is happiness in a true
sense of the word. If this reasoning is true, and
it is, then how carefully people should guard
their relationships to avoid unnecessary clashes
and to promote understanding and heartfelt
fellowship. Our human friendships largely fix
our future, even extending into destiny itself.
Show me your friends, those from whom you
get your happiness and fellowship, and I can
easily prophesy, and quite accurately so, your
life here and hereafter. This invluence is more
far-reaching than the effects of poverty, adver-
sity, or wealth,

The importance of right relationship with
people can never be overstated or overempha-
sized. Here it should be stated that the most
difficult problem that is faced is the problem
of getting along with one another. Once I per-

62



formed a marriage ceremony for a young couple
who after the ceremony asked me for advice.
They insisted that I could help them, and they
asked me to be perfectly frank with them and
tell them how to make the most of life. I told
them several things that [ felt certain would
help. The last and most important was this:
“Your greatest problem,” I said, “is not one of
economics, merely making a living. This is im-
portant, but not your chief difficulty. Your great
problem is learning how to get along with each
other.”

They looked at me and smiled, as if to say,
“We are madly in love with each other. How
can you say that?” Anyway, | was right; and if
they have not found it out, they will. This is
true not only in the home, but in business and
in the church and everywhere. How to get along
with one another is the great problem of human
beings in this world.

This should be considered one of the fine
arts, if not the finest of the fine arts. Years are
required to master the violin or the piano or to
train the voice to speak and sing. A lifetime is
necessary to develop skill sufficient to place on
the canvas with paint and brush a work of art,
or to bring from the crude piece of marble the
form of an angel by the skillful use of the
chisel and mallet. Such achievements are praise-
worthy and make immortal the name of the
artist, but there is an art that far surpasses any
of these, the art of touching the strings of the
human heart, producing music and harmony that
are heard and felt through time and eternity.
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To master this art, we should realize the
problem. No doctor is capable of prescribing
for the human body until he has first made a
careful and thorough diagnosis. No general is
competent to lead or direct an army in battle
until he knows something of the strength of his
army and is acquainted with the conditions un-
der which his men must fight. If we have a
weakness in the matter of adjusting to other
people, we should admit that fact and face the
weakness in ourselves. No man can ever reme-
dy his own situation until he can see it and is
willing to acknowledge it. If he admits legal
complications, he will in all probability seek for
counsel; or if he is sick and knows it, he will
consent to call a physician.

It is comparatively easy for some people to
make adjustments, while it is exceedingly hard
for others. However, this is an art that comes
to no one by inheritance. Regardless of the
background, it is after all an acquisition, an
achievement.

Again the problem must not only be frankly
faced, but faced with resolution and determina-
tion. No man will get along with people until he
resolves to do so and backs that resolution with
sufficient determination to keep everlastingly at
the job. Success in this field comes with prac-
tice. This is not a gift that can be received by
prayer at the altar, like the gift of the Holy
Ghost. It is not a gift in a primary sense, but
rather an attainment. Many tears may be shed
and mistakes made and apologies given before
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the lesson is learned with lasting effect, but the
goal is worth the effort.

How to develop this art is 2 great question
and one that needs discussion again and again.
Time spent in the exploration of this field is not
lost. May we make a little investment here. We
humbly present a few suggestions as to how to
get along with people. In doing so we do not
wish to confine ourselves to the negative side of
this issue merely, but we desire to enter into
the positive element as well.

1. The first step in the art of getting along
with one another is realizing that we ourselves
have weaknesses that are a trial to others.
Strange it is that we are so keen to see the
shortcomings in our neighbor and so very slow
to see the very same abnormalities in ourselves.
Not infrequently has one listened to a friend
describe the shortcomings of some mutual friend,
while one stood there thinking at that very mo-
ment of the same weaknesses in the friend who
was doing the talking about another, who was
himself utterly unconscious of his own condition.

I remember upon a certain occasion being in
a moody condition myself, rather pitying myself,
but at the same time earnestly praying for grace
to put up with some people who had been and
were still a terrible trial to me. I was on my
knees asking Cod for help. The Lord whispered
to me so gently, not reproving, not rebuking,
though He knew I needed and deserved severe
reproof. His words remain with me. “You are
greatly tried with certain people, are you not?”
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“Yes, Lord,” 1 replied, “I am sorely tried and
must have grace to be patient and put up with
them. Help me, 1 pray Thee, for my soul is
afflicted.”

The Lord answered, and His answer has
lingered and will linger in my memory forever,
“Has it ever occurred to you, My son, how
much | put up with in you while you are en-
during others?” Others were a trial t¢ me, to be
sure, but it had not gripped me that I was a
trial to others. I now recognized that is a two-
way game, that I must get along with them while
they get along with me.

Realization of my own weaknesses and ac-
knowledgment of them prepare me mentally and
emotiopally to meet my fellowmen and assume
a right attitude toward them.

2. The next essential, in my judgment, is a
deep, heartfelt sympathy for others. It is not
enough to realize our shortcomings. To stop
with that would end in a state of introspection
or possibly lead to utter discouragement. We are
to examine ourselves, to be sure, and know our
own liabilities, but our attention is to extend
to others, for we are dealing with relationships
between personalities,

“Weep with them that weep, and rejoice
with them that rejoice” is a scriptural injunction
which beautifully explains the moral principle
here invalved. A critical and cynical spirit will
ruin the disposition of any man and completely
vitiate his influence over the lives of others;
while a broad, deep understanding and sympa-
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thetic attitude will enrich one’s own soul and
create an atmosphere in which others will find
cheer, sunshine, hope, and inspiration. The im-
pact of one personality upon another for good
is one of the most sublime realities in human
experience. This, however, is impossible with-
out sympathy and deep feeling for one another.

Someone has remarked that a good case of
religion will accomplish this end, and that when
we come to an altar, these problems are com-
pletely solved. True it is that religion is essen-
tial and will do much in accomplishing this
great and worthy end; but it is also true that
real sympathy for others is a great help to re-
ligion. This is a tunnel that can be dug from
both ends.

3. Ta get along with people most effectively
it is wise never to cross them unless some real
issue is involved. 1 saw two good men meet and
greet each other cordially. One said, “We are
having some lovely weather, aren't we?”

The other replied, “Well, you might call this
good weather, but it is not my idea of good
weather.” Immediately there was a clash of
ideas and opinions and over nothing. We all
talk about the weather. This is one of the chief
contributions the weather makes to human life,
furnishing a topic of friendly conversation, es-
pecially when there is nothing else to talk
about. Certainly it is not something over which
to disagree. What hope is there for a fellowship
between two people if they cannot even agree
on the incidental matters, such as weather or
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other introductory subjects? When two people
agree on something, their opinion of each other
is raised; but when they disagree, the opposite
result is inevitable. To agree with the feelings
or judgment of another person causes him to
raise his estimate of you. Then how important it
is to agree in all things that are purely inci-.
dental, avoiding mental and emotional clashes
unless something is at stake in the agreement.

. There is to be no implication of compromise
in this urge to obviate clashing. No man should
ever be asked to compromise a sacred moral
principle, or perhaps any other kind of principle
of importance in the interest of peace. Peace
purchased at the price of principle is too costly
and at best can be only temporary. Many times
we clash uselessly over incidental matters,
which are within themselves of little concern to
ourselves or to others in final results.

Regardless of the insignificance of the matter
over which disagreements might occur, when
two wills clash the results can become grave
and tragic. Never cross a man’s will if it can be
prevented without undue sacrifice.

None of us, perhaps, has taken sufficient time
to classify fundamental and incidental issues.
Failure to distinguish between incidentals and
fundamentals is the source of all kinds of trou-
ble, while a proper classification would obviate
many difficulties that constantly arise in social
groups. I wonder if time would not be saved if
more effort were put forth in defining issues,
attributing to them their proper importance.

All will do well to avoid moral, mental, emo-
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tional, and religious clashes unless there are prin-
ciples involved that must be protected. This, we
say, is not to be interpreted as over against the
exchange of ideas and feelings. Fellings and
ideas can be expressed and should be without
confusion or broken fellowship.

4. Courtesy presents itself as one of the vital
principles in the art of getting along with one
another. “Be courteous to all men” is the word
of the Lord as given to us through one of the
greatest scholars the world has produced—Paul,
the mighty Apostle to the Gentiles. In this as-
sertion Paul makes no exception. “Be courteous
to all men.” This statement is all-inclusive.

One said, “I know some people who do not
deserve courtesy.” That might be true, but such
fact does not relieve one of this sound moral
principle. One owes it to himself to be courte-
ous, whether such courtesy is deserved or not.
Courtesy is a duty one owes to everyone else
regardless of personal merit. No discourteous
person can ever feel comfortable within his own
bosom nor rest with a clear conscience at night.
Man is a moral being and must necessarily
yield to the demands and claims of moral prin-
ciples. One owes it to himself to be courteous
to others.

Then, too, courtesy is essential for the exer-
cise of influence over others. Courtesy is the
cheapest thing we have to give and yet it brings
back to us our greatest dividends. It costs one
nothing to be courteous to others, but the re-
sults from the investment in friendship, goodwill,
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and influence are colossal. The goodwill of any
man is valuable, but impossible without cour-
tesy.

In an eastern hotel lived an elderly woman,
wealthy, but alone in the world so far as blood
relations were concerned. The infirmities of age
had weakened her, and disease had left her little
more than a cripple. The hotel was her world.
In her room she read and dreamed of the past,
when she was young, attractive, and strong, and
had a large circle of friends. Now she was
lonely and shut in with her own feelings and
thoughts. Three times a day she made her way
with some difficulty to the hotel dining room for
her meals. But for the elevator, she could not
have made these trips. Always it was necessary
for the elevator to wait moments for her to get
on and off, and usually to the evident annoy-
ance of the operators, all except one. She was
often the object of disgust and unkind remarks
among the elevator boys, with one exception.
That one always smiled at her when she entered
and left the car, never failing to aid her on and
off, and always with extreme courtesy. The other
boys would poke fun at this one boy who was
so kind to the old lady.

One day she failed to appear at the elevator
for the ride to the dining room. She had been
carried to a hospital for her last illness. Days
passed, and the old, sick woman had been all
but forgotten when a fine-looking gentleman
appeared at the hotel inquiring for a certain
boy, calling his name. It was the name of the
boy who never failed to be kind to the old,
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sick, lonely woman. This gentleman was an
attorney and, when introduced to the boy for
whom he had made inquiry, informed him that
he had been mentioned in a will. The will was
that of the elderly woman. She had not forgot-
ten the courtesy of a kindhearted boy and had
bequeathed to him $50,000 cash. Courtesy al-
ways pays in some way.

Discourtesy lies at the root of much of the
unhappiness and collapse seen in society and
business. Homes are wrecked on the rocks of
discourtesy. During courtship and honeymoon,
deeply felt courtesy is always in evidence, even
in the very minute and most incidental relation-
ships; but this often passes away after the wed-
ding, and the couple settle downs to the cold,
sordid, common facts of a legalistic partnership
called matrimony. Romance often passes be-
cause it is not sustained by a lasting and abiding
courtesy which could cost so little and yet yield
such abundant fruit in happiness.

I love to think of courtesy and good manners
as synonymous. One has defined good manners
as “ability to make others feel important.” This
definition will stand careful analysis. It is ex-
ceedingly rich with implication. Can we disagree
with people unkindly and express our disagree-
ment discourteously and still make them feel
important? Can we be neglectful of them and
make them feel important? Can we live with
them in an atmosphere of mere endurance and
make them feel important? Can we let them
feel that we consider ourselves a shade better
than they are and yet make them feel important?
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I saw a woman literally ruin her husband by
her own superiority complex. She was very spiri-’
tual in her own eyes, while her husband was a
sort of defeated, humiliated, browbeaten, timid
soul who had come to feel that God was not
much interested in his case anyway. I talked to
him privately and discovered his mental attitude
toward himself, his wife, and God. The case
was pitiful. His wife had exercised a sort of cen-
sorship over him religiously and otherwise. He
told me she would never believe he had religion
even if he possessed it. He was quiet in spirit
and disposition, while she was talkative and
boisterous in nature, just the opposite of him. He
was retiring, while she did not suffer that same
inhibiting. What he was she was not. It was a
case of two personalities that differed funda-
mentally.

I finally persuaded the man to go to the altar
for prayer, where in my honest opinion he ac-
tnally touched God. But his emotional reaction
did not correspond to his wife's idea of religious
experience, and she immediately informed him
that he was only fooling himself, that he had
not found God. He gave up and died soon after-
ward. I think maybe the Lord saved him on his
deathbed and relieved him of many years of tor-
ture. This good woman had religion and loved
the Lord, but she lacked the ability to make her
own husband feel important.

The possibilities of courtesy as an asset to
business, usefulness, and happiness are bound-
less. The influence of everyone can be increased
by the exercise of courtesy. This is true regard-
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ing the church. Frequently church members
come in and go out, paying little attention to
one another and permitting the stranger to
come and go and continue to be a stranger,
Why should anycne ever be a stranger in a
church? The pastor announced, “You are a
stranger here but once,” but why this once? Why
should anyone ever be a stranger in a church?
If people are strangers, it is because we permit
them to be such. Religion does not thrive in a
church atmosphere of coldness and bad man-
ners. Every man is a king—an uncrowned king—
a king in possibilities, if not in fact. Why not
treat him according to his possibilities and not
merely according to his present state?

To drive one away from religion and from God
through discourtesy under the guise of piety,
deep spirituality, and courage that boasts of
willingness to die for its convictions constitutes
one of life’s darkest and deepest tragedies.

Legalism in religion is one of its most deadly
enemies. A legalist will stand for law, for con-
victions, for right, and do so uncompromisingly
and often with such utter lack of regard for the
feelings of others as to drive them from God and
the offers of religion. Such persons may be cruel
and merciless and console themselves in the
thought that they are standing for principle and
trying to glorify God. To them law means more
than flesh and blood. To them man is made for
the law, and not law for the man. Oh, the trage-
dy of religion without sympathy, which should
superinduce good manners and courtesy.

Courtesy is not something to be put on as a
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garment, but is a part of one’s life, rising out
of the feelings, the heart, and expressed, not for
policy’s sake, but from genuine sincerity of
purpose. It is not artificial or superficial, but
natural, real, spontaneous. Its root is not exter-
nal but internal. It comes from within out.

As related to oneself, every other person oc-
cupies one of three positions. He is on one’s
own level, on a higher level, or on a lower level.
Courtesy is to be exercised in all three cases,
but is not equally easy in all. It is far easier to
be courteous to those on one’s own level than to
those on the other levels mentioned. It is easy
to feel those above us do not need our courtesy
and that those beneath us do not deserve it,
while those on our own level both need and de-
serve it. This latter attitude should extend into
all three fields. The pride of the human heart
might oppose the extension of courtesy to the
one above, for that looks like kowtowing. The
selfishness of the human heart might oppose
the extension of courtesy to the one beneath,
for that one can do nothing in return for the
courtesy granted. The love of God and good,
old-time religion is the only thing on earth
that can make men normal and cause them to
act naturally in all of these relationships.

Courtesy brings its rewards. Dr. Joseph FH.
Smith told this story in my presence. 1 shall
relate it as best I can remember it, and give Dr.
Smith full credit and ask for charity in any
mistakes occurring in the story as repeated by
me. Dr. Smith, as I remember the story, was in a
meeting where he was giving out the message of
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God and holiness, anxiously endeavoring to reach
every soul possible for Christ. The meeting was
being attended by many whom the doctor was
passionately desirous of influencing to deeper
spiritual things. On the front seat sat a good
man, evidently good and Spirit-filled, but ex-
tremely eccentric, wearing a hat on which ap-
peared a tin sign reading something like this:
“Holiness unto the Lord.” This hat and tin sign
remained on the brother’s head during the ser-
vices. At the close of every service the brother
with the tin sign on his hat was always first to
greet Dr. Smith, putting his arms affectionately
about the doctor and making it rather difficult
for others to shake hands with him. The good
brother was a poor example of common sense
and became a real problem.

The meeting closed Sunday, and Monday
morning Dr. Smith boarded a ferryboat to cross
the river. While seated on the upper deck with
some prominent friends, he saw coming up the
stairway the familiar brother with the tin sign
on his hat, who, upon seeing the doctor, came
toward him, smiling. The doctor said he was
tempted to ignore the brother, but suddenly and
tenderly there came into his mind these words:
“Be courteous unto all men, even to the man
with the tin sign on his hat.” Dr. Smith stood up,
stretched out his hand to greet the brother,
and asked him to sit down by his side.

\While crossing the river, the brother with the
tin sign whispered into the ear of Dr. Smith
this message: “Dr. Smith, 1 have been praying
for you throughout the meeting; and one day
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while in prayer God seemed to tell me a secret
concerning you, that you are suffering from a
certain malady, a malady that I once had my-
self and of which 1 was completely relieved by
a certain medicine I was induced to use. God
told me to tell you if you would take this same
medicine, you would be permanently relieved
of this physical inconvenience.” Dr. Smith was
deeply impressed and emotionally moved by
the message of the brother, for he knew that
no one had information concerning this malady
except himself and his wife. When the ferryboat
landed, the doctor went to a drugstore, pur-
chased the remedy, and was completely and
permanently cured. This blessing had come
through one who had been such a trial, a man
wearing a tin sign on his hat. "Be courteous to
all men.” It costs nothing, but brings great re-
wards.

Courtesy is not merely for matters of agree-
ment but should also extend into all disagree-
ments as well. We may never be able to agree
perfectly in all issues, but courtesy should not
be absent when disagreements arise. Disagree-
ments are never fundamentally serious until they
endanger fellowship. Broken fellowship is never
easy to mend. This is the crucial point to be
watched. When fellowship is strained, it is time
to be cautious, careful, and judicious. I never
feel uneasy over little disturbances in local
churches until such disagreements reach the
state of strained relationship between the mem-
bers of the church. This should never be al-
lowed but often is. The causes may be different
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but the results are the same. It takes years to
mend broken fellowship, which is frequently
the result of very trivial things.

One of the most important lessons we ever
learn is that we can differ in judgment and yet
remain warm personal friends. Why should I con-
sider a man my enemy because he differs from
me in judgment? If I fall out with him on this
ground alone, I am exceedingly narrow and
uncharitable. Usually when men differ in judg-
ment, they allow themselves in the heat of
excitement or deep moral convictions to express
their ideas in terms that appear disrespectful
and discourteous. When this is done, the issue is
transferred from the ideas under consideration
to personalities. This is sad. I must concede
that a man could disagree with me in judgment
and yet love me warmly and be my faithful per-
sonal friend. If this concession is not possible,
then fellowship is indeed a delicate and inse-
cure thing.

The importance of courtesy is found also in
the fact that a personal injury, either real or
imaginary, is hard to heal. This is due, no
doubt, to the strong element of ego in us all. By
ego I do not mean selfishness or false pride, but
self-respect and self-protection. I am always
conscious of the fact that my professional and
official mistakes will be sooner forgotten and
more easily adjusted than any personal offense.
Personal offenses are hard to forget and linger
in the memory with unpleasant effects long
after other mistakes and blunders are entirely
forgotten. Thus, the importance of being careful
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to avold personal offense and the undeniable
value of making another feel that he is not
without importance in the worid.

When leaving some homes where we have
been guests, we found ourselves turning back to
get a final look at the house and the people
from whom we were departing, wishing that we
might remain longer and hoping to return soon.
From other places we departed with a feeling
of relief. Seldom, perhaps, do we analyze the
difference in the two experiences; but when
understood, the difference is simple. In one home
we are made to feel important through heart-
felt and spontaneous courtesy; while in the other
home, while we are treated kindly, yet it is not
in the spirit of genuine, wholehearted hospital-
ity. In one home we are important; in the other
we are just ordinary. One we enjoyed; the other
we appreciated but endured. One furnished
real courtesy, the other did not.

5. To take a vital interest in others is anoth-
er effective way of getting along with them. On
a certain occasion I was burdened almost to the
breaking point and was in such need of relief I
was obliged to approach some personality, hu-
man or divine. Meeting a friend, I began im-
mediately to unload upon him my burdens.
Naturally, I looked for his reactions to my prob-
lems and soon discovered that what I said was
making no impression upon his mind and less
upon his heart. In the midst of the conversation
he broke in with his own problems. I stopped
short in a sort of daze, being shocked into a new
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realization that there was no help for me in him
but there might be help for him in me. I imme-
diately changed my viewpoint and encouraged
him to unload his problems on me, which he did
most willingly and freely.

When he walked away, I had the pleasant
consciousness of having helped my brother, but
with the sad knowledge that he had not reacted
to my burdens. I had made a good impression
upon him, fortunately, but he had made a poor
one upon me. In that case I was the winner.
While 1 had failed to get the kind of relief I
had sought, I had found a better relief in a
different way, relief that comes in helping some-
one else. I had taken an interest in him, but often
I have failed at that point. Of that fact no one
is more keenly conscious than I,

There is usually an approach into one’s heart,
into one’s soul, into one’s life. To find that ap-
proach is an art. No key will more quickly open
a life and do so more effectively than interest,
real, sincere interest in one’s affairs, whether
those affairs are one’s wife and children, finan-
cial problems, social interests, or religious con-
cerns. Anything that concerns one is an open
door into one’s affections and life.

Mothers and fathers are rarely sought by
their children for counsel regarding their love
affairs, not because the children do not love
and respect them, but because the children fail
to find a sympathetic understanding. This is
not a matter of love but one of interest. We
cannot win people unless we have an interest in
them.
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6. The climax in getting along with other
people is found in the great law of love, the
greatest law known. This law lifts us above all
other laws, for in keeping this one we keep the
others without effort. The law of love is su-
preme and all-inclusive. If we keep it, we need
not worry about the others.

“Thou shalt love thy neighbour as thyself.”
“But I say unto you, Love your enemies, bless
them that curse you, do good to them that hate
you, and pray for them which despitefully use
you.” “By this shall all men know that ye are
my disciples, if ye have love one to another.”
Sublime expressions these are! They contain
understanding, sympathy, fellowship, charity,
kindness. The scarlet thread of truth that runs
through them is the solution of our social prob-
lems. Love overlooks infirmities, shortcomings,
abnormalities and eccentricities in others, and
pours out its very self in unselfishness.

Love demands justice. “What doth the Lord
require of thee but to do justly, love mercy and
walk humbly with thy God?” Do justly. This is
a demand of love. To do justly to all men. While
it is right, it is not easy. Justice is a great vir-
tue, but not common. Jesus had no easy task
to overcome prejudice in His own disciples,
who persisted in thinking that the glorious
benefits of salvation through Jesus Christ were
for the Jews only. It required a mighty trans-
formation of character, a mighty Holy Ghost
baptism, and line upon line, precept upon pre-
cept to ogvercome it.

Love demands mercy also. Justice without
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mercy is cold and incapable of meeting the
needs of a brokenhearted and bankrupt world.
i we could all have justice, even justice in all
cases, that would be wonderful. It is not easy to
get justice in any case, but we need more than
justice. We want mercy and we need it. Many
a soul has been driven to death by some un-
kind act of a brother who should have been both
just and merciful but was neither.

Here is a man who has not been to church
for weeks and has paid nothing into the trea-
sury. What shall we do with him? Shall we
scratch his name off the list? He is of no value
to us. He helps to pay no bills, he denies us his
presence. Shall we not remove his name and
forget him? Before doing that, may we not ask
ourselves one question? Is this just and merci-
ful? Have we visited him, treated him kindly,
loved him, and made him to feel that he is of
some value? Have we prayed with him and
kindly dealt with him with justice and with
mercy? Is it not better to be too merciful and
be criticized for it then it is to be too harsh,
driving someone away from the warm influence
of the gospel of the Son of God?

Of all the avenues to the human heart, love
is the most effective, while others, we admit,
have their unquestionable value. A minister may
preach an old, rugged gospel from his pulpit—
the preacher’s throne. He may speak words of
soberness and truth, and his congregation will
likely react kindly to the message if it comes
from a heart full of love. “Does he love me and
1s he trying to help meP” is the vital question
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in the heart of every hearer, or “Is it possible
that he is trying to get even with somebody?”
or, “Is he cold and harsh in his attitude, and in
the presentation of his message is he unsym-
pathetic?” Every message for a congregation
needs to be wrought out on the anvil of fervent
love and presented in the spirit of sympathy.
Love demanding justice, love demanding mer-
cy, love demanding helpfulness to others never
fails. When everything else proves static, dead,
ineffective, love will work miracles in its trans-
formation of lives.

Another demand of love is motive—a right
motive. Religion has two distinct sides, the
inner and the outer, the experiential and con-
duct. To be normal one must give proper at-
tention to both. To develop the outer side of
religion at the neglect of the inner or to devel-
op the conduct at the neglect of experience
within the heart is to become formal, legalistic,
and possibly pharisaical. On the other hand, to
develop the inner, the conscious, the experien-
tial, the mystical side of religion at the utter
neglect of ethics of conduct, of relationship with
others, tends to fanaticism. A moral act cannot
be divorced from a responsible moral agent.
Conduct implies rewards and punishment for
the agent creating the conduct. All conduct is
related to motive. No responsible act of man is
ever considered separate and apart from some
motive that actuates it. What is the motive? This
is a proper question and demands an answer
in all processes of judgment where rewards and
punishment are involved.
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It seems that much of our conduct is exe-
cuted without a careful examination of the
motive that induces it. For example, Brother
Jones had a right to vote yes or no in the recall
of his pastor or in the reelection of the district
superintendent, while God had a right to ques-
tion the motive that prompted the vote. What
is the motive back of the vote? Did he vote his
honest conviction and judgment, or was he in-
fluenced by his likes and dislikes of the pastor
or the superintendent? What motive was back
of the act? Was it an honest, unbiased, and
unsellish act, or was it colored by personal
prejudice?

This fact must be taken into consideration in
our relationships with one another. Do I love
my friends for what they are, or for what they
can do for me? One attitude is right, the other
is wrong.

Again permit me to emphasize the vital place
of attitude in getting along with other people,
both in negative and positive fellowship. Atti-
tude is not only vital, but a personal responsi-
bility. This is a work God cannot do for us; it
is our own personal task and cannot be dele-
gated to another. It is not unusual for us to
blame others for our unhappy situations, even
in some extreme cases blaming God himself.
One stands all but friendless and immediately
casts reflection upon others for their infidelity,
fickleness, or disloyalty, not dreaming that he
himself might have driven good friends away
by his own unfortunate attitude. Another in
poverty strikes back at what appears misfor-
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tunes, hard luck, and dishonesty of others. Is it
not possible in many cases that his own poor
management, his own extravagances, or his own
misconduct and attitude might have been at the
root of his trouble? Maybe this is not true and
maybe it is At least the case is worthy of care-
ful investigation. Another man loses his posi-
tion, is voted out with seeming injustice or
dismissed by his employer, and finds himself
in deep distress. Is he to blame? Maybe not.
But maybe he is to blame. What was his attitude
toward his employer or his work? Did he co-
operate? Did he show a good spirit? Did he
manifest a right disposition? Was his own atti-
tude what it should have been?

Many times one is in spiritual distress and
tries bravely to reestablish himself but makes
little progress and wonders why. His atttitude
may be at the root of his trouble and usually
is. God is ready and willing. Man must orien-
tate toward truth, situations, people, and God
as the flower to the sunlight. God will not do
this for him; he must do it for himself, then
the blessings of God will come to him like the
sunshine and air through the open window.

When first converted, my soul was afflicted
by a certain young woman who thought of her-
self more highly than she should have. She was
very high-minded and haughty. In those days
girls wore long bows in their hair and dressed
with clothing that was exceedingly noisy when
they walked. This girl would come to church
late and walk forward to the front seat, always
attracting a lot of attention by her mannerisms.
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When she was seated on the front pew, she
would look up, toss her head, and smile, as
much as to say, “You may begin now; I am
here.” I looked at her with utter contempt and
my soul was afflicted. I said, If I could leave
this place so I would never be bothered with
this sight again, I could really live a Christian
life. Finally, God had mercy on me and let me
move; but toc my chagrin and disappointment, I
found another at the next place even worse than
she was. Then for the first time it dawned upon
me that I might find at least one contemptible
person in every congregation and community.

Was I to pray for God to kill the hypocrites
and the unpleasant people just for my personal
comfort? This did not seem right, so 1 changed
my prayer. Instead of asking God to remove
all of my stumbling blocks or hindrances, I be-
gan to pray for sufficient strength and charity
to put up with them, to endure them, and even,
perchance, to enjoy them. God performed an
operation upon my heart and my life was revo-
lutionized. Just because 1 assumed a right atti-
tude, God was able to reach me with His grace
and blessing.

Other people will become better looking, seem
more intelligent, more attractive when we take
a right attitude toward them. Then one who has
been such a trial can be transformed into a
real pleasure and possibly into a source of help
by our own attitude toward him. I have tried
this remedy and I know it works. It has saved
me from full many a sorrow and trial.

Attitude toward things, such as poverty, mis-
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fortune, disappointment, sickness, broken hearts,
old age are full of destiny, but a right attitude
toward personalities is far more vital than
these. 1 wish people would be all I expect of
them; but if they will not, then I must make up
for the situation by a right attitude on my part.

In conclusion, the principles of stewardship
have an important place in these observations.
To acknowledge our responsibility to others is
essentially related to the whole realm of stew-
ardship. These principles enter into all of our
relations and attitudes. Our gifts and talents
are not to be used for ourselves alone, but for
others, who are to participate in the pleasures
and profits accruing from such gifts. There is
a service we owe to others, a service that is
based upon two facts—first, my brother’s needs;
and second, my ability to supply those needs.
The incarnation of these principles in the life and
conduct of certain men has given to them im-
mortality. They stand today in the halls of fame
and affection because they have incorporated
in their lives these principles of stewardship.

Moses was offered wealth, fame, power, and
pleasure, but renounced them all, preferring
rather to suffer with the people of God in order
to give his talents, life, and influence in service
to others.

Paul, the greatest man that ever lived, except
Moses, the two being unqguestionably the most
outstanding characters in all history aside from
Jesus Christ himself, is revered and honored in
history because he saw the needs of his brother
and spent his life in supplying those needs. He
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was a servant and steward, standing between
God and man, giving to man his service and his
life.

The needs of men are a challenge to us.
Physical needs, mental needs, and religious
needs make their tremendous appeal. But what
is my responsibility? Simply that I do my ut-
most, but no less. I cannot save every soul that
is lost, of that I am keenly conscious; but I can
save some, and everyone that can be saved
ought to be saved, and that is my responsibility.
A quest for souls is my life occupation. The needs
of souls and ability to supply those needs are the
guiding facts in stewardship.

Civing oneself is the road to happiness, to
usefulness, to greatmess, and, what should not
be forgotten, to fellowship with others.

Fellowship with others on a right basis is
creative and cumulative. The more we give of
our money, the less we will have, possibly, but
the more we give of ourselves, the bigger, the
richer, and the more dynamic we become. To
share our ideas, our affections, our informa-
tion, and ourselves will enlarge us and increase
our wealth of character. Dynamic religion calls
for propagation and communication with oth-
ers. Self-expression in unselfish service is al-
ways creative and energizing. In this field, the
more we give, the more we have.
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4

Relationship with God

Belief in a divine being is not new. It is as
old as the human race, being a universal ex-
pression of human nature. It is as natural for
man to seek for a deity in which to place faith
as it is to breathe, and equally as necessary for
normal life. Religion, which is the product of
faith in some deity, has occupied an important
place with every nation, people, and civilization
throughout human history. It has been inter-
locked with the economic, social, and educa-
tional life of every generation, and has played
a prominent part in the rise and fall of civili-
zations and always will. Laws are passed at
times forbidding any expression of religion, but
this process is like throwing a dam across a
mighty river. The dam will hold back the wat-
ers for a time, but finally the break will come.
Belief in God may remain for a time unex-
pressed, but conditions will obtain that will
certainly call out those suppressed religious
passions.

Man is too big for this world. His stride is
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not that of an ordinary animal, but he has a
destiny that will end far beyond the limits of
the western skyline. He stands on the mountain
peaks and with field glasses seeks a view of a
land beyond the sea. Each achievement is a
frontier from which he starts new expeditions.
He looks for new conquests demanded by his
unsatisfied soul. Is he an animal? Yes, partly,
but not wholly. He is connected with two
worlds and must find satisfaction in both.

Man has aspirations that no mechanic phi-
losophy can ever satisfy. He does not object to
the use of machinery of a natural world for his
accomplishments, but cannot be contented to
make a materialism the end of his existence.
The limitations of time and physical strength
cut him off with unfulfilled ambitions, but this
must not mark him for oblivion. No, man only
begins here. He goes on forever. Moreover, he
has a capacity that is so far extended, so high,
and so deep that all the material on earth can
never fill his vast soul. Only God can do that.

This wonderful being not only has ability to
fellowship those on his own level but is capable
of fellowship with personality above himself—
God. Not only has he this capacity, but he de-
sires to know and fellowship one above him-
self. Often men are lost in the fogs of mental
and spiritual confusion and sin, or they are so
preoccupied with the excitement and thrills of
evil or of commonplace things that they crush
this passion. But normally it is there and never
satisfied until it finds rest in the presence of
God.
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One has said that if there were no God, man
would be compelled to create one. There is a
God, so there will be no necessity for the crea-
tion of some sort of fantastic god or religion.
However, the idea is suggestive, indeed, of an
imner cry which demands to know and experi-
ence God. The most savage and uncivilized
tribes found even in the remote depths of
heathenism give proof of this demand of human
nature. Those who have such highly developed
egotism, having become so independent and
wise in their own eyes as to feel that they can
get along without God and religion or having
so saturated themselves in the spirit of sin
and sinful pleasure as to imagine themselves
happy and contented without God, will someday
find they have not followed their own real de-
sires and nature, and must reap a harvest of
disappointment and misery. The soul of man
cannot rest without God unless it is kept in the
grip of some interest or pleasurable excitement.
The soul lifts its voice in supplication to God,
but this voice is often hushed or lost in the
confusion and clamors of a sinful world.

It is, therefore, said that the normal hunger
for God in us is often crushed. This interfer-
ence may arise from voices about us crying for
attention, or it might come from an inadequate
or wrong conception of God.

It was my privilege to take a trip around the
world, visiting such places as Japan, China,
Philippine Islands, Malay States, India, Egypt,
Palestine, Syria, and a number of countries in
Europe. This trip did three outstanding things

90



for me. First, it confirmed some of my opinions.
Second, it completely destroyed some. Third, it
modified others. It is not possible here to enter
into details concerning these impressions, but
we desire to emphasize one question that pre-
sented itself to me and demanded an answer.
The question is this: What are the difterences,
if any, between the different peoples of the
earth? For example: What is the difference be-
tween the African and the Japanese; between
the Englishman and the Chinese? There is a dif-
ference, or rather many differences. To be more
exact, what is the fundamental difference?
After all, this is the only matter of vital impor-
tance. This difference could not be one of color,
for color is incidental.

The difference could not be one of brains.
No one can claim mental superiority for one
people over another. It may be true that some
have had better advantages and, consequently,
possess a superior cultural background; but give
the other an opportunity and he, too, will show
mental ability. The color of the skin, climate,
economic conditions, could not account for the
differences found among the nations of the
world. The one fundamental difference is one’s
conception of God and one’s attitude toward
Him.

A large part of the human race believes in
pantheism, which means that God is diffused in
everything, and everything put together is God.
In other words, God is exhausted in the crea-
tion of the world, and the world of nature and
natural law explains the whole of God. This
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conception sets aside all idea of personality of
God and finally of man. The results are not
hard to find in the people who hold to this false
belief. They are gripped by fatalism, by false
claims of necessity, and are slaves to fear, pes-
simism, and hopelessness. The inspiration of
individualism is impossible among them. They
are lost in a maze of a universe without mean-
ing or objective.

On the other hand, millions of human beings
without the knowledge of the living God wor-
ship gods that are a mixture of good and evil.
Their deities have fusses among themselves,
commit crimes, indulge in all forms of lust and
passion, while at other times they possess great
and outstanding virtues. These people have
gods that are not entirely good nor entirely
evil, but a mixture of the two. What is the re-
sult? Their conception of God will be the ideals
and standards for themselves, both as to char-
acter and moral ethics. They, too, will be good
and bad, having some virtues and many vices.
People will never rise above their conception
of their religion and of their God.

This truth will bear application to the indi-
vidual, as well as to any social group, small or
large. Why is one man in a community so dif-
ferent from another? Fundamentally, it is not
his blood, his education, altogether, or his
natural temperament. The difference can be
traced to his attitude toward and conception of
God. I know a man who is a legalist, hard,
unsympathetic, exacting toward others, unfor-
giving, and yet professes a very high state of
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divine grace. What makes him like this, even
with his profession of religion? If you could en-
ter into his thinking, you would find that he
looks upon God merely as a sovereign, a ruler,
who is unyielding, austere, and almost unfor-
giving. He does not see a tender, kind, patient,
long-sutfering, merciful Heavenly Father. His
God is a king, without the feelings of a parent.

Here is another man who is just the opposite:
tender, kind, and willing to overlook shortcom-
ings in others. This man sees God as full of
love and sympathetic in His solicitude toward
brokenhearted and wrecked humanity.

But we cannot stop with this conception; we
must also include attitude. It is possible for
one to possess a right conception of God and
still refuse to assume an attitude of submission,
obedience, and love. Both are necessary and
the two together determine the outcome of
every life.

This being true, how carefully and conscien-
tiously should one guard his attitude toward
and conception of Cod! What are we doing to
create in the minds of men a right idea of God?
How much of our gospel really reveals God to
the mind and lays a right foundation for confi-
dence, obedience, and love? What are we doing
to give our children right ideas of God? Do we
begin early, even in the kindergarten years,
and work day and night, year in and year out
to this end? It is hardly possible to overempha-
size the importance of ethics, right living, right
conduct, but are these possible unless they are
backed by a right conception of God?
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Much is spoken and written about faith, but
not too much. Faith is important, so important
as to be the one and only condition of salva-
tion. All others, such as repentance, restitution,
consecration, are merely prerequisites to the
one condition, which is faith. Our ministers of-
ten indirectly accuse and condemn people for
not having more faith, but are they to blame? Is
it possible that the fault lies at the door of an
inadequate and ineffective ministry, failing to
portray a right conception of God, which is the
foundation for faith?

Three things are essential to faith, namely:
an idea that God exists; a right conception of
God; and a proper attitude toward Him. Without
these it is impossible to believe, but with them
it is almost impossible to doubt.

If I am to believe God, He must be such a
being as to inspire faith and confidence. That
God is such a being no one will question. But
there is another essential, a right understand-
ing and conception of this faithful and depend-
able God. Even this is not enough. The third
thing is needed, namely, a proper attitude to-
ward Him. These three are essential to faith.
The first essential is not questioned, for God
is all we can ask or desire, but our conception
of God can certainly be improved upon, and
our attitude toward Him should be carefully
investigated.

Christian civilization is built upon two basic
principles. First, faith in God, and second, be-
lief in the dignity of man. Destroy these two
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principles and civilization is doomed. Give them
a rightful place and civilization becomes inde-
structible. The strength of a nation is not in its
armies, its battleships, guns, or other death-
dealing weapons of war, but in the character of
its citizenship, the character of its average man
and woman. The ability of the government to
pay its obligations can be determined by the
ability of the average citizen walking our streets
to pay taxes. The dignity of the ordinary citi-
zen is the strength of the nation, or the lack of
it is its weakness.

Personhood is built on the two things men-
tioned above—faith in God and belief in the
dignity of man. No one denies the latter, but
many are sadly inclined to forget the first. But
do not forget that the second is impossible
without the first. Without faith in God no one
can believe in the dignity of man. The dignity
of man has been given great emphasis in an
endeavor to lift him into a position of a sort of
deity, but the dignity of man is merely mock-
ery and buffoonery without faith in God. If man
is an animal, having come from nothing and is
to return to nothing, why talk of his greatness
and of his dignity? If man is an animal and
has no God and will perish in death, why worry
about good or evil, or sin or holiness, or right
or wrong? If we are to live only a few years
and then pass into eternal oblivion, why worry
about human rights and social justice? If there
is no God to meet after death, to whom we are
to give account, why worry about law and
justice? If there is no God to deal out justice
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after death, then why not get justice here at
any cost, regardless of others and of their rights?

Without God, man is stripped of all of his
dignity and becomes a mere groveling animal,
rising from nothing and destined to pass into
nothing. It is utterly impossible to hold man in
high esteem if he is only an animal, having no
God, or if he is only a spontaneous generation
into something from nothing and already head-
ed back to his origin—nothing. We repeat, de-
stroy belief in God and the dignity of man is
automatically destroyed. With these two gone,
the foundation of civilization crumbles into
ruin.

Why the lawlessness, the crime, the break-
down of our present order of things, social and
economic? It is due to two things—lack of belief
in God and in the dignity of man. With God
ruled out of existence and with man only a
poor, dying animal without a soul, how can we
have respect for law, for government, or for one
another? This lawless condition has been
brought about by any and all agencies that
have contributed to the destruction of belief in
God, and have depreciated the greatness of man
as a being of divine origin and consequently of
eternal value.

What, then, should be our conception of
God? May we note, briefly, some ideas of God
that are vital and true, ideas that should be
clear, fresh, and abiding?

1. God is a person. This is a simple and brief
statement, but one that lies at the center of
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philosophic discussion and investigation, and is
the source of much controversy. The doctrine of
the personality of God is not new, but is found
among the oldest beliefs and conceptions of
men. Possibly this is due to the fact that man,
himself, is a person and can reach a conception
of God best through a conception of himself.
Being himself a person, it is natural for him to
think of God as a person also. This idea is not
strained but normal. If men did not force their
heads out of their natural orbits, they would
never question that God is a person. Having
the faculty of personality, one naturally and
mally looks for personality in God.

God is conscious of himself and knows per-
fectly the meaning of His own being; He has
power of self-expression through His own acts
and deeds and has ability to relate himself to
other persons, and capacity to enjoy fellowship
with other personalities. God is a person.

The Incarnation is a glorious revelation of
this truth. Jesus is God in flesh and a person,
born of a virgin, living among men. He suffers
and dies. God could best reveal himself to
man through the Incarnation, for man could
best understand God through human contacts
and human conceptions. Every reasonable con-
ception that man can have of God leads right
back to the doctrine of divine personality. We
like to think of God as being ethical and moral,
but there could be no ethics, no morals without
personality. We cannot think of the ocean or
winds or gravitation or electricity as being eth-
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ical, nor can we ascribe ethics to animals. Eth-
ics and morals apply to persons and these only.

2. Then we like to think of God as good, but
goodness itself can hardly be considered in the
abstract. We must conceive of goodness in re-
lationships. This calls for personality, which
possesses intelligence, volition, and a sense of
right and wrong. If God is good, His acts are
ethical and just and merciful. Not only that,
but if good, He is unselfish, always seeking the
highest good and happiness of others. Thus, the
goodness of Cod takes wus naturally into the
realm of acts, deeds, relationships, unselfish
service. Thus, if God is a good God, and our
soul claims that He is, He must be a personal
God as well,

3. Any right conception of God demands that
He be holy, for we could not respect an unholy
and sinful God. How could 1 worship one who
is on a low moral level? One who is unholy?
That is utterly unthinkable. True, I might wor-
ship such a god through fear, but not with ad-
miration, respect, and love. Any worship of the
higher order must be based upon holiness in
God. He must be such a being as to draw out
my sense of respect and spirit of worship.

4, The soul of man demands a wise God, one
who is infallible, above mistakes and errors,
one who is perfect in knowledge, wisdom, and
judgment. We realize that from beginning of
life to its end we are bewildered with problems
too big for us and must seek help from some
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extraneous source, and we demand help from a
source of wisdom that is perfect. When we
pray for help from God, we are sure that He
never errs, and whatever He wills for us is best.
He is not only good and holy, therefore without
sin, but He is wise, so that He is capable at all
times of giving us the best and without mis-
takes.

Belief in the wisdom of God will settle many
a battle, especially in the life of young people.
Why does God call a young man to the mini-
stry who desires to be an attorney? Why does
He ask that a young person be a missionary?
This is questioning not only the goodness of
God but His wisdom. God cannot harm us, for
His own goodness forbids. And He cannot in-
jure us by mistake, for He is infallible, perfect
in wisdom and judgment. Therefore, whatever
He selects for one’s life is not only best for the
person himself but for the whole world as well.
This understanding of God removes f{riction
and makes one less resistant to the calls and
commissions of the Holy Spirit and puts into life
a radiance of romance.

5. We like to think of God as One who loves.
“God so loved the world that he gave.” This is
the whole story in one word. God is a person.
He is good and holy and wise and the greatest
and the most unselfish Lover the world has
ever known. To speak of God as love in the
abstract is mere nonsense. There are intelligent
people who hold to this senseless doctrine of
a God of love who is entirely impersonal. But
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how can there be love with no one to exercise
this passion? How can there be love without a
lover? The very conception of love implies both
a lover and an object of love, both of which
could not be anything less than personality
itself.

6. Again, a right conception of God demands
that He be powerful and be able to meet every
situation that can arise under His sovereign
and moral government. Then the soul can rest
in peace while in His possession and under His
sovereign will.

In summary, He is too good to harm us; He
is holy and cannot sin;» He is worthy of ad
miration and worship and a fit example for
everyone's character and life; He is wise and
therefore above mistakes, perfect in all of His
decisions and mental decrees; He is a God of
love, who feels for men and is more concerned
for them than a tender mother could ever be
for her child.

He is able to execute in our behalf every
plan conceived by His goodness, His holiness,
His wisdom, and His love. Many times have
friends spoken words as follows: “I would like
to help you but I cannot.” A friend may be
good and pure and even to some extent wise,
but he is surrounded with so many limitations
and handicaps as to be unable to execute his
deepest desire for us. But this is not true of God.
His power extends to the farthest limits of my
necessities.

Oh, that we might have a right conception of
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God through Jesus Christ our Lord. To see
Jesus and to know Him is to see and know the
Father.

There is one basic principle which permeates
the whole of this conception of God, that is, His
social nature which desires fellowship with
man. The Trinity is a most beautiful indication
of the social nature in God. God the Father, the
Son, and the Holy Ghost—three Persons in one,
living in perfect unity, agreement, and fellow-
ship. This is the true picture of God with a so-
cial nature. His social nature goes out beyond
himselt and seeks to take man into its circle of
fellowship and sympathetic understanding.

Creation Iis another indication of the social
nature of God. Why did God make man with
all the dangers and implications here involved?
In the Garden of Eden God walked with man,
and all through the centuries He has sought
contacts with him. These facts stand high in
the records of divine dealings with humanity.

Man'’s ability to know and to fellowship God
forcefully indicates this. In man there is intelli-
gence, conscience, feelings of moral responsi-
bility, free agency, power to be good or to be
evil, to be holy or to be unholy. Animals have
no power either to be sinful or holy. They can
be neither good nor bad. They can do neither
right nor wrong in a moral sense. Man is differ-
ent. He is of a higher order and capable of -
fellowship with his Creator.

God definitely seeks relationship with people
and has given man ample power to reciprocate.
There is a wonderful picture in the New Testa-
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ment which we would like to lift up to the
view of every reader. Jesus tells of three men
to whom talents were given, and to each was
committed a task to be performed while the
Master was on a trip in a far country. When the
day of reckoning came, the three men stood be-
fore the Master and were called forward one at
a time to give an account. The first one—the one
to whom five talents had been given—gladly
and boldly informed the Master of his success
and in proof of his achievements presented to
his Master not only the original five talents but
tive original ones. Likewise, the second, with
two talents, came forward and presented to his
Master the increase. But the third—the one hav-
ing only one talent—began to make excuses and
by implication to accuse his Master of cruelty
and severity. This slothful and unprofitable ser-
vant was bound hand and foot and cast into
outer darkness, in the midst of wailing and
gnashing of teeth.

Years ago, when I read this parable, my
mind reacted unfavorably, for I felt that in some
way the Master had been harsh in the punish-
ment given the unfaithful servant. I told myself
that it must be all right, because the story was
in the Bible, but my mind refused to accept
the conclusion of the story. The only crime of
which he was accused was the crime of unfaith-
fulness in that he had buried his Lord’s talent.
What was there about this man that made him
deserve such extreme condemnation?

One day it occurred to me that I should make
further investigation, that my interpretation of
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the entire picture might be distorted. Naturally,
I would like to know what the one talent is that
might be common to all men. I found my an-
swer in the writing of a great author who ex-
plained, and to my satisfaction, that the one
talent, the commeon talent, is the ability possessed
by personality to know God and the capacity
to enjoy His fellowship. This, he explained, is
the end of man, to know, to enjoy, and to glori-
fy God. If man fails at this point, he has missed
the very reason for his creation and existence
and has committed an almost unforgivable
crime against himself, against all other human
beings, and against his Creator. To turm away
from God, therefore, is man’s blackest sin and,
consequently, deserves the severest condemna-
tion.

One day a friend stood in front of me, looking
straight into my face, and asked, “Brother Wil-
liams, why did Jesus Christ die on the Cross?
What was the object of His death?” That was a
fair question and very significant. He asked me
not to preach a sermon to him, for he did not
have time nor desire to listen to one. In one
simple statement he wanted the reason for the
death of Christ, the final reason, the supreme
reason. At first I was bewildered. I knew many
reasons, I thought, for the coming of Jesus
Christ and His death on the Cross; but this man
wanted one, only one, and he wanted that to be
the final one. 1 began the process of mental
elimination, feeling for a central truth, for a final
word. “The object of the atonement is to bring
man into fellowship with God” was my reply.
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The doctrine of the atonement is deep and
mysterious and has been the object of more dis-
cussion than almost any other subject in Chris-
tian thought. But why the atonement? One has
said it is God’s method of upholding the dignity
of the law and yet extending mercy to the law-
breaker. But in the last analysis, the reason was
that God desired to find a way to reestablish
a broken fellowship with man. He could have
upheld the dignity of His government by casting
man aside, for man had forfeited his rights to
divine favor, but this could not satisfy the heart
of God. He loves man and longs for a restored
fellowship with him.

The Incarnation is a glorious revelation—the
greatest ever given. The atonement is a revela-
tion of the feelings of God for the sinner. It is
evidence that our Heavenly Father desires the
lost sinner and seeks for his retum to the di-
vine embrace. It reveals the feelings of God to-
ward sin, which is so terrible as to demand
death as its penalty. God gave His only begot-
ten Son to die, the just for the unjust, satisfy-
ing justice and opening the way for mercy.

There is a story of a king, an absolute mon-
arch, who passed a certain law, the penalty for
breaking which was the putting out of the eyes
of the offender. The first one to break the law
was the prince, the king’s own son. The king
and father was heartbroken. His position was
tragic. He was a ruler and lawmaker, yet at the
same time he was a father and loved his son
more than he loved his own life. As ruler it
was necessary to uphold the dignity of his law
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and thus to preserve his sovereignty over his
people. His own love for his son demanded mer-
cy. How could he protect the dignity of his gov-
ernment and at the same time extend mercy to
his own son, the one who had broken his law?
To put out the eyes of the prince would be al-
most too much for the father's heart to endure.
He sought for a solution and found one. He con-
ceived the idea of putting out one of the eyes
of his son and one of his own eyes. In doing
this he would give evidence to his subjects that
he respected the dignity of his sovereignty and
at the same time would open the way to extend
mercy to his own son, whom he dearly loved. In
this solution he himself would suffer, and his
son would suffer, but the dignity of government
would be preserved, mercy would be extended,
and fellowship restored between himself and
his own son. The plan worked.

This is an imperfect illustration but throws
some light upon the subject under considera-
tion. God loves humanity; but humanity is a
lawbreaker, and the punishment for breaking
the laws of Cod is death. God gave His Son to
die, the righteous for the unrighteous, and in
doing this He has saved the glory of His gov-
ernment and has extended mercy to every sinner
of Adam’s race.

The atonement reveals the love of God. No-
thing else could. We could not know that God
loves us because He feeds, clothes, and gives to
us all of the necessities of life; but His suffer-
ing, His death, His atonement reveals a love
that tends to break the human heart through a
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revelation of God's love in the person of Jesus
Christ. The atonement is an exposition of God’s
love to dymg humanity.

The atonement is God’s great drawing power
to bring wandering and lost men back to him-
self. Nothing touches the heart of man like the
sutferings and death of Jesus. Law has its place,
the gospel offers its rewards, they have their
appeal, and the fear of punishment is a deter-
rent and possibly an inducement; but man can
set up resistance to these far more easily than
he can to the heartbreaking appeal that comes
through the unselfishness and the sufferings of
Jesus Christ revealing God. “When I am lifted
up,” says Jesus, “I will draw all men unto me.”
This gospe! is the most powerful influence the
world has ever felt.

All of this is to bring about a state of fellow-
ship between God aund man. This is final—the
end-—the great objective. This challenge from
God is enough to break the hardest and the
most indifferent heart.

Right relationship with Cod is possible only
on a right basis. This relationship means more
than a mental assent or decision. It goes deep-
er than church ordinances or membership or
couformity to creeds. Religion is more than a
creed—it is a life. It deals with personality more
than with conformity to doctrines, principles,
or ethical ideals. Relationship with God is con-
formity in character, human character becom-
ing consonant with the divine.

When two persons are related in unity,
conformity, cooperation, and sympathetic un-
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derstanding, they have grounds for relationship.
There must be some points of equality for abid-
ing relationship. In the case of God and man,
either God must come down to man’s level, or
else man must be brought up to 2 higher plane.
It is obvious that God cannot lower himself to
our accommodation. He is the same yesterday,
today, and forever. He cannot change, and no
human heart desires Him to do so, for He is
exactly like we want Him to be. He is the
Standard, always perfect, complete, and infi-
nite. We are fallen and must be lifted from the
lower to the higher, from darkness to light,
from sin to holiness, from death to eternal life.
God is our Offer, our ldeal, our Standard, yea,
our Command!

Thus to be properly related to God, we must
mcorporate these two essentials, namely: first,
a community of interests; and second, a com-
munity of character. In what is God interested?
This is one test. We must be interested in eve-
rything that is repulsive to His nature. What of
His character? Is He good? Then men must be
good. Is He holy? Then we must be holy. Does
He love? Then we must love everybody, even
our enemies, Is God just to others? Then we
must incorporate the principle of justice in our
actions and attitudes towards our neighbor. Is
He merciful and gracious? Then we must be
kind and gracious to everyone. Does He love
holiness? Then we must love and promote holi-
ness in ourselves and in others. Does He hate
sin? Then we must hate sin and spend our ef-
forts trying to destroy it. Does He give himself
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for others to serve them? If so, then we must
follow His example. God’s interests must be
ours and His character must be our standard.

Above all, in this similarity of character, we
must recognize that God is holy and commands
us to be holy. Why this command and demand?
Simply because there is no other basis to char-
acter that is abiding, and since God cannot be
otherwise than holy, we must seek to be like
Him in order to live with Him forever in per-
sonal fellowship. When man came from the
hand of his Creator, he was as pure and holy
as an infinite God could make him. To deny
this is to charge God with sin, which would be
unkind, unscriptural, and unreasonable. Holi-
ness is the state from which man fell, and
therefore is man’s normal, natural state. Is it
not strange reasoning that a man is abnormal
and unnatural just because he claims to be holy?
What strange logic! Is a man with tuberculosis
in his Jungs a normal man physically? Is one
with sin in his nature normal spiritually? There
is but one possible answer to these questions.
A body to be normal and natural must be free
from disease; a mind to be normal must be free
from every trace of insanity; a soul to be nor-
mal and natural must be free from the leprosy
of sin. To be free physically from all disease,
to be free mentally trom all insanity, and to be
free spiritually from all sin is to be natural and
normal in a threefold way. Holiness is a neces-
sity, for God is holy.

Right relationship with God is far-reaching in
its importance and results. It extends into all
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the phases of one’s life, fundamentally and in-
cidentally, solving many problems which other-
wise would remain forever unsolved. It gives
life a center, which is essential to a well-ordered
and successful one; prevents the eccentricities,
the sidelines, and the blind alleys in which
many a career has tragically ended. [t holds up
an objective and furnishes the dynamics and
life forces to fight for it. It lops off many foolish
and nonsensical things from one’s plans. It
eliminates much excess baggage.

Right relationship with Cod is fundamental,
not something that can be attended to or let
alone. It is fundamental not only within itself
but to other things as well. Until this relation-
ship is made and made rightly, no other ad-
justment is possible in its highest and safest
degree. No reasonable person will question the
wisdom of right relationship with things, but
this is impossible without a right relationship
with God. Everyone will admit that we should
and must rightly relate ourselves to people in
order to make the most of life; and yet this, too,
is impossible without a right relationship with
God. God in our affections, in our conscience,
in our will, in our plans, in our deeds, is the
great energizing Force that superinduces all
else in life that is worthwhile.

How inexplicable it is that intelligent men
and women will put Gad on the sideline, rele-
gate Him, humiliate Him, and grieve Him. For
He is their best Friend and the only Friend who
is able to aid them in making their own lives
rich and full and successful. Jesus Christ should
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never be looked upon as a command. He is
more than a command; He is a challenge, an
offer. He came, not to do His own will, nor to
harm anyone, but to do His Father’s will and to
give men something that is priceless—yes, to give
himself.

Right relationship with God results in real
happiness. The man without God fools himself
into thinking he is happy. He may enjoy a de-
gree of contentment, some thrills, and some
happiness, but what happiness he has comes from
a wrong source. One has said, and that very
wisely, that the sinmer is happy through what
he can forget, while the Christian is happy be-
cause of what he knows. What a diftference! One
is happy only when he can forget, while the
other is happy on the basis of what he knows
and can remember. The sinner must forget that
he is wrong with God. He must forget that he
is neglecting the highest relationship possible
to man. He must forget that he is on the wrong
road. He must forget that he is facing inevi-
table death. He must forget that a day of reck-
oning awaits him. To fail in this forgetting
process is to bring misery upon himself. He
must forget. He cannat live one day of content-
ment without it. His happiness is possible only
to the extent to which he can keep himself so
preoccupied and interested as to forget life’s
weightier and more fundamental matters.

The man who walks with God is different. He
is happy, not because of what he can forget,
but because of what he knows. He knows he is
acquiring the highest relationship of which he is

110



capable. He knows that he is doing his duty in
relationship to things. He knows that he is try-
ing to adjust himself to people and to fulfill
the laws of moral obligation in this personal
relationship. He knows there is a hand of Pro-
vidence over him day and night. He knows
that his Heavenly Father is making wise plans
for him in this world and in the next one. He
knows that death does not end all. He knows
that after death he can meet his God in peace.
He knows that he can enjoy eternal fellowship
with those who have gone on before him and
are waiting for him. He knows that he can live
forever with God in understanding, in love, and
eternal fellowship. His happiness does not con-
sist in things that thrill him while he forgets,
but rather in those things upon which he can
think and harbor in his heart in the still hours
of the night. This man is looking toward a city
whose Maker and Builder is God. What a dif-
ference! The happiness of the first man comes
from a wrong source, a source that must soon
end; while the happiness of the second comes
from a right source, one that will never end.

No one feels truly the thrills of romance until
he is rightly related to God. The carpenter, the
plumber, the sculptor, the artist, the musician,
the farmer, the preacher, the doctor, the law-
yer—everyone can and should find romance in
his occupation or profession. This, however, is
impossible without a right relationship with
God.

This higher relationship puts romance into
all others. It puts into the throughts and activi-

111



ties of life the principles and feelings of the
steward, that he is serving God and working for
Him in all of his relationships. The man with a
right relationship with God makes Him the
Center of his life, while the man without this
relationship must necessarily make self the cen-
ter of his life. The first relationship leads up
and on, while the second leads inward and
downward. This first relationship prepares one
for all the emergencies of life; and of these
there are many, and they are inevitable.

In Los Angeles years ago a certain denomi-
nation was in a General Conference. One Sun-
day morning one of the senior bishops, a man
dearly beloved and revered by his denomina-
tion, was in charge of an old-time love feast.
Among those who arose to speak was an elder-
ly preacher 84 years of age, by whose side stood
his wife, 82. The dear old saint nearing the
borderland of eternity reviewed the blessings
of God that had been so lavishly and magnani-
mously poured upon him all these years. He
ended his testimony with a shout, as he leaped
up and down as much as his age and strength
would permit. When he sat down, his aged wife
spoke these few words: “Bishop, I feel just like
John is acting,” and with this statement she,
too, sat down, while the great audience burst
into tears of holy joy. The bishop arose and
said, “Brothers and sisters, I want to call your
attention to the fact that the devil has no happy
old people.” His implication covered the other
side of the case. Yes, God has many happy old
people, but the devil has none.
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When the face is old and wrinkled, it does not
have much beauty unless it reflects the light of
immortal glory shining upon it from the eternal
city, toward which it steadfastly looks.

Right relationship with God is preeminently
our highest achievement. It has been stated in
this discussion repeatedly that our entire life is
spent in forming relationships, or that life con-
sists of relationships, of which there are only
three: relationship with things, with people,
and with God. We present them in this order
because of their relative importance: things be-
ing of least importance, people next, and God
taking supreme position. No sane mind will for
a moment attempt to minimize the value of being
rightly related to things material, and likewise
to people; but at the same time some will treat
with utter unconcern the highest relationship of
all, with God. To neglect any of the three is to
live an incomplete life, and, too, is a reflection
upon one’s highest intelligence. Some are fool-
ish enough to work themselves into a feeling of
importance over the fact they have been able
to set aside one of these relationships, living
without it. Look at the results! To miss the first
is to fail in the mastery of a material world. To
fail in the second is to have little influence with
one’s fellowmen, to get little real happiness out
of life, and to commit crime against one’s own
personality, as well as against others. To miss
the third is to miss orientating toward the stars
and God. To fail in the last is not only a blun-
der for this life but a tragedy that is eternal. To
live threescore years and 10 without God and
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religion is sad and tragic; but to die without
knowing how to die and to meet God without
knowing how to meet Him, to pass into another
world utterly unfitted for the trip, is an eternal
blunder.

How may we become rightly related to God?
This is a fair question and deserves some at-
tention.

1. It is necessary to give God a rightful place
in one’s thinking. Once more we wish to men-
tion the determining factor in every person’s
life, namely, his ability to distinguish between
what is important and what is not; between what
is fundamental and that which is incidental.
The rejection of Jesus Christ by the Jews con-
stitutes the darkest chapter in their national
and racial history. The Son of God came to them
and was treated with every indignity, even to
the humiliation of death on a cross. Jesus was
born among animals in a manger, lived in
poverty, and died shamefully. This vividly gives
us an outstanding example of a case where a
people did not recognize their greatest oppor-
tunity. The sad fact in this example is a closed
mind—the fact that they would not give Him a
place in their thoughts. This was the cause of
the other tragic events connected with His life
and death. Jesus found no place in their minds.

Other intelligent men are guilty of placing
Jesus Christ outside of their thinking, being too
busy with business, pleasure, and other things.
No man will or can relate himself rightly with
God until he consents to give Him a place of
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weighty consideration in his thought life. This is
the first step.

2. One must desire Him. Serious thought
usually gives birth to desire. The heart is reached
through the power of attention, and affections
are sustained by it. The will affects and controls
love indirectly through attention. No man can
think of God, His personality, His goodness,
His holiness, His love, His wisdom, and His
attitude toward one without being influenced.
Desire for God will become as certain as the
thinking process of the mind. When one desires,
he usually takes other steps, steps that may
lead to the satisfying of that desire.

3. One must be willing to conform to the will
of God and to be consonant with divine charac-
ter. That involves the rejection of sin in order
to be wholeheartedly in possession of holiness.
Conformity to divine will and character is rightly
relating oneself to God, and this requires not
only attention and desire, but the definite, spe-
cific, and determined action of the will.

4. One must assume a right attitude toward
God. Here again we face our own personal
responsibility. How many people have we met
across the years who were just sitting and wait-
ing for God to act, to give them deep conviction,
and stir them with feelings that would be well-
nigh irresistible. They assummed an attitude that
borders on fatalism or utter defeatism.

God has offered His salvation, but we must
accept the offer. The gift is presented but must
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be accepted by an agent who is intelligent
enough and responsible enough to treat the
offer with proper respect. Let us repeat a state-
ment already made in this book, namely, that
faith is attitude in effect, if not in fact. Attitude
in this definition is rich in implications. This
attitude is not passive or indifferent but active,
positive, interested, obedient, aggressive, and
receptive. Regardless of our conception of faith,
we have no faith without a right attitude to-
ward God; but with a right attitude, faith may
be present for results that are within the will of
God.

A right attitude is, in effect, cooperation with
God and His plans, both relating to our own sal-
vation and to the salvation of others. It cannot
be too often stated that salvation has two sides,
namely, the human and the divine, man’s part
and God’s part. No man will ever be lost if he
cooperates with God in His plans and efforts.
When one assumes a proper attitude toward
divine law, divine will, divine plans, he himself
cannot go wrong, but the responsibility is his
and must be so recognized.

One can sit in the darkness of his room,
perishing for sunlight and praying for the angels
to come down from heaven and open his win-
dow; but relief will never come until one does
his own part, opening the window, and permit-
ting his own prayers to be answered. God has
provided bread for all men, but cooperation
must be given on our part to make this provision
effective. The fool smiled and said, “I shall not
plant wheat this year. I will just depend upon
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fate or Providence. God is too good to let me
starve.” But God will let this foolish man perish
unless cooperation is given. Abundant seed,
soil, moisture, sunlight, machinery, animal pow-
er, and intelligence have been given for the
tilling of the land, but man must cooperate if
he is to receive bread.

A right attitude will make effective the pro-
mises of God. Every promise given to man is
conditional. This fact places the ultimate bene-
tits of the promises squarely at the door of hu-
man responsibility. What shall be our attitude
toward these promises? This is not a doctrine
of fatalism, but confidence in a person, faith in
a divine personality. This faith, attitude as I
like to think of it, is not perhaps some unusual
gift, but rather an attitude that we can and must
assume toward God. No improvement is need-
ed upon what God has done provisionally for
us, but all can improve upon the attitude we
take. Attitude is not some blessing to be sought
and found at an altar of prayer. We have much
to do with the creation of our own attitudes and
cannot escape responsibility for the attitudes
we have.

The glory of a right relationship with God is
found in its endlessness. After fortunes have dis-
sipated, health has gone, friends have disap-
peared, life has ebbed away, and the sun has
set on our short lives here, we can go on and
on in fellowship with God in another world for-
ever.

What happiness lies easily within our reach!
We have the ability to adjust ourselves here
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and now to things, to people, and to God, and
do it so as to make the most of life for ourselves,
for others, and to reilect glory upon the name
of our Creator and Saviour. How much life
holds in store for us, and yet how poverty-strick-
en the most of us are because we do not as-
sume a proper attitude toward God and His
storehouse of limitless blessings.

A passenger train stopped at the station;
people were getting off and on while the train-
men were loading and unloading mail and bag-
gage. Suddenly there came from the station a
man running toward the engine, holding in his
hand a telegram, which he gave to the engineer
standing at the side of his great locomotive.
This engineer read the message, then quickly
climbed into his cab, placed his hand upon his
throttle, and waited impatiently for the signal
to go. The message he had just read had come
from his home and stated that his wife had be-
come suddenly ill and was dying. The train at
its next stop would be at his home—the end of
his run. When the signal came from' the conduc-
tor, the train started with a sudden jerk and
soon passed the limits of safety in its speed.
The conductor, sensing that something was
wrong and knowing that the train was breaking
all speed limits, tried by signals to slow down
the train, but to no avail. He decided to warn
the passengers of impending danger. The people
became frightened and sat in fear and dread of
a wreck.

One child in the train did not react to the
warning as others had done. She, a little girl of

118



about 12 summers, sat at the window looking
out and singing. The conductor, noticing her
smiles and lack of fear and hearing her cheerful
voice in song, touched her shoulder and said,
“Little girl, are you not afraid? Did you not
hear what I said, that the engineer is evidently
drunk or insane or dead and that we are in
danger of death, all of us?”

“Yes, Mr. Conductor, 1 heard what you said;
but the man you are talking about is my daddy,
and as long as he runs this train, I am not
afraid.” Here was confidence, trust, faith, not
in an unknown force, but in a living person.
The child had a trustful attitude toward her
daddy, which created a relationship between
herself and her father that resulted in relaxation
and trust. Thus, as long as God operates the
universe, and He is my Father, nothing shall
bring fear or distress to my life.

God is everything that we need. The revela-
tion that we have of Him through the Old and
New Testaments, reaching its climax in Jesus
Christ, satisfies every demand of human intelli-
gence and human feelings. God is everything
we need and is exactly like we want Him. We
would not have Him different if we could. he is
perfect both in character and conduct. Why
should we not have confidence in Him? He is
able, He is willing and ready to be our best and
truest Friend now and forever. A right attitude
toward Him will result in a right relationship
with Him, which is a supreme achievement in
this world and the next.
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